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ORDO  PROPHETARUM 


KARL  YOUNG 


As  has  often  been  observed  by  recent  writers  on  the  subject/  the 
liturgical  plays  of  the  Christmas  season  may  be  divided  into  the 
following  groups:  (1)  a  play  of  the  shepherds  (Officiuin  Pas- 
torum),  performed  on  Christmas  Day;^  (2)  a  play  of  the  Magi 
(Officium  Stellce),  for  Epiphany;^  (3)  a  play  representing  the 
Slaughter  of  the  Innocents  (Or do  Raclielis),  for  performance  on 
Epiphany  or  on  Innocents  Day  (December  28)  ;*  and  (4)  a  play  of 
the  prophets  (Or do  Prophetarum) ,  associated  with  Christmas  Day, 
or  with  the  octave  of  Christmas. 

In  undertaking  a  special  study  of  the  Ordo  Prophetarum^  I  wish, 
in  both  introduction  and  conclusion,  to  pay  homage  to  M.  Marius 
Sepet,  whose  brilliant  monograph  Les  Prophetes  du  CJirist^  not 


^  See,  for  example,  E.  K.  Chambers,  The  Mediaeval  Stage,  Vol.  II,  Oxford. 
1903,  pp.  41-56;  or  the  present  writer,  Ordo  Rachelis  (University  of  Wisconsin 
Studies  in  Language  and  Literature,  No.  4,  Madison,  1919),  p.   3. 

'  The  most  extensive  treatment  of  this  play,  so  far  as  I  know,  is  a  study  by 
the  present  writer  entitled  Officium  Pastorum :  A  Stvdy  of  the  Dramatic  De- 
velopments within  the  Liturgy  of  Christmas,  in  Transactions  of  the  Wisconsin 
Academy  of  Sciences,  Arts,  and  Letters,  Vol.  XVII,  Part  I   (1912),  pp.   299-396. 

•  The  most  thorough  study  of  this  play  is  by  H.  Anz,  Die  lateinischen  Magier- 
spielc,  Leipzig,  1905. 

•  This  play  has  recently  been  treated  by  the  present  writer  in  a  special  study 
entitled  Ordo  Rachelis,  mentioned  above. 

"  For  general  purposes,  I  use  the  designation  found  at  the  head  of  the  version 
from  Laon.     See  below,  p.  40. 

•  Se])et's  monograph  appeared  first  in  serial  form  in  Bibliotheqiie  de  VP^cole  de.^ 
Chartes  (Vols.  XXVIII,  1867.  pp.  1-27,  211-264;  XXIX,  1868,  pp.  105-139, 
261-293;  XXXVIII,  1877,  pp.  397-443),  and  then  as  a  separate  volume,  Les 
Proph()tes  du  Christ,  Paris,  1878.  I  make  my  references  throughout  to  the 
separate  volume.  E.  Martdne  (Tractatus  de  Antiqua  Ecclesice  Disciplina,  Lyons, 
1706,  pp.  78,  106-107)  was  familiar  with  the  phenomenon  of  the  Ordo  Prophet- 
arum,  but  he  presents  no  full  text  of  it,  and  does  not  trace  its  origin.  E.  Du- 
M^ril  (Les  Origines  Latines  du  Thidtre  Moderne,  Caen,  1849.  p.  180),  in  editing 
the  Limoges  version  of  the  Ordo  Prophetarum,,  bases  upon  a  passage  in  Durandus 
the  following  remark:     "II   [the  Limoges  version]    avait  aussi   son  origine  dans 
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only  first  disclosed  the  essential  nature  of  this  liturgical  play,  but 
also  described  the  early  stages  of  its  genesis  in  general  terms  that 
may  still  be  accepted.  The  discovery  of  new  examples  and  new 
facts,  however,  has  rendered  Sepet's  demonstration  noticeably  in- 
complete, and  calls  for  a  fresh  survey  of  the  phenomena.  Upon 
such  a  survey  I  now  venture,  calling  attention  to  the  fact  that  the 
present  study  differs  from  that  of  Sepet  in  several  particulars. 
Whereas,  in  the  first  place,  Sepet  considered  the  prophet-play  both 
in  its  relations  to  the  liturgy  and  in  its  later  developments  in  the 
vernaculars,  I  confine  myself  to  the  Ordo  Prophetarum  as  a  strictly 
liturgical  play.  Secondly  I  re-edit  from  the  manuscripts  all  the 
dramatic  texts  known  to  me.  Sepet  presented  none  of  these  texts 
in  extenso,  and  with  one  important  version  he  was  not  acquainted.'^ 
Finally,  from  manuscripts  and  printed  books,  I  offer  materials  that 
are,  I  believe,  brought  into  this  consideration  for  the  first  time. 
Within  its  limited  field,  then,  I  hope  that  my  study  may  be  found 
relatively  complete. 


Among  apocryphal  works  of  St.  Augustine  is  found  a  sermon  of 
substantial  length  entitled  Contra  Judceos,  Paganos,  et  Arianos 
Senno  de  Symholo}  Although  the  Augustinian  authorship  has 
been  generally  discredited  in  modern  times,^  the  attribution  to  the 


la  liturgie  catholique."  L.  Petit  de  Julleville  (Les  Mysteres,  Vol.  I,  Paris,  1880, 
pp.  35-45)  bases  his  account  of  the  prophet-play  frankly  upon  Sepet.  P.  Weber 
(Geistliches  Schauspiel  und  kirchliche  Kunst,  Stuttgart,  1894,  pp.  41-48)  surveys 
Sepet's  work  with  approval,  and  adds  certain  contributions  of  detail.  W.  Meyer 
( Fragmenta  Burana,  Berlin,  1901,  pp.  50-56)  accepts  Sepet's  demonstration  of 
the  origin  of  the  Ordo  Prophetarum  and  adds  important  suggestions  ;  but  upon 
later  parts  of  Sepet's  study  he  passes  certain  strictures,  for  which  he  is  appro- 
priately rebuked  by  "W.  Creizenach  ( Liter aturblatt  fiir  germanische  und  roman- 
ische  Philologie,Yo\.  XXIII,  1902,  col.  203.)  Chambers  (Vol.  II,  pp.  52-55)  pays 
explicit  homage  to  Sepet,  and  follows  him  avowedly  ;  but  he  includes  a  consid- 
eration of  the  Laon  play,  which  was  unknown  to  the  French  savant,  and  adds 
significant  observations  upon  details.  The  one  or  two  minor  contributions  of 
Chasles  (Les  Prophetes  du  Christ,  in  La  Vie  et  les  Arts  Liturgiques,  3e  Annee, 
No.  25,  January,  1917,  pp.  121-134)  are  mentioned  in  appropriate  places  below. 
^I  refer  to  the  version  from  Laon.     See  below  pp.  39-49. 

1  This  sermon  is  found  in  the  Benedictine  edition  of  St.  Augustine's  works, 
Sancti  Aurelii  Augustini  .  .  .  Opera,  Vol.  VIII,  Paris,  1688,  Appendix, 
col.  11-20.     It  is  reprinted  by  Migne,  Pat.  Lat.,  Vol.  XLII,  col.  1117-1130. 

2  The  Benedictine  editors  (loc.  cit.,  col.  11—12)  cite  the  dictionis  barbaries  and 
the  ryiulta     .     .     .     delibata  ex  Augustino.     See  Weber,  p.  41  ;  Sepet,  p.  8,  note  2. 
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great  bishop  persisted  throughout  the  middle  ages.^  The  sermon 
was  written  manifestly  during  the  period  in  which  the  Arian  heresy 
throve;  hence,  before  the  year  600.''  Since,  moreover,  the  author 
seems  to  have  made  use  of  a  translation  of  the  Old  Testament  older 
than  the  Vulgate,  we  may  place  the  date  of  composition  before  the 
middle  of  the  fifth  century.^ 

Of  the  twenty-two  chapters,  or  sections,  into  which  the  discourse 
is  divided  in  the  Benedictine  edition,  the  first  six  are  addressed 
to  the  Faithful  by  way  of  an  exhortation  to  resist  the  devil  and  to 
cling  to  their  Christian  faith,  to  be  worthy  of  their  baptism,  and 
to  believe  in  the  Trinity.^  In  Sections  seven  to  ten  the  preacher 
arraigns  the  heretics  and  brings  before  them  the  relation  of  the  Son 
to  the  Father,  and  Christ's  birth  from  the  Virgin."^  Section  ten  as- 
sails Herod  for  his  cruel  designs  against  Jesus,  and  passes  into  a 
denunciation  of  the  Jews  as  a  whole.  Sections  eleven  to  eighteen, 
addressed  to  the  Jews,  attempt  primarily  to  convict  them  of  error 
through  utterances  of  their  own  prophets  and  of  certain  Gentiles. 
The  preacher  summons  the  prophets  and  Gentiles  singly  by 
name,  and  delivers  their  successive  testimonies.^  Section  nineteen 
inveighs  once  more  against  the  Arians.^  The  last  three  sections  are 
an  appeal  to  the  Faithful  to  prepare  for  the  eternal  life.^° 


'For  example,  in  Ms.  Vatic.  Regin.  125,  a  version  of  the  passage  beginning 
Vos,  inqtiam,  convenio  (fol.  74r— 76v,  written  at  Forcalquier  in  the  thirteenth 
century)  bears  the  following  heading:  Sermo  beat^  Augustini  Episcopi  de 
Natale  Domini.     See  also  below,  pp.  5,  18. 

*  See  Weber,  p.  41. 

^  See  Meyer,  p.  50.  Chambers  assumes  (Vol.  II,  p.  52)  that  it  was  "probably 
written  in  the  sixth  century."  In  regard  to  date  and  provenience  the  Benedictine 
editors  (loc.  cit.,  col.  11-12)  write,  "Iste  quoque  Sermo  sub  Arianorum  dominatu 
habitus  est,  eo  tempore  quo  haereticis  illis  disputantibus,  &  catholicos,  alios  pol- 
licitatione  ac  praemio,  alios  vi  potentiaque  deducere  a  fide  nitentibus  obsistere 
nullus  audebat."  Hauck  (as  reported  by  Weber,  p.  41)  infers  as  follows: 
"Der  Sermo  gehort  entweder  nach  Gallien  unter  die  Westgotenherrschaft,  oder 
nach  Afrika  unter  die  Vandalenherrschaft." 

•The  heading's  of  the  first  six  sections,  given  by  the  Benedictines  in  side-votes, 
are  as  follows  :  Caput  I,  Christianas  vigiliae  ;  Caput  II,  Diabolus  qui  sit ;  Caput 
III,  Renuntiare  satanae,  quid  ;  Caput  IV,  Relapsus  a  baptismo  ;  Caput  V,  Triadis 
unitas  ;  Caput  VI,  Trinitas  incomprehensibilis.  These  headings  may  be  merely 
editorial. 

^  The  headings  are  as  follows :  Caput  VII,  Contra  Arianos ;  Caput  VIII, 
^qualitas  personarum  ;  Caput  IX,  Christi  nativitas  ;  Caput  X,  Crudelitas  Herodis. 

"The  headings  are  these:  Caput  XI,  Contra  Judfcos  ;  Caput  XII,  Ex  Daniele  ; 
Caput  XIII,  Teatimonia  ex  Lege  &  Prophetis  ;  Caput  XIV,  Simeonis  &  Zacharisfr 
testimonium;  Caput  XV,  Ex  libris  Ethnicorum  ;  Cnput  XVT,  De  Sibyllinis  vati- 
ciniis;  Caput  XVII   (no  heading)  ;  Caput  XVIII,  Ex  eventis. 

•  Caput  XIX,  Contra  Arianos. 

"  Caput  XX,  Resurrectio  ;  Caput  XXI,  Differentia  temporalis  vitae  &  a&ternae  ; 
Caput  XXII,  De  via  ad  patriam. 
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The  outstanding  rhetorical  characteristic  of  the  sermon  is  its 
lively  dramatic  quality.^^  Aside  from  the  part  in  which  the  proph- 
ets are  summoned  to  confute  the  Jews,  direct  address  is  employed 
effectively.     Section  seven,  for  example,  begins  as  follows  :^^ 

Die  mihi,  Hseretice,  qui  audes  dicere  quod  minor  sit  Dei  sapientla:  die 
mihl,  altitude  caeli  quanta  sit,  latitude  terra,  profundum  abyssi? 

Section  ten  ends  with  the  following  passage  :^^ 

Die,  Herodes,  si  te  Christus  ideo  offendit,  quia  ejus  Magis  annuntiantibus 
audisti  regnum,  quid  te  offenderunt  hi  qui  teeum  adversus  Christum 
sentiebant  principes  Judaeorum,  quorum  filios  interficiens  ipsos  magis 
atrocissima  poena  in  suis  filiis  aflBixisti?  Nam  Christum  minima  invenire 
potuisti.  Sed  quid  tecum  diutius  agam?  Ipsos,  ipsos  conveniam  Judaeos, 
qui  dum  infantem  Christum  noluerunt  agnoscere,  filios  suos  cum  illo 
compulsi  sunt  amittere:  quos  quidem  oeeidit  mortique  propinavit  Herodes 
vaster  amicus;  sed  his  mortalitatem  seternamqua  vitam  donavit  Christus, 
quem  vestrum  etiam  nunc  dicitis  inimieum. 

It  appears,  then,  that  at  several  points  the  sermon  contains  dra- 
matic elements  and  verges  upon  a  dramatic  presentation  of  its 
theme. 


II 

For  our  present  purpose,  however,  we  may  dismiss  considerations 
bearing  upon  the  sermon  as  a  whole  and  may  center  our  attention 
upon  the  sections  addressed  to  the  Jews  (Cap.  xi-xviii).  Almost 
the  whole  of  this  part  is  frequently  found  during  the  middle  ages 
as  a  separate  liturgical  lectio  for  use  in  Matins  of  Christmas  or  of 
some  other  day  of  the  Christmas  season.  This  liturgical  use  is 
seen  in  the  following  text  found  in  a  lectionary  of  the  twelfth 
century  from  Aries  :^ 


"  On  the  literary  qualities  see  Sepet,  p.  9. 

«Benedictine  edition,  Vol.  VIII,  col.  14. 

"  This  passage  serves  as  a  transition  to  the  part  beginning  Vos,  inquam,  con- 
venio,  O  Judcei,  to  be  studied  below. 

1  Paris,  Bibl.  Nat.,  Ms.  latin  1018,  Lectionarium  Arelatense  ssec.  xii,  fol. 
129r-132v.  This  is  the  text  printed  by  Sepet  (pp.  3-8).  My  text  differs  from 
his  only  in  a  few  details,  all  of  which  are  recorded  in  my  foot-notes.  I  have 
seen  no  cogent  reason  for  collating  the  texts  in  Paris,  Bibl.  Nat.,  Ms.  latin  16819 
(Lectionarium  Compendiense  saec.  xi,  fol.  12v-14r),  Oxford,  Bodleian  Library, 
Ms.  Canonici  Liturg.  391  (Lectionarium  saec.  xii,  fol.  llv-13v),  and  Rome,  Bibl. 
Vatic,  Ms.  Vat.  Regin.  125   (Lectionarium  Forcalqueriense  ssec.  xiii,  fol.  74r-76v), 
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Sermo  Bcati  AuGMSTiNi  Episcopi  de  Natale  DomiNi 

Liectio  vl 

"Vos,  inquam,  conuenio,  o  ludei,  qui  usqwe  in  hodiernum  diem  negatis 
Filium  Dei.  Nonne  uox  uestra,  est  ilia  quando  eum  uidebatis  miracula 
facientew  atqwe  temptantes  dicebatis:  Quousqite  animas  nostras  sus- 
pendis?  Si  tu  es  Xp/s^ws,  die  nobis  palam.  Ille  autem  uos  ad  considera- 
tionem  mittebat  miraculorum,  dicens:  Opera  que  ego  facio  ipsa  testi- 
monium perhibent  de  me;  ut  Xpisfo  testimonium  dicerent  non  verba,  sed 
facta.  Vos  aute?>i.  non.  agnoscentes  Saluatorem  qui  operabatwr  salutem 
in  medio  uestre  terre,  adicientes  in  malo  aistis:  Tu  de  te  ipso  testi- 
monium dicis;  testimonium  tuum  non  est  uerum.  Sect  ad  hec  ille  quid 
uobis  respowderit,  aduertere  noluistis.  Nonne  scriptum  est  in  lege  uestra 
qwod  duorw??^^  liominu»^  testimonium  ueru?7i  sit?  Preuaricatores  legis, 
inteHdite  legem.  Testimoniu7?t  queritis  de  Xpisfo:  in  lege  uestra  scriptum 
est  qMod  duorwm  bominum  testimonium  uerum  sit.  Procedant  ex  lege  non 
tantum  duo  sed  eciam  plures  testes  Xpisti,  et  conuincant  auditores  legis, 
non  factores.^ 

Die,  Ysaya,^  testimonium  Xptsto.  Ecce,  inquit,*  uirgo  in  utero  con- 
cipiet  et  pariet  filiuwi,  et  uocabitztr  nomen  eius  Hemanuhel,  quod  est 
interpretatum:  Nobiscum  Dews.^ 

Accedat  et  alius  testis.' 

Die  et  tu,  Iheremia,^  testimonium  Xpisto.  Hie  est,  inqmt,  Dews  noster, 
et  non  <fol.  129''>  estimabitur  alius  absqwe  illo  qui  inuenit  omnem  uiam 
scientie  et  dedit  eam  lacop  puero  sue  ef  Israel  dilecto  suo.  Post  hec  in 
terris  uisus  est,  et  cum  hominibws  conuersatws  est.^  Ecce  duo  testes 
Idonei  ex  lege  uestra  ad  quorum  testimonia  non  sunt  cowpuncta  corda 
uestra.  SfYZ  alii  atqwe  alii  ex  lege  testes  Xpisti  introducantur,  ut  frontes 
durissime  inimicorwm  conterantttr.^ 


all  of  which  are  before  me  as  I  write.  In  my  foot-notes  I  indicate  the  marginal 
entries  and  unusual  rubrications  in  Mss.  Vat.  Regin,  125  and  Canonici  Liturg. 
391.  The  headings  of  the  texts  are  as  follows:  in  Ms.  391,  Sermo  Beati  Augustini 
Episcopi;  in  Ms.  125,  Sermo  Beati  Augustini  Episcopi  de  Natale  Domini;  in  Ms. 
16919,  none.  These  three  manuscripts  are  not  mentioned  by  Sepet.  The  manu- 
scripts containing  the  sermo  under  discussion  must  be  numerous. 

^  Followed  by  a  vertical  line  indicating  separation  or  paragraph  division 
(Ms.  1018). 

^Ysayal  In  the  light  margin,  opposite  the  line  in  which  the  name  occurs,  is 
written  the  rubric:  Ysayas  (Mss.  1018  and  391).  All  the  marginal  entries  in 
Ms.  391  sefem  to  me  to  be  of  the  15th  century.  In  the  left  margin,  a  later  hand 
has  written:  i  prophetia   (Ms.  125). 

*  Ecce  inquit  .  .  .  nobiscum  Deus]  Encircled  by  red  lines,  with  marginal 
numeral :  i   (Ms.  125). 

*  Followed  by  a  paragraph  sign  (Ms.  1018). 

•Iheremla]  Opposite  this  name  in  the  margin:  Iheremias  (Ms.  1018); 
leremias   (Ms.   391). 

Medit  eam  Jacop  puero  suo  et]  Written  in  the  margin  by  a  later  hand 
(Ms.  1018). 

"  HIc  est  Inquit  .  .  .  conuersatus  est]  encircled  by  red  lines,  with  marginal 
numeral :  11   (Ms.   125). 

•Followed  by  a  paragraph  sign   (Ms.  1018). 
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Veniat  et  Ille  Danihel'"  sancfws,  luuenis  quldewi  etate,  senior  uero 
Bclentia  ac  mansuetudine,  et  conuincat  omnes  falsos  testes  et  siciit  conuicit 
seniores  impudicos,  ita  suo  testimonlo  yLpisti  conterat  inimicos.  Die, 
sawcie  Danihel,  die  de  Xpisto  qwod  nosti.  Cum  uenerit,  inqult,  Sanctum 
SanctoTum,  cessablt  unctio."  Quare,  illo  presente,  cul  insultantes  dlce- 
batis:  Tu  de  te  testimoniu/M  dicis,  testimonium  tuum  non  est  uerum; 
cessauit  unctio  ues^ra?  Nisi  quia  ipse  est  qui  venerat  Sanctus  Sanctorum. 
Si  enim,  sicut  uos  dicltis,  non  dum  uenlt,  sed  expectatur  ut  uenlat  Sanctua 
Sanctorum,  demonstrate  unctionem ;  si  autern,  quod  uerum  est,  cessauit 
ues^ra  unctio,  agnosclte  uenisse  Sanctum.  Sanctorum.  Ipse  est  enim  et 
lapis  Ille  absclsus*-  de  monte  sine  manibu^s  concidentium,  Id  est  Xpistua 
natus  de  uirglne  sine  manibws  complectentium,  qui  tantum  creult  ut  mons 
magnus  fieret,  et  impleret  uniuersam  faciem  terre.  De  qwo  monte  dicit 
prophe^a:  Venlte,  ascendamws  In  montem  Domini;  et  de  qwo  Dat^id  dicit: 
Mons  Del,  mons  uber,  ut  quid  susplcamini  montes  incaseatos,  montem  in 
quo  placuit  Deo  habitare  in  ipso.  Cum  enim  ipse  Dominws  Xpistus  dis- 
cipwlos  suos  interrogaret  quern  dicerent  esse  homines  Filium  hominis, 
responderunt:  Alii  Helyam,  alii  Iheremiam  aut  unum  ex  prophetls;  et 
ille,  vt  quid  susplcamini  montes  incaseatos,  montem  in  quo  placuit  Deo 
habitare  in  eo,  hunc  cognouit  Petrus  dlcens:  Tu  es  Xmstus,  Filius  Dei. 
Agnouit  montem  et  ascendit  in  montem;  testimonium  dixit  ueritati,  et 
dilectus  est  a  ueritate.  Super  petram  fundatus  est  Petrus,  ut  montew 
susclperet  ilium  amando  quem  ter  negauerat  timendo." 

Die  et  Moyses,"  legislator,  dux  populi  Israel,  testimonium  Xpisto. 
Prophetam,  inqult,  nobis  suscitabit  Deus  de  fratrilms  uesiris;  omnis  anima 
que  non  audlerit  prophetam  illu?n,  exterminabitur  de  popido  suo."  Pro- 
phetam aute7>i  dictum  Xpistum  ipswm  audi  in  Euangelio  dicentem:  Non 
est,^®  inquit,  prophefa  sine  honore,  nisi  in  patria  sua.^^ 

Accedat  autem  Dauid^^  sanctus,  testis  fidelis,  ex  cuiits  semine  processit 
ipse  <fol.  130r>  cul  lex  et  pr^opheie  testimonium  dicunt,  dicat  et  ipse  de 
Xpisio.  Adorabunt,  inquit,  eum  omnes  reges  terre,  omnes  gentes  seruient 
illi.^*  Cni  seruient?  die,  cul  seruient?  Vis  audire  cui?  Dixit  Bominus 
Domino  meo:  Sede  ad  dexteram  meam,  donee  ponam  inimicos  tuos  scabel- 
lum   pedum   tuorwm.^     Et    expressiws    atqwe   nominatim;     Quare,    inquit, 


"Danihel]  Opposite  this  name  in  the  margin:  Daniel   (Ms.  391). 

"  Cun  uenerit  .  .  .  cessabit  unctio]  Encircled  by  red  lines,  with  marginal 
numeral:  iii   (Ms.  125). 

"abscisus]  abcisus  (Sepet), 

"Followed  by  a  paragraph  sigrn  (Ms.  1018). 

1*  Moyses]  Opposite  this  name  in  the  margin:     Moyses  (Ms.  391). 

1^  Prophetiam  inquit  .  .  .  de  populo  suo]  Encircled  by  red  lines,  with  il- 
legible marginal  numeral   (Ms.   125). 

"  Non  est  .  .  .  patria  sua]  Encirled  by  red  lines,  without  marginal  numeral 
(Ms.  125). 

"Followed  by  a  paragraph  sign   (Ms.  1018). 

"Dauid]  opposite  this  name  in  the  margin:  Dauid  (Ms.  391). 

"Adorabunt  .  .  .  seruient  illi]  Encircled  by  red  lines,  with  marginal 
numeral:  v  (Ms.  (125). 

*<>  Dixit  Dominus  .  .  .  pedum  tuorum]  Encircled  by  red  lines,  without 
marginal  numeral   (Ms.  125). 
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tumultuate  sunt  gentes,  ct  popwli  meditati  sunt  inania?  Astiteruwt  reges 
terre  et  principes  conuenerunt  in  unum  aduersus  Dominum  et  aduersws 
Xpis^i^m  eius.'^ 

Accedat  ct  alius  testis.  Die  et  tu,  Abacuch^"  propheia,  testimonium  de 
Xpisto.  Domine,  inquit,  audiui  auditum  tuum  et  timui;  consideraui  opera 
tua  et  expaui.^  Que  opera  Dei  iste  mirattts  expauit?  Numqt^id  fabricam 
mundi  iste  miratus  expauit?  Absit.  Sed,  audi,  aliquid  expauit.  In 
medio,  inquit,  duum  animalium  cognosceris.  Opera  tua,  Deus,  Uerbum 
caro  factu?H  est.  In  medio  duum  animalium  cognosceris.  Qui  quousqwe 
descendisti,  expauescere  me  fecisti;  Uerbum,  per  qt^od  facta  sunt  omnia, 
in  presepe  iacuisti.  Agnouit  bos  possessorem  suum  et  asinus  presepe 
Domini  sui.  In  medio  duum  animalium  cognosceris.  Quid  est  in  medio 
duu?n  animalium  cognosceris?  nisi  aut  in  medio  duorwm  testamentorttm, 
aut  in  medio  duontm  latronum,  aut  in  medio  Moysi^  et  Helye  cum  eo  in 
monte  sermocinantium.  Ambulauit,  inquit,  Uerbum  et  exiuit  in  campis. 
Verbum  caro  factum  est  et  habitauit  in  nobis.  Hoc  et  Iheremias  ait: 
Post  hec  in  terris  uisus  est,  et  cum  hominibi^s  conuersatus  est.^^  Ecce 
quemadmodum  sibi  conueniunt  testes  Ueritatis,  ecce  quemadmodum  conuin- 
cunt  filios  falsitatis.  SufRciunt  nobis  ista,  o  ludei,  an  adhuc  ad  uesiram 
confusionem  ex  lege  et  ex  gente  uesira  alios  introducemus  testes  ut  illi 
testimonium  perhibeant  cui  perdita  mente  insultantes  dicebatis:  Tu  de 
te  ipso  testimonium  dicis,  testimonium^  tuum  non  est  verum?  Qi^od  si 
uelim  ex  lege  et  ex  prophe^is  omnia  que  de  Xpisto  dicta  sunt  colligere, 
facilius  me  tempws  quam  copia  deseret." 

Verumptamen  senem"  ilium  ex  gente  uesira  natum,  sed  in  errore  uesfro 
non  relictum,  Symeonem  sanctum,  in  medio  introducam,  qui  meruit  teneri 
decrepitus  in  hac  luce  quousqwe  uideret  lucem.  Quern  quidem  iam  etas 
compellebat  ire,  sed  expectabat  suscipere  quem  sciebat  uenire;  cum  iste 
senex  admonitti^  esset  a  Spiri^u  sancto  quod  non  an^e  moreretur  quam 
videret  Xpis^wm  Dei  natum,  quem  cognoscens  perrexi^  ad  templum. 
<fol.  130^>  Vbi  uero  eum  portari  matris  manibws  uidit  et  diuinam  in- 
fantiam  pia  senectus  agnouit,  tulit  infantem  in  manibtts  suis.  Ille  qui- 
dem Xpisfwm  <infantem>*»  ferebat,  sed  Xi^istus  senem  regebat.  Regebat 
qui  portabatur  ne  ille  ante  promissu??i  a  corpore  solueretitr.  Quid  tamen 
dixerit,  quem  tamen  confessus  fuerit  aduertite   inimici,   non  Xpis^i,  sed 


"Followed  by  a  paragraph  sign  (Ms.  1018). 

"Abacuch]  Opposite  this  name  in  the  margin:  Abacuc   (Ms.   391). 

2-*  Domine  .  .  .  et  expaui]  EJncircled  by  red  lines,  with  marginal  numeral: 
vi  (Ms.   125). 

*'Moysi]  Moyse  (Sepet).  The  last  letter  of  this  word  is  blurred  in  the 
manuscript.     I  print  it  as  it  appears  to  me. 

*  Post  hec  .  .  .  conuersatus  est]  Encircled  by  red  lines,  with  marginal 
numeral:  vii    (Ms.  125), 

"dicis  testimonium]   Supplied  in  the  right  margin  by  a  later  hand   (Ms.  1018). 

"Followed  by  a  paragraph  sign  (Ms.   1018). 

»  senem]  Opposite  this  word  in  the  margin:     Symeon   (Ms.   391). 

"Following  Sepet,  I  supply  the  word  infantem  from  the  Benedictine  edition 
of  the  entire  sermon  Contra  Jndwos,  mentioned  above.  The  word  is  not  present 
In  Mss.  1018,  125.  16819,  and  391. 
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uestri.  Benedicens  Dominum  exclamauit  senex  ille  et  dixit:  Nunc  dimlt- 
tis,"'  Do //Nile,  seruu//i  tuu//i  in  pace,  quia  uideru/it  oculi  mei  salutare 
tuum." 

llli  ecia//<  parentes  lohawnis,  Zacharias  et  Elisabeth,"  iuuenes  steriles, 
in  senecta  fecuwdi,  dicant  eciam  ipsi  testimoniu//i  Xpisto;  dicant  de  Xpisto 
quid  sentiant  et  testem  idoneum  Xvisto  nutriant.  Aiunt  enim  suo  paruulo 
nato:  Tu  puer  prophefa  Altissimi  uocaberis,  preibis  enim  ante  faclem 
Domini  parare  uia?/t  eiws,"  Ipsiqwe  matri  et  uirgini.  Helisabeth  ait: 
Vnde  luihi  hoc  ut  ueniat  mater  Domini  mei  ad  me?  Ecce  enim  ut  facta 
est  uox  salutationis  tue  in  aurib^w  meis,  exultauit  in  gaudio  infans  in 
utero  meo.^*  Intelligens  enim  lohannes"  matrem  Domini  sui  uenisse  ad 
sua//t  matrem  inter  ipsas  angustias  uteri  adhuc  positus,  motu  salutauit 
que//t  uoce  now  poterat.  Qui  postea  ipse  lohannes  precursor  et  amicus, 
humiUimws  et  fidelissimws  seruus,  testis  fidelis  idoneus  eUecius,  tanto 
maior  inter  natos  mulieru??i  quanto  existimabatur  esse  qwod  no/i  erat. 
Xi>istuin  enim  eum  esse  ludei  credebant,  secZ  ille  non  se  esse  clamabat 
dicens:  Que//i  me  suspicamini  esse,  non  sum  ego.  Sed  ecce  uenit  post 
me  cuiws  pedum  non  sum  dignus  soluere  corrigiam  calciamenti.*"  O  fidelis 
testis  et  amice  ueri  sponsi,  quanto  te  humiliauisses  si  ad  corrigiam  cal- 
ciamenti  eius  soluendam  dignum  te  esse  dixisses!  Sed  dum  ad  hoc  non 
te  dignum  dicis,  ludeis  falsis  testibws  contradicis.  Et  hec  a  te  dicta  sunt 
antequam  Xpis^wm  videres,  qui  cum  ad  te  ipse  uenit  excelsus  humilis, 
implende  dispensationis  sue  gratis.,  ut  a  te  baptizaretur  qui  nullum  habebat 
om?iino  pecca^wm,  quid  responderis,  quern  cognoueris,  qi^od  testimonium 
protuleris  audiant  inimici  qwi  audire  nolunt.  Ecce,  inquit,  agnus  Dei, 
ecce  qui  tollit  peccaia  mundi.  Et  adiecit:  Tu  ad  me  uenis  baptizari. 
Ego  a  te  debeo  baptizari."  Agnouit  seruus  dominwm,  agnouit  uinculis 
<fol.  131r>  originalis  peccati  obligatits  ab  omni  nexu  peccaii  liberum."' 
Agnouit  preco  iudicem,  agnouit  creatura  creatorem,  agnouit  paranimphus 
sponsum.  Nam  et  hec  uox  lohannis  est:  Qui  habet  sponsam  sponsus  est, 
amicus  antein  sponsi  qui  stat  et  audit  eum  gaudio  gaudet  propter  uocem 
sponsi.^" 


'0  Nunc  dimittis  .  .  .  salutare  tuum]  Encircled  by  red  lines,  with  marginal 
numeral:  Viii,  written  twice    (Ms.   125). 

31  Followed  by  a  paragraph  sign  (Ms.  1018). 

32  Zacharias  et  Elisabeth]  Opposite  these  names  in  the  margin :  Zacharias, 
Helisabeth  (Ms.  391). 

^  Tu  puer  .  .  .  uiam  eius]  Encircled  by  red  lines,  with  marginal  numeral : 
ix  (Ms.  125). 

3*  Vnde  mihi  ...  in  utero  meo]  Encircled  by  red  lines,  with  marginal 
numeral:  x  (Ms.  12?). 

3^  lohannes]      Opposite  this  name  in  the  margin:     lohannes   (Ms.  391). 

3«  Quem  me  suspicamini  .  .  .  corrigiam  calciamenti]  Encircled  by  red 
lines,  with  marginal  numeral:  xi    (Ms.  125). 

"Ecce  inquit  agnus  .  .  .  debeo  baptizari]  Encircled  by  red  lines,  with- 
out marginal  numeral   (Ms.  125). 

s^liberum]   obligatum    (Sepet). 

"Followed  by  a  paragraph  sign  (Ms.  1018). 
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Sufflciunt  uobis  ista,  O  ludei,  sufflciunt  uotiis  tanti  testes,  tot  testimonia 
ex  lege  uesfra  et  ex  gente  ues^ra?  An  adhuc  impudentia  nimia  audebitis 
dicere  qwod  alterii^s  gentis  uel  nationis  homines  Xpis^o  deberent  testi- 
moniu?/i  perhlbere?  Sed  si  hoc  dicitis,  respondet  quidem  ille  uobis: 
Non  sum  missus  nisi  ad  oues  que  perierunt  dom^ts  Israel.  Secf,  sicwt  uos 
in  Actibus  apos^olorwm  increpat  Paulus,  uobis  primu??i  oportuerat  an- 
nuntiare  Uerbum  Dei,  sed  quia  repulistis  ilhtd  nee  uos  dignos  uite  eterne 
iudicastis:  Ecce.  inquit,  conuertimiis  nos  ad  gentes.  Demonstremits 
eciam  nos  ex  gentibws  testimonium  Xpis^o  fuisse  p?-olatum,  qttoniam 
Ueritas  non  tacuit  clamando  eciam  per  linguas  inimicort^m  suorwm. 
Nonne  quando  ille  poeta*"  facuwdissimiw  inter  sua  carmina: 

lam  nova  progenies^"  celo  demittitwr  alto," 

dicebat,  Xpis^o  testimonium  perhibebat?  In  dubiuwi  hoc  ueniat  nisi  alios 
ex  gentibi^s  idoneos  testes  pluraqwe  dicentes  in  medio  introducam/- 

Illum,  illum*^  regem  qwi  uesiram  superbiam  captiuando  perdomuit, 
Nabuchodonosor,  regem  scilicet  Babilonis,  non  pretermittam.  Die,  Na- 
buchodonosor,  quid,  in  fornace  uidisti  quando  tres  uiros  iustos  iniuste 
illuc  miseras,  die,  die  quid  tibi  fuerit  reuelatuni..  Nonne,  inquit,  tres 
uiros  misimits  in  fornace  ligatos?  Et  aiunt  ei:  Vere,  rex.  Ecce,  inquit, 
ego  uideo  quatuor  uiros  solutos  deambulantes  in  medio  ignis,  et  corruptio 
nulla  est  in  eis,  et  aspectus  quarti  similis  est  Filio  Dei.**  Alienigena, 
unde  tibi  hoc?  Quis  ti&i  annunciauit  Filium  Dei?  Que  lex?  Quis  pro- 
phefa  tibi  annuntiauit  Filiu??i  Dei?  Nondum  quidem  mundo  nascitur  et 
similitudo  nascentis  a  te  cognoscitur,  Vnde  tibi  hoc?  Quis  tibi  Istwd 
annuntiauit  nisi  quia  sic  te  diuinus  ignis  inius  illuminauit  ut  cu7n  illic 
apud  te  captiui  tenerentur  inimici  ludei,  sic  diceres  testimoniu??i  Filio 
Dei?  Sed  quia  in  ore  duort^m  i^el  trium  testiu?n  stat  omne  Uerbum, 
sicwi  ipse  Domimts  uesiram  contumaciam  confutans:  <fol.  131v>  In 
lege,  inquit,  uestra  scriptum  est  qwod  duorum  hominum  testimonium 
uerum  sit;  etiam  ex  gentibits"  tercius  testis  introducatur  ut  testimonium 
ueritatis  ex  omni  parte  roboretur.** 

Quid  Sibilla"  uaticinando  etiam  de  Xpisto  clamauerit  in  medium  pro- 
feramws  ut  ex  uno  lapide  utrorwrnqt^e  frontes  percuciantur,  ludeorum 
scilicet  atqwe  Paganornm  atqwe  suo  gladio,  sicut  Golias,  Xpisti  omnes  per- 
cuciantur inimici.     Audite  quod  dixerit: 


*>poeta]     Opposite  this  word  in  the  margin:     Virgilius  (Ms.  391). 

*"•  progenies]    proienies    (Ms.  1018). 

"  lam  noua  .  .  .  dimittitur  alto]  Encircled  by  red  lines,  without  marginal 
numeral   (Ms.  125). 

"Followed  by  a  paragraph  sign   (Ms.  1018). 

*■  Ilium]     Opposite  this  word  in  the  margin:     Nabuchodonosor  (Ms.   391). 

"Ecce  inquit  ego  .  .  .  Filio  Dei]  Encircled  by  red  lines,  with  marginal 
numeral:  xii   (Ms.  125). 

**  ex  gentibus]  exigentibus  (Sepet). 

*•  Followed  by  a  paragraph  sign. 

*^Sibilla]  Opposite  this  word  in  the  margin:     Sibllla   (Ms.  391). 
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*'Jvdicii  slgnum:  tellus  sudore  madescet; 
E  celo  rex  adueniet  per  secla  futurus, 
<S>cilicet  in  came  presens  ut  iudicet  orbem, 
Vnde  Deum  cement  incredulus  atqwe  fidelis 
Celsum**  cum  Sanctis,  eui""  iam  termino  in  ipso 
Sic  anime  cum  came  aderunt  quas  iudlcat  ipse, 
Cum  iacet  incultus  densis  in  uepribus  orbis. 
Reicient  simulacra  uiri  cunctam  quoqwe  gazam, 
Exuret  terras  ignis,  pontumqwe  polumqwe;  <fol,  132r> 
Inquirens  tetri  portas  eftringet  Auerni; 
Sanctorum  sed  enim  cuncte  lux  libera  carni, 
Tradentur  sontes,  eterna"  flamma  cremabit. 
Occultos  actus  retegens,  tunc  quisqwe  loquetur 
Secreta,  atqwe  Deus  reserabit  pectora  luci.." 
Tunc  erit  et  luctus,  stridebunt  dentibus  omnes. 
Eripltur  solis  iubar,  et  chorus  interit  astris, 
Soluetur  celum  lunaris  splendor  obibit, 
Deiciet  colles,  ualles  extollet  ab  imo: 
Non  erit  In  rebus  hominum  sublime  uel  altum. 
Tum  equantur  campis  montes,  et  cerula  ponti  <fol.  132'> 
Omnia  cessabunt,  tellus  confracta  peribit: 
Sic  pariter  fontes  torrentur  flUminaqwe  igni. 
Et  tuba  tunc  sonitum  tristem  demittet  ab  alto 
Orbe,  gemens  facinus  miserum,  uariosque  labores, 
Tarthareumqite  chaos  monstrabit  terra  de<h>i<s>cens 
Et  coram  hie  domino  reges  sistentur  ad  unum: 
Decidet  e  celo  ignisqwe  et  sulphuris  amnis. 

Hec  de  'Kpisti  natiuitate,  passione,  et  resurrectione  atqite  secttndo  eitts 
aduentu  ita  dicta  sunt  ut  si  quis  in  greco  capita  horum  uersuum  discer- 
nere  uoluerit  inueniet:  Ihesws  Xpis/its,  Yos  Then,  Soter;  quod  in  latino 
ita  interpretatur:  Ihesits  'Xmstus,  filit^s  Dei,  Saluator;  qwod  et  in  latinum 
translatis  eisdem  uersibits.  apparet,  preter  hoc  quoA  grecarum  litterari*m 
proprietas  non  adeo  potuit  obseruari.  Credo  iam  uos,  o  inimici  ludei, 
tantis  testibus  ita^'  obrutos  confutatosqt^e  esse  ipsa  ueritate  ut  nichil 
ultra  repugnare,  nichil  querere  debeatis." 

In  view  of  the  importance  of  this  lectio  in  the  dramatic  develop- 
ment under  consideration,  we  must  examine  its  content  in  detail. 


**The  verses  of  the  Sibyl  (Judicii  signum  .  .  .  sulphuris  amnis)  are  fur- 
nished with  musical  notation  in  Ms.  1018,  and  the  first  two  verses  are  thus 
furnished  in  Ms.  125. 

«Celsum]  Selsum  (Ms.  1018). 

soeui]   cui    (Sepet)  ;  eui    (Ms.   125);   euis   (Ms.   391);  aeui    (Ms.   16819). 

^^eterna]    eternaque    (Sepet). 

62  1uci]  lucis   (Ms.  1018). 

«ita]  Omitted   (Sepet). 

"  Followed  immediately  by  the  rubric :  Lectio  Sancti  Euangelii  secundum 
Lucam  (Ms.  1018). 
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But  before  we  undertake  this  examination  we  may  pause  to  observe 
certain  variations  of  content  in  the  extant  versions,  and  certain 
facts  concerning-  its  position  in  the  liturgy. 

In  some  churches  the  lectio  was  substantially  abbreviated.  Thus 
in  a  French  breviary  of  the  thirteenth  century^^  it  appears  as 
Lectio  vi  of  Christmas,  but  is  reduced  by  almost  one-half  in  len^h. 
The  lesson  retains  only  the  introduction,  the  prophecies  of  Isaiah, 
Jeremiah,  and  Daniel,  and  the  concluding  prophecy  of  the  Sibyl. 
The  shortest  form  that  I  have  observed  is  the  following  from  a 
breviary  of  the  fourteenth  century  from  Saintes,  used  as  the  sixth 
lectio  of  Christmas  Matins  :^^ 

Lectio  via 

Vos,  inquam,  conuenio,  o  ludei,  qui  usque  in  hodiernum  diem  negastis 
Flliuw  Dei.  Nonne  uestra  uox  est  ilia  quando  eum  uidebatls  miracula 
facientew  atqwe  temptantes  dicebatis:  Quousqwe  animas  nostras  toUis? 
Si  tu  es  Xj^istuc,  die  nobis  palam.  Ille  autem  ad  consideracionew  miracu- 
loTum  uos  mittebat  dicens:  Opera  que  ego  facie  ipsa  testimonium  peri- 
bent  de  me,  ut  Xpisto  testimonium  dicerent  non  uerba  set  facta.  Vos 
autem  non  agnoscentes  Saluatorem  qui  operabatur  salutem  in  medio 
uestre  terre,  adicientes  maledixistis:  Tu  de  te  ipso  testimonium  peribes; 
testimonium  tuuw  non  est  uerum.  Sed  ad  hec  ille  quod  testimonium 
nobis  responderit  auertere  noluistis:  Nonne  scriptum  est  in  lege  quia 
quod.  duoTum  hominum  <testimonium>  ueru??i  sit?  Preuaricatores  legis, 
intendite  legem.  Testimonium,  queritis  de  Xpis^o.  In  lege  uestra  scrip- 
tum est  quod  duorwm  hominum  testimonium  uerum  sit.  Preuaricatores 
legis  intendite  legem.  Testimonium  queritis  de  Xpisio:  in  lege  uestra 
scriptum  est  quo<d>  duorwm  hominum  <testimonium>  uerum  sit." 
Procedant  ex  lege  non  tantum  duo  sed  eciam  plures  testes  Xpisti  conuin- 
cant  auditores  legis  et  non  factores. 

Die,  Ysaya,  testimonium  de  Xpisio.  Ecce,  inquit,^  uirgo  in  utero  con- 
cipiet  et  parlet  filium,  et  uoeabitur  nomen  eius  Hemanuel,  qi^od  est  inter- 
pretatum  nobiseum  Dews. 


**  Paris.  Biblioth^que  Nationale,  Ms.  lat.  1255,  Breviarium  Gallicanum  saec. 
xili,  fol  84r-85r.  Sepet  (See  p.  2,  note  1)  was  familiar  with  this  version.  The 
exact  provenience  of  this  manuscript  I  have  not  been  able  to  determine.  In 
Catalogxis  Codicum  Manuscriptoruyn  Bibliothecce  Regice,  Vol  III,  Paris,  1744, 
p.  99,  the  content  of  this  manuscript  is  described  as  follows :  Breviarium  ad 
u.sum  monasterii  cujusdam  Gallicani,  ordinis  Sancti  Benedicti.  That  this 
breviary  i.s  not  for  monastic  use,  however,  seems  to  be  shown  by  the  presence  of 
nine  lectiones  in  Matins  of  Epiphany. 

••Paris,  Bibl.  Nat.,  Ms.  lat.  16309,  Breviarium  Santonense  saec.  xiv.  fol.  31r. 
This  version  is  now  publi.shed  for  the  first  time.  The  same  manuscript  con- 
tains (fol.  40v-41v)  another  excerpt  from  the  pseudo-Augustinian  senno,  used 
as  the  sixth  lectio  of  Matin.s  for  the  Circumcision.      Sec  below,  note  77. 

"I  print  the  tpxt  as  It  stands  in  the  manuscript,  with  its  obvious  repetition. 

"inquitl  inrjuid  (Ms.). 
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Accedat  et  alius  testis.  Die  et  tu,  Iheremla,  testimotiium  Xpisto.  Hie 
est  <Inquit>  Deus  noster,  et  non  estimabitur  alius  absqwe  lllo,  qui  inuenit 
omnew  uiam  sciencie,  et  dedit  earn  lacob  puero  suo  et  Israel  dilecto  suo. 
Post  hee  in  terris  uisus  est,  et  euw  hominihus  conuersatus  est. 

Eeee  duo'"  testes  ex  lege  uestra  ex  quorum  testimonlo  non  sunt  cow- 
puncta  corda  uestra.*** 

Since  this  version  contains  only  the  usual  introduction  and  the 
first  two  prophecies  (Isaiah  and  Jeremiah),  one  might  surmise  that 
other  parts  of  the  sermo  supplied  one  or  more  of  the  succeeding 
lectiones  of  Matins  at  Saintes  f^  but  such  is  not  the  case. 

Somewhat  different  from  the  versions  previously  cited  is  the 
following  Lectio  ix  for  Christmas  Matins  in  a  breviary  of  the  four- 
teenth century  from  Carcassonne  -S'^ 

LECTio  IX 

Inter  pressuras  atque  angustias  presentis  temporis  in  nostre  seruitutis 
offieia  eogimur,  Dilectissimi,  non  tacere  cum  pocius  expediat  flere  magis 
quam  aliquid  dicere.  Uerumptamen  ne  quid  minus  lucri  arche  dominiee 
accedens  dicatur  nobis:  Serue  nequam  et  piger  tu  erogares  peceuniam 
meam  et  ego  ueniens  cum  usuris  exigerem.*' 

Procedant  ex  lege  non  tantum  duo  sed  etiam  plures  testes  Xpisii  et 
conuincan^  uos  ludeos  auditores  legis  non  autem  factores. 

Die,  Ysaia,  testimonium  Xpisio. 

Ecce,  inquit,  uirgo  concipiet  et  pariet  filium  et  uocabitur  nomen  eius 
Emanuhel,  qwod  interpretatur:     Nobiscum  Deus, 

Accedat  et  alius  testis.     Die,  Iheremias,  testimonium  de  Xpisto. 

Hie  est,  inquit,  Deus  nosier  et  non  estimabifur  alius  absque  lllo  qui 
inuenit  omnem  scienfiam  et  dedit  earn  lacob  puero  suo  et  Israel  dilecto 
suo. 

Quid  enim  Sibilla  uaticinando  de  Xpisfo  clamauerit  in  medium  profer- 
amus.    Audite  quid  dixerit: 


5' duo]  duos  (Ms.). 

«'J  The  sixth  responsory  follows  immediately :  Responsorium :  Sancti  et  in- 
maculata  uirginitas. 

*^  For  excerpts  from  the  sermo  serving  in  a  series  of  lectiones  see  the  use  of 
Sarum,  cited  below,  note  74. 

«2  Paris,  Bibl.  Nat.,  Ms.  lat.  1035,  Breviarium  Carcassonense  saec.  xiv, 
fol.  30r-31r.  This  text  is  now  published  for  the  first  time.  In  the  manuscript 
it  is  immediately  preceded  by  the  following  benedictio :  Initium  et  finis,  filius 
Marie  uirginis  eruat  nos  a  peccatis  et  uitiis. 

^  This  introductory  paragraph  (Inter  pressuras  .  .  .  exigerem)  consists 
of  the  opening  sentences  of  the  complete  Contra  Judaeos,  Paganos,  et  Arianos 
Sermo  de  Symtolo.     See  above,  pp.  2  ff. 
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Yersus  Sibille 

ludicii'*^  signum:   tellus  sudore  madescet; 
E  celo  rex  adueniet  per  secla  futurus 
Scilicet  in  came  presens  ut  iudicet  orbem. 

Post:     ludicii. 
Unde  Deum  cement  incredulus  atque  fidelis 
Celsum  cum  Sanctis,  euis  iam  termino  in  ipso. 

Fost :     ludicii. 
Sic  aniwie  cum  came  aderunt,  quas  iudicat  Ipse 
Cu?/i  ia.cet  incultus  densis  in  uepribws  orbis. 

Post:    ludicii. 
Deicient  simulacra  uiri,  cunctam  quoqwe  gazam; 
Exuref  terras  ignis,  ponthumqwe  polumqiie. 

Post:     ludicii. 
Inquirens  tetri  portas  eff ringed  Auerni; 
Sanctorum  sed  erit  cuncte  lux  libera  carni. 

Post :    ludicii. 
Tradentur  sontes,  eterna  flamma  cremabit. 
Occultos  actus  retegens  tunc  quisqwe  loquetur. 

Post :     ludicii. 
Secreta  atqwe  Dews  reserabit  pectora  lucl. 
Tunc  erit  et  luctus,  stridebunt  dentibits  omnes. 

Post:     ludicii. 
Eripitur  solis  iubar,  et  corpus  interit  astris; 
Soluetwr  celum,  lunaris  splendor  obibit. 

Post :     ludicii. 
Deicient  col<fol.  30v>les,  ualles  extollet  ab  ymo; 
Non  erit  in  rebus  hominum  sublime  uel  altum. 

Post :    ludicii. 
Iam  eqwantur  campis  montes,  et  cerula  ponthi; 
Omnia  cessabunt,  tellus  confracta  peribit. 

Post:     ludicii. 
Hie  pariter  fontes  torrenti^r  flamineqwe  Igni, 
Et  tubarum  sonitunt  tristem  dimittet  ab  alto. 

Post:    ludicii. 
Orbe  gemens  facinus  miserum  uariosqwe  labores 
Tartareumqwe  chaos  monstrabit  terra  deiscens. 

Post:     ludicii. 
Et  coram  hie  Domino  reges  sistentwr  ad  unum; 
Reddet  e  celo  Ignisqwe  et  sulphuris  amnis. 
Post;    ludicii  signum. 


•♦ludiclil   luditll   (Ms). 
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Lectio  Noxa" 

Hec  de  Xpisfi  natiuitate,  passione,  et  resurrertlone,  atque  secundo  eius 
adiientu  iam  di(  ta.  sunt  u^  si  quis  in  greco  capita  horum  uersuum  dis- 
cernere  uoluerit,  Inueniet:  Ihesws  Xpisiwc,  Yos  Theu,  Sother;  quod  In 
latlnum  <translatis>  eisdem  versibus  apparet  preter  quod  litteraTuin 
grecarum  proprietas  non  adeo  potuit  obseruari. 

Credo  uos,  o  inimici  ludei,  tantis  testibws  obrutos  confutatosqwe  <esse> 
ipsa  ueritate  ut  nichiZ  ultra  repugnare,  nichiZ  qwerere  debeatis.  T<u 
autem,  Domine,  miserere  nobis>."* 

The  peculiarity  of  this  version  lies  not  so  much  in  the  elimination 
of  the  majority  of  the  prophecies  from  the  interior  of  the  dis- 
course, as  in  the  substitution  for  the  usual  introduction  (Vos, 
inquani  .  .  .  verum  sit)  of  the  opening  words  (Int&r  pressures 
.  .  .  icsuris  exigerem)  of  the  Contra  Judceos,  Paganos,  et  Ari- 
anos  Sermo  de  Symholo.^'' 

But  aside  from  these  differences  in  content,  the  sermon  Yos 
inquam  shows  variations  also  in  liturgical  position.^*  We  have  al- 
ready observed  its  use  as  the  sixth^®  or  ninth"^"  lectio  in  Matins  of 
Christmas  day.  On  the  same  day  it  sometimes  served  as  the  fifth^^ 
or  eighth'^  lectio.  But  it  is  found  in  Matins  of  other  days  as  well. 
It  served  as  the  fourth.^^  lectio,  or  as  the  fourth,  fifth,  and  sixth 


*  For  the  repetition  of  this  rubric  I  have  no  explanation. 

^  Followed  immediately  by  the  responsory  Descendit  de  cells  Deus. 

*^  See  above,  pp.  2  ff. 

88  See  Chambers,  Vol.  II,  pp.  52,  note  4;  53,  note  2. 

*' See  also  Bibl.  Nat.,  Mss.  latins  1234,  Ordinarium  Utinense  saec.  xiv,  fol.  2v ; 
1273,  Breviarium  Andegavense  ssec.  xiv,  fol.  37r;  1279,  Breviarium  Monasterii 
Tutelensis  saec.  xiv,  fol.  27r;  752,  Breviarium  Arelatense  saec.  xiv,  fol.  70v— 71r; 
1028,  Breviarium  Senonense  saec.  xiv,  fol.  51r.  See  further  U.  Chevalier,  Insti- 
tutions Uturgiques  de  I'iiglise  de  Marseille  (Bibliotheque  liturgique,  XIV),  Paris, 
1910,  p.  23. 

■'*'  See  also  Bibl.  Nat.,  Ms.  1309,  Breviarium  Gerundense  saec.  xv,  fol.  31r-31v. 

''^  That  this  was  the  use  of  Paris  is  shown  by  the  following  breviaries  from 
churches  of  that  place:  Bibl.  Nat.,  Ms.  lat.  1025,  saec.  xiv,  fol.  126v,  128r-1287; 
Bibl.  Nat.,  Ms.  lat.  746,  saec.  xiv,  fol.  30v-31r;  Bibl.  Nat.,  Ms.  lat.  746  A.,  saec.  xiv, 
fol.  23v;  Bibl.  Nat.,  Ms.  lat.  1293,  anni  1471,  fol.  34r-34v;  Bibl.  Nat.,  Ms.  lat. 
1294,  anni  1472,  fol.  37r;  Bibl.  Mazarine,  Ms.  342,  sasc.  xiv,  fol.  I09r;  Bibl. 
Mazarine,  Ms.  345,  saec.  xv,  fol.  160v.  See  also  Bibl.  Nat.,  Ms.  lat.  747,  Lec- 
tionarium  Parisiense  saec.  xiii-xiv,  lol.  9v-10r.  A  similar  use  at  the  Abbey  of 
St.  Victor  is  seen  in  Bibl.  Mazarine,  Ms.  347,  saec.  xiv,  fol.  89v-90r.  See  also 
Bibl.  Nat.,  Ms.  lat.  12035,  saec.  xii,  fol.  22v-23r, — a  breviary  of  provenience  un- 
known to  me. 

"Vatican  Ms.   7126,  Breviarium  Monasticum  saec.  xiii,  fol.   64r-64v, 

"Munich,  Hofbibliothek,  Cod.  lat.  12635,  Breviarium  Ranshofenense  saec.  xiii, 
p.  7. 
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lectiones,''^  on  the  fourth  Sunday  of  Advent;  as  the  fourth  lectio 
on  Christmas  eve  ;^^  as  all  three  lectiones  in  ferial  Matins  on  any 
day  of  the  week  preceding  Christmas  ;^^  and  as  the  sixth  lectio  on 
the  day  of  the  Circumcision.'^^  I  can  cite  no  evidence  of  its  use 
outside  the  season  of  Christmas. 

But  with  these  variations  in  content  and  in  liturgical  position 
we  are  concerned  only  incidentally,  for  these  matters  have  no  im- 
portant bearing  upon  the  dramatic  development  under  considera- 
tion. Let  us,  then,  return  to  an  examination  of  the  complete  and 
normal  form  of  the  lectio  as  printed  above  from  the  lectionary  of 
Aries  (Ms.  1018).^« 

The  lectio  opens  with  a  direct  arraignment  of  the  Jew^s  for  their 
perverse  disbelief  in  Christ's  Messiahship.  Since  the  Jews  stub- 
bornly demand  evidence,  the  preacher  grimly  proposes  to  fetch  testi- 
mony from  their  own  law.  He  first  summons  Isaiah,  bidding  him 
testify  concerning  Christ.  As  if  receiving  a  response  directly  from 
Isaiah  in  person,  the  preacher  reports  the  prophet's  utterance. 
Similarly  are  summoned  the  prophets  Jeremiah,  Daniel,  Moses, 
David,  and  Habbakuk.  After  each  summons,  the  preacher  reports 
the  prophet's  utterance,  and  adds  a  few  words  of  elucidation. 
With  the  taunt  that  he  might  readily  extend  this  succession  of 
prophets  from  the  Old  Testament,  the  preacher  passes  on  to  the 
premonitions  regarding  Christ  in  the  New  Testament,  quoting  ut- 
terances from  Simeon,  Zacharias,  Elisabeth,  and  John.     With  a 


"♦  Breviariuni  ad  nsum  insignis  Ecclesice  Sarum,  edited  by  F.  Procter  and 
C.  Wordsworth,  Cambridge,   1882,  pp.  cxxxv-cxliii. 

""See  E.  MartSne,  Tractatics  de  Antiqua  Ecclesice  DiscipUna,  Lyons,  1706, 
p.  78. 

"  At  Laon.  See  U.  Chevalier,  Ordinaires  de  I'Sglise  cathedrale  de  Laon,  Paris, 
1897,   pp.   33-43. 

^'  Bibl.  Nat.,  Ms.  lat.  16309,  Breviarium  Santonense  ssec.  xiv,  fol.  40v-41v. 
In  this  case  the  liturgical  lectio  contains  only  the  following  parts  of  the  sermon 
Vos  inquam:  the  opening  sentences  of  the  introduction,  the  prophecies  of  Virgil, 
Nebuchadnezzar,  and  the  Sibyl,  and  the  conclusion.  The  excerpt  from  the 
sermon  Vos  inqiuitn  found  in  the  same  manuscript  (fol.  31r)  for  use  as  the  sixth 
lectio  on  Christmas  has  been  printed  above. 

"  From  the  present  study  I  omit  all  investigation  of  the  sources  of  the  Latin 
lectio  before  us.  The  probability  that  the  sermon  Vos,  inquam,  convenio  is  in- 
fluenced "by  Greek  sermons  of  dramatic  content  is  discussed  in  the  able  mono- 
graph of  Giorgio  La  Piana,  Le  Rapprcsentazioni  Sacre  nclla  Letteratura  Bizan- 
tina,  Grottaferrata,  1912,  pp.  283-302,  308-309.  Once  given  the  sermon  Vos, 
inquam,  convenio,  the  Western  development  of  this  composition  into  drama 
appears  to  me  to  be  independent  of  Byzantine  influence.  The  opi)osing  opinion 
of  La  Piana  in  the  case  of  the  Ordo  Prophetarum  from  Limoges,  I  consider 
below,  pp.  36-37. 
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tart  reminder  to  the  Jews  that  the  testimony  already  adduced  should 
be  ample,  the  preacher  adds  utterances  from  the  Gentiles,  VirgiF® 
and  Nebuchadnezzar,  and  finally®^  a  prophetic  passage  in  hexa- 
meters from  the  Erythra}an  Sibyl. ^^  After  elucidating  the  Chris- 
tian acrostic  of  the  Sibylline  verses,  the  speaker  darts  at  the  hostile 
Jews  a  concluding  shaft  of  scorn. 

Viewed  as  a  literary  production  the  lectio  is  particularly  note- 
worthy for  its  energetic  dramatic  style.  The  direct  denunciations 
of  the  Jews  are  presented  in  effective,  though  artificial,  antitheses ; 
and  the  verbal  playfulness  of  some  passages,  however  strained  it 
may  appear,  contributes  at  least  a  certain  vivacity.^^  The  monot- 
ony immanent  in  the  formula  of  repeated  summonses  and  responses 
is  somewhat  mitigated  through  variety  in  the  elucidating  narratives 
accompanying  the  responses.  The  circumstance  that  the  prophets 
are  not  summoned  in  chronological  order  does  not  seriously  impair 
the  organization  of  the  composition.^^ 


^"  For  information  concerning  the  famous  line  from  Virgil,  see  J.  B.  Mayor, 
W.  W.  Fowler,  and  R.  S.  Conway,  Virgil's  Messianic  Eclogue,  London,  1907. 

^' It  will  be  observed  that  the  last  seven  witnesses  (Simeon,  Zacharias,  Eliza- 
beth, John,  Virgil,  Nebuchadnezzar,  and  Sibyl)  are  not  summoned  after  the 
formula  (Die,  Ysaia ;  Die  et  tu,  Iheremia ;  Die,  sancte  Danihel ;  etc.)  employed 
for  the  six  preceding.  The  actual  presence  of  Simeon,  Zacharias,  and  Elizabeth, 
John,  Nebuchadnezzar,  and  the  Sibyl  may  be  understood  as  suggested  in  various 
utterances  of  the  preacher,  such  as  the  following :  Symeonern  .  .  .  intro- 
ducam;  Illi  etiatn  parentes  loannis,  Zacharias  et  Elisabeth,  .  .  .  dicant;  O 
fidelis  testis;  In  duhium  hoc  ueniat,  nisi  alios  ex  gentihiis  idoneos  testes  pluraque 
dicentes  in  medio  introducam.  I  find  in  the  text  nothing  that  could  possibly 
imply  the  actual  presence  of  Virgil. 

^1  These  prophetic  verses  are  quoted  by  St.  Augustine  in  his  De  Civitate  Dei 
(Lib.  xviii,  cap.  23.  See  Migne,  Pat.  Lat.,  Vol.  XLI,  col.  579-581).  Their  ap- 
pearance throughout  the  middle  ages  is  frequent.  See  F.  Neri,  Le  Tradizioni 
italiene  delln  Sibilla,  in  Studi  Medievali  (ed.  Novati  and  Renier),  Vol.  IV 
(1912-13),  pp.  220-221;  Notices  et  Extraits  des  Manuscrits  de  la  Bibliotheqv.e 
Nationals,  Vol.  XXXII,  Part  II,  Paris,  1888,  pp.  101-102  ;  F.  Kampers,  Die 
Sibylle  von  Tibur  und  Vergil,  in  Historisches  Jahrbuch,  Vol.  XXIX  (1908), 
pp.  3,  244 ;  Chevalier,  Repertorium  Hymnologicum,  No.  9876 ;  La  Plana, 
pp.  308-309. 

S2  See  Sepet,  p.  9. 

«  See  Petit  de  Julleville,  Vol.  I,  p.  35. 
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III 

Still  more  important  than  the  matter  of  dramatic  style  and 
content,  however,  is  the  question  of  dramatic  delivery.  There  can 
be  no  doubt  that  the  sermon  before  us,  like  many  other  mediaeval 
homilies,  contains  material  suitable  for  dialogue  and  impersona- 
tion, and  hence  for  drama.  We  may  well  ask,  therefore,  how  far 
the  homily  in  the  form  before  us  actually  proceeded  in  the  direc- 
tion of  dramatic  rendition. 

That  the  lectio  as  it  stands  was  not  delivered  as  a  dialogue  seems 
perfectly  clear  from  the  use  of  the  word  inquit  in  the  responses.^ 
The  use  of  this  word  seems  to  prove  conclusively  that  the  utter- 
ances of  the  persons  summoned  are  delivered  not  by  separate 
speakers,  but  by  the  lector  himself.^  The  most  that  can  be  assumed 
is  that  the  lector  altered  his  voice  in  such  a  way  as  to  distinguish 
between  summons  and  response.^ 

Although,  then,  the  lectio  in  use  at  Aries  could  not  have  been  re- 
cited as  dialogue,  there  is  no  reason  why  there  should  not  exist  other 
versions  in  which  the  several  prophecies  were  spoken  by  separate 
persons.  Such  a  version  is  courageously  conjectured  by  Sepet  as 
follows : 

J'en  conlus  de  plus  qu'on  a  fini,  k  un  moment  donn^,  par  completer  le3 
flexions  de  volx  en  leur  donnant  pour  organes  des  lecteurs  diff^rents,  et 
qu'alors  chaque  ton,  c'est-^-dire  ctiaque  proph^te,  a  eu  son  interprete,  le 
dialogue  demeurant  cependant  toujours  encliass6  dans  le  recit.  Cette  con- 
clusion repose  sinon  sur  des  preuves  p^remptoires,  au  moins  sur  des  in- 
ductions raisonnables.  C'est  une  conjecture,  mais  c'est,  je  crois,  une  con- 
jecture vraisemblable.* 

Although  Sepet  could  find  no  text  with  which  to  support  this 
conjecture,  and  although  he  constructed  it  upon  feeble  data,^  it  has 


*  For  example  :  Ecce,  inquit,  uirgo,  etc. ;  Hie  est,  inquit,  Deus  noster,  etc. 

'  Early  in  his  argument  Sepet  seems  to  affirm  the  presence  of  dialogue  in  the 
lectio  ("la  r^ponse  suivant  immediatement  la  question  et  par  consequent  con- 
stituant  un  dialogue,"  p.  9)  ;  but  he  subsequently  corrects  himself  ("ce  qui  nous 
indique  bien  qu'il  n'y  avait  pas  de  dialorjue  propremcnt  dit,"  p.  23).  Chasles 
sees  clearly  (p.  123)  that  the  presence  of  the  word  inquit  precludes  dialogue. 

'See  Sepet,  pp.  13,  23.  The  varying  of  a  single  lector's  (or  cantor's)  voice 
in  the  rendering  of  the  passiones  of  Holy  Week  is  discussed  at  length  in  my 
article  Observations  on  the  Origin  of  the  Mediaeval  Passion-Play,  in  Publica- 
tions of  the  Modern  Language  Association,  Vol.  XXV   (1910),  pp.  309-333. 

*  Sepet,  p.  13.     See  also  Sepet,  pp.  42,  96-97. 

•Sepet  bases  (pp.  10,  13)  his  conjecture,  in  the  first  place,  upon  the  analogy 
of  the  Passiones  of  Holy  Week.     He  asserts   (p.  10)    that  as  early  as  the  thir- 
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been  welcomed  by  competent  critics  as  conforming  to  general  prob- 
ability." I  am  particularly  glad,  therefore,  to  present  a  version  of 
the  lectio  that  provides  for  Sepet's  conjecture  a  genuine  justifica- 
tion. In  a  service-book  from  the  church  of  Salerno  we  find  the 
following  -J 

In  Nattvitatis  Nocte  post  primam  JMissam  legitur  Sebmo  Sancti  Augus- 
TiNi  Episcopi,  more  Salernitano. 

Vos  (inquam)  conuenio,  O  ludaei,  qui  vsqwe  in  hodiernum  diem  negatis 
filium  Dei.  Nonne  vox  vestra  est  ilia,  quando  eum  videbatis  miracula 
facientem,  atqi^e  tentantes  dicebatis:  Quousque  animas  nostras  suspendis? 
Si  tu  es  Christus,  die  nobis  palaw.  lUe  autem  vos  ad  considerationem 
miraculorum  mittebat,  dicens:  Opera  que  ego  facio,  ipsa  testimonium 
perhibent  de  me;  vt  Christo  testimonium  dicerent,  non  verba,  sed  facta. 
Vos  autem,  non  cognoseentes  Saluatorem,  adijcientes  in  malo  dixistis: 
Tu  de  te  testimonium  dicis;  testimonium  tuum  non  est  verum.  Sed  ad 
haec  ille  quid  vobis  respondent,  aduertere  noluistis.  Nonne  scripturn,  est 
(inquit)  in  lege  vestra  quod  duorum  hominum  testimonium  verum  sit? 
Praeuaricatores  legis  <p.  76>  intendite  legem.  Testimonium  quaeritis  de 
Christo;  in  lege  vestra  scriptum  est  quod  duorum  hominum  <testi- 
monium>  verum  sit.  Procedant  de  lege  non  tantum  duo  sed  etiam  plures 
testes  Christi,  &  conuincant  auditores  legis,  nee  factores.  Die  &  tu, 
Isaias  propheta,  testimonium  Christo? 


teenth  century  the  Passio  was  sung  by  three  persons,  to  whom  respectively  were 
assigned  the  parts  of  Christ,  the  Jews,  and  the  Narrator ;  and  he  raises  the 
question  as  to  whether  some  such  assignment  of  parts  may  not  have  been  prac- 
ticed in  the  delivery  of  the  lesson  Vos,  inquavi,  convenio.  Such  slight  force  as 
this  analogy  may  be  supposed  to  have  virtually  disappears  before  the  evidence 
that  this  practice  of  distributing  the  roles  of  the  Passio  among  three  persons 
did  not  obtain  before  the  fifteenth  century.  See  my  Observations  on  the  Origin 
of  the  Mediaeval  Passion-Play,  already  cited,  p.  331.  Another  analogy  cited  by 
Sepet  (pp.  11-12)  is  that  of  the  Gradual  of  the  Mass  for  Palm  Sunday  as 
rubricated  in  a  certain  manuscript  of  the  twelfth  century  (Bibl.  Nat.,  Ms.  lat. 
9486,  fol.  9r).  The  several  sentences  of  the  Gradual  are  here  distributed  with 
somewhat  unusual  dramatic  appropriateness  between  Duo  cantores  and  Chorus, 
and  this  text  as  a  whole,  like  the  pseudo-Augustinian  lectio,  may  be  viewed  as 
a  mingling  of  monologue  and  dialogue.  Although  the  analogy  between  this 
musical  piece  and  the  recited  lectio  is  remote,  it  may  be  allowed  to  stand  py 
whatever  strength  it  has.  I  regard  it  as  negligible.  Sepet  perceives  (p.  13)  a 
further  hint  toward  a  distribution  of  the  roles  of  the  lectio  in  the  manuscript 
itself  (Bibl.  Nat.,  Ms.  lat.  1018)  :  that  is,  in  the  paragraph-signs  and  in  the 
entry  of  the  names  of  two  prophets  at  appropriate  points  in  the  margin  (I  have 
recorded  these  rubrications  in  my  foot-notes  to  the  text  of  the  lectio  above, 
along  with  the  more  thorough-going  rubrications  from  Ms.  Vatic.  Regin.  125 
and  Ms.  Canonici  Liturg.  391).  I  cannot  accept  Sepet's  eager  interpretation  of 
these  rubrications.  Although  they  are  undoubtedly  significant  as  indicating 
divisions  in  the  content  of  the  lectio,  they  in  no  way  prove  that  the  several 
prophecies  were  assigned  to  separate  speakers. 

«  See  Petit  de  Julleville,  Vol.  I,  p.  35  ;  Chambers,  Vol.  II,  p.   53. 

'  Officia  Propria  Festorum  Salernitance  Ecclesice,  Naples,  1594,  pp.  75-79.  I 
print  from  the  copy  in  the  British  Museum. 
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ISAIAS : 

Ecce  Virgo  concipiet  &  pariet  filium,  &  vocabitur  nomen  eius  Emanuel, 
quod  est  interpretatum;  Nobiscum  Deus. 

Lector: 

Accedat  &  alius  testis.     Die  &  tu,  Hieremia,  testimonium  Christo? 

Ieremias: 

Hie  est  Deus  noster,  &  non  sestimabitur  alius  absqwe  eo  qui  inuenit 
omnem  viam  scientiae,  &  dedit  earn  lacob  puero  suo  &  Israel  dilecto 
suo.     Post  haec  in  terris  visus  est,  &  cum  hominibus  conuersatus  est. 

Lector: 

Ecce  duo  testes  idonei  ex  lege  vestra,  ex  quorum  testimonio  non  sunt 
compuncta  corda  vestra.  Sed  alij  atqi^e  alij  ex  lege  Cbristi  testes  intro- 
ducantur  vt  frontes  durissimi  inimicorum  conterantur,  Veniat  &  Daniel 
sanctus,  iuuenis  quide»t  setate,  senior  vero  scientia  ac  mansuetudine, 
conuincat  omnes  falsos  testes,  &  sicut  conuicit  seniores  impudicos,  ita 
suo  testimonio  Christi  conterat  inimicos.  Die  sancte  Daniel,  die  de 
Christo  quod  nosti? 

Daniel: 

Cum  venerit  Sanctus  Sanctorum,  cessabit  vnctio  vestra. 

Lector: 

Quare,  illo  prsesente  <cui>  insultantes  dicebatis:  Tu  de  te  ipso 
testimonium  dicis,  testimonium  tuum  non  est  verum,  cessauit  vnctio 
vestra  nisi  quia  ipse  est  qui  venerat  Sanctus  Sanctorum?  Sed  si,  ut*  vos 
dicitis,  non  dum  venit,  sed  expectatur,  vt  veniat  Sanctus  Sanctorum, 
demonstrate  vnctionem.  Si  autem,  quod  verum  est,  cessauit  vnctio 
vestra,  cognosclte  venisse  Sanctum  Sanctorum.  Accedat  &  alius  testis. 
Die  &  tu,  Moyses,  legislator,  dux  populi  Israel,  testimonium  Christo? 

MoYSEs : 

Prophetam  vobis  excitabit  Deus  de  fratribus  vestris;  omnis  anima 
quae  non  audierit  prophetam  ilium,  extermlnabitur  de  populo  suo. 

Lector: 

Prophetam  dictum  Christum  ipsum  Christum  audi  in  Euangelio 
<P-  77>  dicentem:  Non  est  propheta  sine  honore,  nisi  in  patria  sua. 
Accedat  enim  Dauid  sanctus  testis  fidelis,  ex  cuius  semine  processit 
ipse  cui  lex  &  prophete  testomonium  dicunt;  dicat  &  ipse  de  Christo. 
Die  &  tu,  Dauid,  propheta,  testimonium  Christo? 

Dauid: 

Adorabunt  eum  omnes  reges  terfae,  omnes  gentes  seruient  ei. 

Lector: 

Cui  seruient?    Die  cui  seruient. 


» si,  ut]  sicut  (Print). 
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Dauid: 

Vis  audire  cui? 

Lector: 
Volo. 

Dauid: 

Dixit  Dominus  Domino  meo:  Sede  ad  dexteram  meam,  donee  ponam 
inimicos  tuos  scabellum  pedum  tuoruw. 

Lector: 

Et  espressius  atque  nominatim:  Quare  (Quare,  inquit)  tumultuatae 
sunt  gentes,  &  populi  meditati  sunt  inania?  Astiterunt  reges  terrae,  & 
principes  conuenerunt  in  vnum  aduersus  Dominum  &  aduersus  Christum 
eius.  Accedat  &  alius  testis.  Die  &  tu  Abachuc,  propheta,  testimonium 
Christo? 

Abachuc: 

Domine,    audiui    auditum    tuum    &    timui,    consideraui   opera   tua    & 
expaui.     In  medio  duorum  animalium  cognosceris.    Opera  tua,  Dews,  & 
verbum  caro  factum  est. 

Lector: 

Ecce  que7/iadmodum  conueniunt  testes  veritatis;  ecce  quemadmodum 
conueniunt  testes  falsitatis.  Suflaclunt  vobis  ista,  O  ludei?  An  adbue 
ad  vestram  confusionew  &  ex  lege  &  ex  gente  vestra  alios  introducemus 
testes,  &  illl  testimonium  prsebeant  cui  perdita  mente  insultantes  dice- 
ibatis:  Tu  de  te  ipso  testimonium  perhibes;  testimonium  tuum  non  est 
verum?  Accedat  &  alius  testis.  Benedicens  Dominum  Simeon,  ex- 
clamauit  senex  ille  et  dixit.  Die  &  tu,  Simeon,  propheta,  testimonium 
Christo? 

Simeon  : 

Nunc  dimictis,  Domine,  seruum  tuum  secundum  verbum  tuum  in  pace, 
Quia  viderunt  oculi  mei  salutare  tuum. 

Lector: 

Ille  etiam  parentes  loannis,  Zaccharias  &  Elizabeth,  iuuenes  steriles  & 
in  senectute  fecundi,  dicant  etiam  ipsi  testimonium  Christo;  dicawt 
de  Christo  quod  sentiunt  &  testem  idoneum  Christo  nutriant.  Aiunt 
enim  suo  paruulo  nato.  Die  &  tu,  Zaeharias,  propheta,  testimonium 
Christo? 

Zaccharias  : 

Tu  puer,  pro<p.  78>pheta  Altissimi  vocaberis,  prselbis  enim  ante 
faciem  domini  parare  vias  eius. 

Lector: 

Ipsique  matri  &  virgin!  Elizabeth  ait.  Die  &  tu,  Elizabeth,  testi- 
monium Christo? 
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Eliza  bet: 

Vnde  hoc  mihl  vt  veniat  mater  Domini  mei  ad  me?  Ecce  enim  vt 
facta  est  vox  salutationis  in  auribus  meis,  exultauit  in  gaudio  infans  in 
vtero  meo. 

Lector: 

Intelligens  enlm  loannes  Matrem  Domini  sui  venisse  ad  suam  matrem, 
inter  ipsas  angustias  vteri  adhuc  positus  motu  salutauit,  quem  voce  non 
poterat.     Die  &  tu,  loannes,  testimonium  Christo? 

lOAXNES: 

Ecce  Agnus  Dei,  ecce  qui  toUit  peccata  mundi. 

Lectob: 

Et  adiecit:  Tu  ad  me  venis  baptizari;  ego  a  te  debeo  baptizari. 
Agnouit  seruus  Dominum,  cognouit  vinculis  originalis  peccati  obligatus 
omni  nexu  peccati  liberum.  Agnouit  peccator  iudicem,  agnouit  creatura 
creatorem,  cognouit  paranymphus  sponsum.  Nam  &  hsec  vox  loannis 
est :  Qui  habet  sponsam,  sponsus  est.  Non'ne  quando  ille  f acundissimus 
poeta  inter  sua  carmina  dicit.    Die  &  tu,  Virgili,  testimonium  Christo? 

ViRGILIUS: 

lam  noua  progenies  coelo  dimittitur  alto. 

Lector: 

Dicebat  Christo  testimonium  propheta?  In  dubium  hoc  veniat  nisi 
alios  ex  gentibus  idoneos  testes  pluraqwe  dicentes  in  medium  introducat. 
Ilium  regem  qui  vestram  superbiam  captiuando  perdomuit,  Nebuch- 
donosor  regem  scilicet  Babylonis,  non  prgetermittam.  Die  &  tu  Nabuca- 
donosor  testimonium  Christo? 

Nabuchdonosor  : 

Nonne  tres  viros  misimus  in  fornacem  ligatos? 

Lector : 

Et  aiunt  ei. 

Famulus  Regis: 
Vere,  Rex. 

Nabuchdonosob  : 

Ecce  video  quatuor  viros  solutos  deambulantes  in  medio  ignis,  &  cor- 
ruptio  nulla  est  in  eis,  &  aspectus  quarti  similis  est  Alio  Dei. 

Lector: 

O  alienigena,  vnde  tibi  hoc?  Quis  tlbi  annunciauit  filium  Dei?  Non- 
dum  quidem  mundo  nascitur,  &  similitudo  nascentis  a  te  cognoscitur. 
Quid  Sibilla  vaticinando  etiaw  de  Christo  clamauerit,  in  medium  profer- 
amus,  vt  ex  uno  la<p.  79>tere  vtrorumqwe  frontes  percutiantur,  ludse- 
orum  scilicet  atque  Paganorum  atque  suo  gladio,  sicut  Golias,  Christ! 
omnes  percutiantur  inimici.  Audlte  quid  dixerit.  Die  &  tu,  Sybilla, 
testimonium  Christo? 
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Si  BULLA  Erythraea: 

Ivdicii  signum;  tellus  sudore  madescet; 
E  coelo  Rex  adueniet,  per  saecla  futurus. 
Scilicet  in  came*  presens  vt  iudicet  Orbem. 
Vnde  Deum  cement  incredulus  atqwe  fidelis 
Celsura  cum  Sanctis  aeui  iam  termino  in  ipso. 
Sic  animae  cum  carne  aderunt,  quas  iudicet  ipse 
Cum  iacet  Incultus  densis  in  vepribus  Orbis. 
Deiicient  simulachra  viri,  cunctaw  quoqwe  gazam. 
Exuret  terras  ignis,  pontumqwe  polumqwe; 
Inquirens  tetri  portas  etlTinget  Auerni. 
Sanctorum  sed  enim  cunctae  lux  libera  carni 
Tradetur.     Sontes  seterna  flamma  cremabit. 
Occultos  actus  retegens  tunc  quisqwe  loquetur 
Secreta  atqwe  Deus  reserabit  pectora  luci. 
Tunc  erit  &  luctus,  stridebunt  dentlbus  omwes. 
Eripitur  solis  iubar,  et  chorus  interit  astris. 
Soluetur  coelum,  lunaris  splendor  obibit. 
Deiiciet  coUes,  valles  extollet  ab  imo. 
Non  erit  in  rebus  hominum  sublime  vel  altum. 
Iam  sequantur  campis  montes  et  cserula  ponti. 
Omnia  cessabunt,  tellus  confracta  peribit. 
Sic  pariter  fontes  torrentur,  fluminaqwe  igni; 
Et  tuba  tunc  sonitum  tristem  demittet  ab  alto. 
Orbe  gemens  facinus  miserum  varTosqwe  labores, 
Tartareumqi^-e  chaos  monstrabit  terra  dehiscens, 
Et  coram  hie  Domino  reges  sistentur  ad  vnum. 
Decidet  e  ccelo  ignis  &  sulphuris  amnis. 

Lector: 

Hsec  de  Christi  Natiuitate,  Passione,  et  Resurrectione,  atqwe  secundo 
eius  Aduentu  ita  dicta  sunt  vt  si  quis  in  grseco  capita  eorum  discere 
voluerit,  inueniet:  IISVS,  CHRISTOS  YOS  THEV,  SOTIR.  Quod  est 
in  Latino:  lESVS,  CHRISTVS,  FILIVS  DEI  SALVATOR.  Quod  &  in 
Latinum  translatis  eisdem  versibus  apparet  praeter  quod  Grsecarum  llt- 
erarum  proprietas  non  adeo  potuit  obseruari.  Tu<autem,  Domine,  mis- 
ere  nobis>.^° 

Although  our  information  concerning  the  ceremonial  connected 
with  this  liturgical  piece  is  slight,^^  we  can  infer  the  essentials  from 
the  text  itself.  The  unusual  liturgical  position  of  the  lectio  is 
made  clear  in  the  introductory  rubric:  In  Nativitatis  Node  post 
primam  Missam.     The  reading  occurs,  then,  at  the  conclusion  of 


9  carne]  carnem   (Print). 

"  Followed    immediately   by  the   rubric :     De   officio    Beati   Matthaei   in   Feria 
Quinta. 

"  I  am  not  acquainted  with  any  ordinaria  from  Salerno. 
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the  first  of  the  three  Christmas  Masses,  and  this  first  Mass  is  sung 
immediately  after  the  Te  Deum  of  Christmas  Matins.  This  posi- 
tion may  be  shown  schematically  as  follows  :^^ 

Lectio  ix  (the  last  lectio  of  Matins) 

Responsorium^^ 

Te  Deum 

Missa  de  Nocte  (First  Mass) 

Sermo  Sancti  Augustini 

Laudes 

Missa  in  Aurora  (Second  Mass) 

Prima 

Tertia 

Missa  in  Die  (Third  Mass) 

Clearly,  then,  the  lectio  is  no  longer  connected  with  Matins,^* 
but  is  an  independent  liturgical  piece  for  delivery  more  Salernitano. 

The  mos  Salernitanus  for  the  delivery  of  the  sermo  in  its  new 
position  is  not  difficult  to  discern.  The  Lector  reads  the  introduc- 
tory address  to  tho  Jews,  and  then  summons,  in  turn,  the  thirteen 
witnesses.  That  each  testimony  is  read  by  a  separate  person  repre- 
senting the  appropriate  witness,  is  shown  by  the  rubrics  giving 
the  names  of  the  speakers  and  by  the  absence  of  the  word  inquit 
in  the  testimonies.^^ 

It  will  be  observed  that  with  the  text  of  the  sermo  the  Lector 
takes  certain  liberties :  his  own  utterances  are  substantially  reduced 
in  length,  and  the  summonses  are  given  a  new  uniformity.^^  But 
most  noticeable  is  the  expansion  into  dialogue  of  the  roles  of  David 
and  Nabuchadnezzar.^^  The  expansion  of  the  latter 's  dialogue  in- 
cludes the  introduction  of  an  additional  personage  to  speak  the 


"  See.  for  example,  U.  Chevalier,  Ordinaires  de  I't^glise  cathidrale  de  Laon, 
Paris,  1897,  pp.  47-48. 

»'  According  to  the  mediaeval  use,  this  last  responsory  of  Christmas  Matins 
was  frequently  followed  by  a  reading  of  the  genealogy  of  Christ  (Liber  Genera- 
tionis)  from  the  Gospel  of  Matthew  (i,  1-16).  See  Chevalier,  Ordinaires  de 
I'P.glise  cathMrale  de  Laon,  p.  47  ;  and  the  present  writer,  in  Transactions  of 
the  Wisconsin  Academy  of  Sciences,  Arts,  and  Letters,  Vol.  XVII,  Part  I  (1912), 
pp.  313,  385-386,  391. 

"The  clo.sing  formula  Tu  <^autem,  nomine,  miserere  'Hob7s>  may,  or  may 
not,  be  a  survival  from  the  use  of  the  sermo  as  a  regular  lectio  in  Matins. 

»"  The  retention  of  inquit  in  connection  with  testimonies  that  are  read  by  the 
Lector  himself  is  illustrated  in  the  Lector's  utterance  immediately  after  the 
last  speech  of  David. 

"  Note,  for  example.  Die  d  tu,  Simeon  and  Die  d  tu,  loannes. 

"This  expansion  of  the  r51e  of  Nebuchadnezzar  anticipates  the  dramatic 
elaboration  .surrounding  this  personage  in  the  more  highly  developed  versions 
of  the  Ordo  Prophetarum.     See  below,  pp.   61-62,  6.5-66. 
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words  of  Famulus  Regis.  There  is,  of  course,  nothing  to  show  that 
any  of  the  personages  named  in  the  rubrics  are,  or  are  not,  actually 
impersonated.  From  the  laconic  legitur  of  the  introductory  rubric 
one  more  naturally  infers  that  there  is  no  impersonation. 

It  cannot  be  asserted  positively  that  the  text  before  us  represents 
a  chronological  stage  between  the  use  of  the  sermo  as  an  ordinary, 
undialogued  lectio  in  Matins  and  the  use  of  it  unmistakable  drama. 
Since  the  lectio  of  Salerno  is  known  to  us  only  in  a  printed  version 
of  the  late  sixteenth  century,  one  might  contend  that  it  represents 
not  a  pre-dramatic  stage  of  the  development,  but  a  later  stage  in 
which  the  influence  of  the  dramatic  Ordo  Prophetarum  merely 
lingers.  To  me,  however,  the  very  presence  of  a  dialogued  lectio  in 
a  printed  service-book  of  the  year  1594  seems  to  indicate  a  long 
tradition;  and  while  awaiting  further  knowledge  concerning  the 
mediaeval  usages  of  the  church  of  Salerno,  I  shall  regard  the  text 
before  us  as  representing  a  stage  between  the  normal  liturgical 
lectio  and  the  fully  dramatized  Ordo  Prophetarum. 


IV 

However  dramatic  the  version  from  Salerno  may  seem,  it  still 
retains  the  essential  outline  and  language  of  the  Augustinian  lectio: 
the  prophecies  are  still  merely  incidental  in  an  expository  address, — 
an  address  which  has,  to  be  sure,  been  reduced,  but  which  still 
forms  the  backbone  of  the  piece.  We  pass  naturally,  then,  to  a 
version  from  the  monastery  of  St.  Martial  at  Limoges,  in  which  the 
prophecies  are  virtually  free  from  enclosing  exposition,  are  given 
a  special  literary  form,  and  are  set  to  music  :^ 


1  Paris,  Bibl.  Nat.,  Ms.  latin  1139,  Troparium  Martialense  ssec.  xii,  fol.  55v-58r. 
The  manuscript  is  described  by  L.-J.-N,  Monmerque  and  F.  Michel,  Theatre 
frangais  au  Moyen  Age,  Paris,  1842,  pp.  1-3,  by  E.  de  Coussemaker,  Histoire  de 
I'Hartnonie  au  Moyen  Age,  Paris,  1852,  pp.  126-127,  and  by  the  same  author  in 
his  Drames  liturgiques  du  Moyen  Age,  Rennes,  1860,  pp.  311-319.  See  also 
"W.  Meyer,  Fragmenta  Burana,  Berlin,  1901,  pp.  50-51.  Since  this  manuscript 
contains  the  famous  Sponsus,  numerous  notes  upon  it  have  been  written  by 
students  of  romantic  dialects  (See  W.  Foerster  and  E.  Koschwitz,  Altfran- 
zosiches  Uebungsbuch,  Leipzig,  1902,  col.  91-94).  The  text  printed  below  has 
been  previously  edited  numerous  times.  I  collate  the  editions  of  E.  DuM6ril 
(Les  Origines  latines  du  Theatre  moderne,  Caen,  1849,  pp.  179-187. — D.),  Mag- 
nin  (Journal  des  Savants,  1846,  pp.  88-93. — M. ),  Coussemaker  (Drames 
liturgiques  du  Moyen  Age,  pp.  16-20. — C. ),  and  Monmerqu§  and  F.  Michel 
(Theatre  frangais  au  Moyen  Age,  pp.  6-9. — N. ).  Although  Sepet  does  not  edit 
the  text  as  a  whole,  I  collate  the  parts  that  he  transcribes  (pp.  15-21  passim) 
from  the  manuscript  (S).     I  do  not  consider  the  text  of  T.  Wright  (Early  Mys- 
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<ORDO  PROPHETARUM='> 

<  Can  TOR  >  :' 

Omnes  gentes 

Congaudentes 
Dent  cantum  leticie, 

Deus  homo 

Fit  de  domo 
Dauid*  natus  hodie.'  <fol.  56r> 

O  ludei, 

Uerbum  Dei 
Qui  negatis  hominem, 

Vestre  legis 

Teste  <s>^  regis 
Audite  per  ordinem.' 

Et  uos  gentes 

Non  credentes 
Peperisse  uirginem 

Vestre  gentis 

Documentis 
Pellite  caliginem. 


teries  and  Other  Latin  Poems  of  the  Twelfth  and  Thirteenth  Centuries,  London, 
1838,  pp.  60-62),  derived  from  F.  Michel  (See  Wright,  p.  xiv).  I  omit  from 
consideration  also  the  text  of  E.  de  Coussemaker  in  his  Histoire  de  VHarmonie 
au  May  en  Age, — a  text  dependent  upon  Magnin  and  DuM§ril  (See  Histoire, 
p.  133).  A  complete,  but  faulty,  facsimile  of  the  part  of  the  manuscript  with 
which  we  are  concerned  is  found  in  Coussemaker's  Histoire,  Plates  xviii-xxiii. 
Contrary  to  the  assumption  of  some  persons,  the  Ordo  Prophetarum  from  this 
manuscript  is  not  found  in  Raynouard,  Choix  des  Poesies  originates  des  Troulja- 
dours.  Vol.  II,  Paris,  1817,  pp.  139-143.  The  text  as  printed  below  is  imme- 
diately preceded  in  the  manuscript  by  the  closing  rubric  of  the  Sponsus:  Modo 
accipiant  eas  demones  et  precipitentur  in  infernum,,  which  is  written  in  and 
above  the  last  four  centimeters  of  the  third  line  from  the  bottom  of  fol.  55v. 
The  first  four  words  of  the  Ordo  Prophetarum, — Omnes  gentes  congaudentes 
dent,— occupy  the  first  two-thirds  of  the  next  line.  The  last  four  centimeters 
of  this  line  are  blank.  This  blank  space  appears  to  have  been  left  for  an  in- 
troductory rubric  that  was  never  written.  Except  for  one  brief  passage,  indi- 
cated  in   my  foot-notes,   the  entire  text  is  furnished  with  musical  notation. 

'  I  supply  this  heading  without  reference  to  the  several  vernacular  inventions 
of  previous  editors. 

'<;Cantor>]  <^Praecentor>  (D.  C. )  ;  <;Dicat  Sacerdos^.  (M)  ;  omitted 
(N).  I  enter  the  conjecture  cantor  at  appropriate  places  throughout  the  text 
merely  for  general  intelligibility.  Since  the  text  is  sung,  the  word  is  not 
inappropriate  ;  and  its  lack  of  explicitness  accords  with  our  ignorance  of  the 
precise  facts.  I  myself  should  raise  no  objection  to  cantores  or  chorus.  Du- 
M^ril's  Praecentor  and  Magnin's  Dicat  Sacerdos,  however,  seem  to  imply  undue 
editorial  certainty, 

♦Dauidl   Dauit    (Ms.   N.   S.). 

"hodie]  After  this  word  D  inserts  the  rubric:   <;Ad  Judaeos>. 

•Teste<s>]  teste<m>    (D)  ;  Testem  (M.  C.)  ;  Teste   (N). 

^ordinem]  After  this  word  D  inserts  the  rubric:   <^Ad  Gentes>. 
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<Ca\tor>:^ 

Israt'l,  uir  lenis,"  inque 

De  Xpisto  <quae>"  nosti  firme. 

Responswm:" 

Dux  de  luda  non  tolletur" 
Donee  adslt  qui  mit<t>etur" 
Salutare  Dei  uerbum 
Expectabunt"  gentes  mecum. 

4    , 

MOYSES 

<Cantor>:" 

Legislator,  hue  propinqwa 
Et  de  Xpis^o  prome  digna. 

Responsum ;" 

Dabit  Deus  uobis  uatem; 
Huie  ut"  miM  aurem  date. 
Qui  non  audit  hunc  dicentem" 
Expellitur"  sua  gente. 

ISAIAS 

<Cantor>:'° 

Isayas,  uerum  qui  scis, 

Ueritatem  cur  <fol.  56v>  non  dicis? 

Responsum  :"^ 

Est  necesse 
Uirga<m>"  lesse 

«Israel  <Cantor>]  <Ad  Israelem>  (D)  ;  <Accedat>  Israel  <et  dicat 
Sacerdos>    (M)  ;  Israel    (C.  N.). 

^  lenis]  D  suggests  fortis. 

"<quae>]    <quid>    (D.  C.)  ;   quae    (M)  ;   quid   (S)  ;  omitted    (N). 

"Responsum]  Israel  (D).  It  will  be  observed  that  DuM^ril  ignores  the  rubric 
Responsum  throughout,   and  consistently  misplaces  the  names  of  the  witnesses. 

"tolletur]  tollitur   (Ms.  M.  C.  N.). 

^^  mit<^t>etur]  notetur  (D.  C.  N. )  ;  vocetur  (M.  Magnin  observes,  however, 
that  the  Ms.  may  read  notetur)  ;  mittetur  (S). 

"Expectabunt]   expecta<^b>unt    (D). 

^^  Moyses  <;Cantor>]  <;Praecentor  ad  Moysem>  (D)  ;  <^Accedat>  Moyses 
■<et  dicat  Sacerdos>    (M)  ;  Moyses  (C.  N.). 

^®  Responsum  ]   Moyses    (  D ) . 

"ut]  et  (M). 

^^dicentem]  audientem   (Ms.  C.  N.)  ;  audientem  <^loquentem?>.    (D.  S.). 

1»  Expellitur]  expelletur  (D.  S.  DuM§ril,  however,  records  the  Ms.  reading 
expellitur). 

2^  Isaias  <;Cantor>]  <^Praecentor  ad  Isaiam>  (D)  ;  <^Accedat>  Isaias  <^et 
dicat  Sacerdos>    (M)  ;  Isaias  (C.  N.). 

21  Responsum]  Isaias   (D). 

23Uirga<m>]  Virga  (M.  N.)  ;  Virgam   (C). 
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De  radlce  proue<h>i-* 

Flos  deinde 

Surged  inde 
Qui  est  spiritus  Dei. 

Ieremias 

<Cawtor>:" 

Hue  accede,  Ieremias; 
Die  de  Xpisto  prophetias. 

Responsum:" 

Sic  est,  *^"  • 

Hie  est 
Deus  noster, 
Sine  quo  non  erit  alter. 

Danzel 

<Cantor>:=^' 

Daniel,  indica 
Uoce  prophetica 
Facta  dominica. 

Responsum  :^' 

Sanctus  sanctorum  ueniet, 
Et  unctio  deficiet. 

<Abacuc 

Cantor>:^' 

Abacuc,"  regis  celestis 

Nunc  ostende  qwod^"  sis  testis. 

Responsum ;" 

Et"  expectaui, 

Mox  expaui 
Metu  mirabilium 

Opus  fuum 

Inter  duum 
Corpus  animalium. 


'■proue<h>il   provehi    (M)  ;  provei    (N). 

"Ieremias  <;Cantor>]  «c^Praecentor  ad  Ieremiam>.  (D)  ;  <^Accedat>  Jere- 
mias  <et  dicat  Sacerdos>    (M)  ;  Jeremias   (C.  N.), 

"Responsum]  Jeremias   (D), 

*•  Daniel  <^Cantor>]  <;Praecentor  ad  Danielem>  (D)  ;  <;|Accedat>  Daniel 
<et  dicat  Sacerdos>    (M)  ;  Daniel   (C.  N.). 

"^  Responsum]   Daniel   (D)  ;  preceded  by  a  superfluous  scribal  capital  S   (Ms). 

"  <Abacuc  Cantor>]  <;Praecentor  ad  Habacuc>  (D)  ;  <;Accedat  Abacuc, 
et  dicat  Sacerdos>    (M)  ;  Abacuc   (C)  ;   <Abacuc>    (N). 

"Abacuc]    <H>abacuc   (D). 

*»quod]   quid    (M.   N). 

"Responsum]   Habacuc    (D). 

"Et]  D  observes  that  this  word  is  superfluous. 
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David 

<Cantor>:" 

Die  tu,  Dauid,"  de  nepote 
Causas  que"  sunt  tlbi  note. 

Kesponsum  .-^ 

Vniuersus 

Grex  conuersus 
Adorabat"  Dominum, 

Cui  futurum 

Seruiturum 
Omne  genus  ho<fol,  57r>minum. 
Dixit  Dominus  Domino  meo: 

Sede  a^  dextris  meis. 


Simeon 

<  Cantor  >:  3» 

Nunc  Symeon  adueniat, 
Qui  responsum  acceperat 
Qui"  non  <fi>aberei"  terminum 
Donee  uideref  Dominum, 

Responsum :" 

Nunc  me  dimittas,  Domine, 

Finire  uitam  in  pace; 

Quia  mei  modo  cernunt  ocwli 

Quem  misisti 
Hunc  mundum"  pro  salute  popzdi." 


3=*Dauid  <[Cantor>]  <Praecentor  ad  David>  (D)  ;  <;;Accedat>  David  <;et 
dicat  Sacerdos>   (M)  ;  David  (C.  N.). 

3*Dauid]   Dauit   (Ms.  N.). 

35  que]  qui    (M). 

3' Responsum]   David   (D). 

^^Adorabat]  adorabit  (D.  C.  DuMSril  and  Coussemaker,  however,  record  the 
Ms.  reading  adorahat)  ;  adorabat  <;adorabit?>    (S). 

38a]  ad  (Ms.  N)  ;  a<d>    (D). 

39  Simeon  <| Cantor >]  <;Praecentor  ad  Simeonem>  (D)  ;  <^Accedat;>  Simeon 
<;et  dicat  Sacerdos>   (M)  ;  Simeon   (C.  N. ). 

*<>Qui]  Quod  (D.  M.  Magnin,  however,  records  the  Ms.  reading  as  qui). 

«  <h>aberet]   haberet   (D.  M.  C.)  ;   aberet   (N). 

*2  Responsum]   Simeon   (D). 

*3  Hunc  mundum]  By  printing  these  words  in  square  brackets  D  appears  to 
regard  them  as  superfluous. 

^  For  the  entire  part  of  Simeon  (Nunc  Symeon  .  .  .  salute  populi)  the 
musical  notation  is  omitted. 
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Elisabet 

<Cantor>:*'' 

Illud,**  Helisabet,  In  medium 
De  Domino  profer^'  eloquium. 

Responsum  .-^* 

Quid  est  rel 

Quod  me  mei 
Mater  <h>eri*»  uisitat? 

Nam  ex  eo 

Uentre  meo 
Letus  infans  palpitat. 


<  Johannes  Baptista 

Cantor>  :^' 

Die,"  Babtista, 
Uentris  cista  clausus 
Qua"  dedisti  causa 

Xplsto  <fol.  57v>  plausus. 
Cul  dedisti  gaudium 
Prefer"  et  testimonium. 

Responsum  .*" 

Venit  talis 

Sotularis** 
Cuius  non  sum  etiam 

Tam  benignus 

Ut  Sim  ausus^ 
iSoluere  corrigiam. 


■«Elisabet  < Cantor >]  <Praecentor  ad  Elisabeth >  (D)  ;  <Accedat>  Elisa- 
beth <et  dicat  Sacerdos>    (M)  ;  Elisabeth  (C.  N.). 

*'Illud]  Illuc    (M.  Magnin,  however,  records  the  Ms.  reading  as  Illud). 

^'profer]   profert   (Ms.  N.)  ;  profer<t>    (D). 

**  Responsum]    Elisabeth    (D). 

"<h>eri]  heri  (D.  M.  C.)  ;  Eri   (S.  N.). 

'^  <| Johannes  Baptista  Cantor>]  <;Praecentor  ad  Johannem  Baptistam>. 
(D)  ;  <;Accedat  Johannes  Baptista  et  dicat  Sacerdos>  (M)  ;  <[Joannes  Bap- 
tista>   (C.  N.). 

"Die]  De  (Ms.  N.). 

"Qua]   Quod   (Ms.  N.), 

"  Profer]   I'rofert   (Ms.  N.)  ;  profer<t>    (D). 

"Responsum]  Johannes  Baptista  (D). 

"  Sotularis]  Solea  nobis  (M.  Magniin,  however,  records  the  Ms.  reading  sotu- 
laris)  ;  salutaris    (C). 

""ausus]  dignus  (D.  DuM6ril,  however,  records  the  Ms.  reading  ausus)  ;  ausua 
<dignus?>    (S). 
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i 

I 

ViKGIUW*  I 

<Cantor>"  I 

Vates,  Maro,"  gentllium  j 

Da"»  Xpisto  testimonium.  | 

I 

Responsum:^  j 

Ecce  polo  demissa  solo  noua  progenies  est.  ; 

Nabucodo<no>sob  ( 

<Cantor>:"  'i 

Age,  fare,  os  laguene,'*  j 

Que  de  Xpisto  nostl  uere."  j 

Nabucodonosor,  propheti<z>a,'"  ' 

Auctorem  omnium  auctoriza.  I 

Responsum :"°  I 

Cum  reuisi  ' 

Tres  quo<s>*«  misi  ■ 

Uiros  in  incendium  ■ 
Vidi  iustis 

Inconbustis  ! 

Mixtum  Dei  filium,  j 

Viros  tres  in  ignem  misi  j 

Quartum  cerno"  prolem  Dei. 

SiBlLLA    <fol.   58r>  | 

<Cantor>:"  I 

Vera  pande  iam,  Sibilla,  i 
Que  de  Xpisto  pre<s>cis"  signa. 


«^'Uirgilius  <Cantor>]  <Praecentor  ad  Virgilium>  (D)  ;  <Accedat>  Vir- 
gilius  <;et  dicat  Sacerdos>    (M)  ;  Virgilius   (C.  N. ). 

^Maro]  Moro   (Ms.  N. ). 

6»  Da]  dea  (Ms.  N.). 

*>  Responsum]  Virgilius  (D), 

•1  Nabucodo<no>sor  <;Cantor>]  <^Praecentor  ad  Nabuchodonosor>  (D)  ; 
<;Accedat>  Nabucodonosor  <^et  dicat  Sacerdos>.  (M)  ;  Nabuchodonosor 
(C.  N.). 

®"  OS  laguene]  os  laguene  <^nos  loquere?>  (D)  ;  os  lagenae  (M.  Magnin,  how- 
ever, records  the  Ms.  reading  laguene)  ;  os  lagene  (C). 

*3uere]  uere  Responsum  (Ms.  N.)  ;  uere  <[Alias>  (M).  Upon  the  scribal 
insertion  of  the  rubric  Responsum  Magnin  comments  plausibly  as  follows : 
"Codex :  responsum.  C'est  une  erreur  du  copiste.  Ces  deux  vers  ne  peuvent 
gtre  qu'une  variante  du  distique  pr§c§dent  qui  aura  paru  trop  grossier."  See 
Sepet,  p.  33. 

^  propheti<^z>a]  prophetia   (M.  N.)  ;  prophetiza   (C). 

**  Responsum]  Nabuchodonosor   (D). 

**quo<^s>]  quos  (C)  ;  quo  (N). 

*^cerno]    cerna   (Ms.  N. ). 

««Sibilla  <Cantor>]  <Praecentor  ad  Sibyllam>  (D)  ;  <Accedat>  Sibylla 
<et  dicat  Sacerdos>   (M)  ;  Sibilla  (C.  N.). 

«»Pre<^s>cis]  Praescis   (M.  C.)  ;  precis   (N). 
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KesponsuT}! ;'" 

ludicli"  signum:  Tellus  sudore  madescet; 

E  celo  rex  adueniet  per  secla  futurus, 

Scilicet  in  carne  presens  ut  iudicet  orbem. 
<Cantor>:'^ 

ludea  Incredula, 

Cur  manes"  adhuc  inuerecunda? 

<H>IC  INCOANT  BeNEDICAMMS." 

A  mere  glance  suggests  that  this  dramatic  Ordo  Prophetarum  is 
developed  from  the  pseudo-Augustinian  lectio.     The  two  are  identi- 


^0  Responsum]  Sibylla  (D). 

^iludicii]  luditii  (Ms.  N.). 

"  <Cantor>]    <;Praecentor  ad  Judaeos>    (D)  ;  omitted    (M.  C.  N.). 

"manes]  manens   (Ms,  D.  N. ) 

^*  <;H>ic  incoant  Benedicamus]  omitted  (D.  C.)  ;  Incoant  Benedicamus  (M)  ; 
Incohant  benedicamus  (N).  Immediately  after  the  rubric  <^H'^ic  incoant 
Benedicarmcs  is  found  the  following  metrical  composition  (printed  without  sub- 
stantial difference  by  Sepet,  p.  26)  : 

Letabundi  iubilemus, 
Accurate  celebremus 
Xpisti  natalicia 
Summa  leticia ; 
Cum  gratia 
Produxit, 
Gratanter  mentibus 
Pidelibus 
Inluxit. 

Eructauit  Pater  Uerbum, 
Perdit  hostis  ius  acerbum, 
Quod  in  nobis  habuit, 
Quod  diu  latuit, 

Tunc  patuit   <fol.   58v> 
Arcanum. 
Qui  contra  gariunt 
Insaniunt 
In  uanum. 

O  re  -^s^  digna  predicari. 
Cui  non  ualent  conparari 
Quantauis  miracula. 
Ferit  uirguncula 
Per  secula 
Rectorem 
Conceptum  edidit 
Nee  perdidit 
Pudorem, 

Now    follows    the    rubric    Alium    Benedicamuft,    and    a    fresh    trope    beginning: 
Prima  mundi  seducta  soholc,  printed  by  Sepet,  p.   84. 
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cal  in  general  subject, — the  refutation  of  the  Jews;  and  the  similar- 
ity between  the  two  lists  of  witnesses  appears  in  the  following:" 

Lrctio  Ordo  of  Limoges 

Isaiah  Israel 

Jeremiah  Moses 

Daniel  Isaiah 

Moses  Jeremiah 

David  Daniel 

Habakkuk  Habakkuk 

Simeon  David 

Zacharlas  Simeon 

Elizabeth  Elizabeth 

John  the  Baptist  John  the  Baptist 

Virgil  Virgil 

Nebuchadnezzar  Nebuchadnezzar 

Sibyl  Sibyl 

The  list  of  the  Limoges  version  differs  only  slightly  from  that  of 
the  lectio.  Israel  has  been  added,  and  Zacharias  has  been  dropped. 
These  changes  are  not  weighty,  however,  since  Israel  is  mentioned 
in  the  original  lectio,''^  and  Zacharias  is  sufficiently  represented  by 
his  wife  Elisabeth.'^^  Although  neither  list  is  thoroughly  chrono- 
logical, the  Limoges  version  shows  certain  improvements  in  this 
respect/^  The  first  six  names  are  in  approximately  chronological 
order,  with  Israel  appropriately  at  the  head.  David,  as  progenitor, 
appears  appropriately  enough  after  the  first  six  witnesses  and  imme- 
diately before  the  contemporaries  of  Christ.  The  pagan  witnesses 
are  left  in  their  original  position,  and  in  chronological  disorder 
among  themselves. 

The  detailed  resemblances  between  the  testimonies  in  the  lectio 
and  those  in  the  dramatic  text  of  Limoges  may  be  conveniently  seen 
in  the  following  comparison: 


"  In  each  column  I  present  the  names  in  the  order  of  their  appearance  in  the 
text  itself. 

■f*  In  the  prophecy  of  Jeremiah.     See  above,  p.   5. 

"  See  Sepet,  p.  16. 

"8  The  chronological  disorder  still  remaining  in  the  Limoges  version  is  ob- 
served by  Sepet,  pp.  84-85. 
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Lectio 
Isaiah 

Ecce  Virgo  in  utero  conciplet  et 
pariet  filium,  et  vocabitur  nomen 
ejus  Hemanuhel,  quod  est  interpre- 
tatum:  Nobiscum  Deus."" 


Ordo  of  Limoges 
Isaiah 

Est  necesse 

Virga<m>  Jesse 
De  radice  prove <h>i 

Flos  deinde 

Surget  inde 
Qui  est  splritus  Dei." 


Jeremiah 

Hlc  est  Deus  noster  et  non  aesti- 
mabltur  alius  absque  illo  qui  in- 
venit  omnem  viam  scientiae,  et  dedit 
earn  Jacob  puero  suo  et  Israel  di- 
lecto  suo.  Post  haec  in  terris  visus 
est  et  cum  hominibus  conversatus 
est.'* 


Jeremiah 

Sic    est 

Hie  est 

Deus  noster 

Sine  quo  non  erit  alter. 


Daniel 

Cum  venerit  Sanctus  Sanctorum, 
cessabit  unctio." 


Daniel 
Sanctus   sanctorum   veniet, 
Et  unctio  deficiet. 


Moses 
Prophetam  vobis  suscitabit  Deus 
de  fratribus  vestris;    omnis   anima 
quae  non  audierit  prophetam  ilium 
exterminabitur  de  populo  suo.*^ 


Moses 

Dabit  Deus  vobis  vatem 
Huic  ut  mihi  aurem  date 
Qui  non  audit  hunc  dicentem 
Expellitur  sua  gente. 


''■*  Ecce  Virgo  concipiet,  et  pariet  filium,  et  vocabitur  nomen  ejus  Emmanuel 
(Isa.  vii,  14). 

*>  Et  egredietur  virga  de  radice  Jesse,  et  flos  de  radice  ejus  ascendet.  Et 
requiescet  super  eum  spiritus  Domini  (Isa.  xi,  1-2).  Cf.  Isa.  xi,  10;  Rom.  xv, 
12-13  ;  Num.  xvii,  5-6. 

*^  Hie  est  Deus  noster,  et  non  aestimabitur  alius  adversus  eum.  Hie  adinvenit 
omnem  viam  disciplinae,  et  tradidit  illam  Jacob,  puero  suo,  et  Israel,  dilecto  suo. 
Post  haec  in  terris  visus  est,  et  cum  hominibus  conversatus  est.      (Bai*,  iii,  36-38). 

■^  Septuaginta  hebdomades  abreviatae  sunt  super  populum  tuum  et  super  urbem 
sanctam  tuam,  ut  consummetur  praevaricatio,  et  flnem  accipiat  peccatum,  et 
deleatur  iniquitas,  et  adducatur  justitia  sempiterna,  et  impleatur  visio,  et  pro- 
phetia,  et  ungatur  sanctus  sanctorum   (Dan.  ix,  24). 

•'  Prophetam  de  gente  tua  et  de  fratribus  tuis  sicut  me,  suscitabit  tibi  Dominus 
Deus   tuus ;    ipsum    audies     .     .  Prophetam   su.scitabo    eis    de   medio   fratrum 

suorum  similem  tui,  et  ponam  verba  mea  in  ore  ejus,  loqueturque  ad  eos  omnia 
quae  praecepero  illi.  Qui  autem  verba  ejus,  quae  loquetur  in  nomine  meo,  audire 
noluerit,  ego  ultor  exiatam    (Deut.   xviii,  15,   18-19). 
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David 

Adorabunt  eum  omnes  reges  ter- 
rae;  omnes  gentes  servient  illi. 
Dixit  Doniinus  Domino  meo:  Sede 
ad  dexteram  meam  donee  ponam 
inimicos  tuos  scabellum  pedum 
tuorum." 


David 

Universus 

Grex  conversus 
Adorabat  Dominum 

Cui  futurum 

Serviturum 
Omne  genus  hominum. 
Dixit  Dominus  Domino  meo: 
Sede  a  dextris  meis. 


Hahakkuk 
Domine,  audivi  auditum  tuum  et 
timui;  consideravi  opera  tua  et  ex- 
pavi.     In    medio    duum    animalium 
cognosceris." 


Hal)akkuk 
Et  expectavi 
Mox  expavi 
Metu  mirabilium 
Opus  tuum 
Inter  duum 


Simeon 

Nunc  dimittis,  Domine,  servum 
tuum  in  pace,  quia  viderunt  ocuU 
mei  salutare  tuum.** 


Corpus  animalium. 

Simeon 

Nunc  me  dimittas,  Domine, 

Finire  vitam  in  pace; 

Quia  mei  modo  cernunt  oculi 

Quem  misisti 
Hunc  mundum  pro  salute  populi. 


Zacharias 

Tu,  puer,  propheta  Altissimi  vo- 
caberis,  preibis  enim  ante  faciem 
Domini  parare  viam  ejus.*^ 


Zacharias 
(Wanting) 


**  Reminiscentur  et  convertentur  ad  Dominum  universi  fines  terrse  ;  et  adorabunt 
in  conspectu  ejus  universae  familiae  gentium ;  quoniam  Domini  est  regnum,  et 
ipse  dominabitur  gentium  .  .  .  et  semen  meum  serviet  ipsi  (Ps.  xxi,  28-29, 
31);  Dixit  Dominus  Domino  meo:  Sede  a  dextris  meis,  donee  ponam  inimicos 
tuos  scabellum  pedum  tuorum  (Ps.  cix,  1).     Cf.  Matt,  xxii,  44. 

»*  Domine,  audivi  auditionem  tuam,  et  timui.  Domine,  opus  tuum,  in  medio 
annorum  vivifica  illud ;  in  medio  annorum  notum  facies ;  cum  iratus  fueris, 
misericordise  recordaberis    (Hab.   iii,   2). 

»*  Nunc  dimittis  servum  tuum,  Domine,  secundum  verbum  tuum  in  pace ;  quia 
viderunt  oculi  mei  salutare  tuum,  quod  parasti  ante  faciem  omnium  populorum 
(Luc.  ii,  29-31). 

^  Et  tu,  puer,  propheta  Altissimi  vocaberis ;  praeibis  enim  ante  faciem 
Domini  parare  vias  ejus  (Luc.  i,  76). 
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Elisal)eth 
Unde  mihi  hoc  ut  veniat  mater 
Domini  mei  ad  me?  Ecce  enim  ut 
facta  est  vox  salutationis  tuae  in 
auribus  meis,  exultavit  in  gaudio  in- 
fans  in  utero  meo.**^ 


Elisal)etJi 
Quid  est   rei 
Quod  me  mei 

Mater  <h>eri  visitat? 
Nam   ex   eo 
Ventre  meo 

Letus  infans  palpitat. 


Johannes  Baptista 
Quem   me   suspicamini   esse,  non 
sum  ego.     Sed  ecce  venit  post   me 
cujus  pedum  non  sum  dignus  solvere 
corrigiam  calciamenti.^* 


Johannes  Baptista 

Venit  talis 

Sotularis 
Cuius  non  sum  etiam 

Tam  benignus 

Ut  Sim  ausus 
Solvere  corrigiam. 


Virgilius 
Jam  nova  progenies   coelo  demit- 
titur  alto.«« 


Virgilius 
Ecce  polo  demissa  solo  nova  pro- 
genies est. 


Nebuchadnezzar 
Nonne  tres  viros  misimus  in  for- 
nace  ligatos?  Ecce  ego  video  qua- 
tuor  viros  solutos  deambulantes  in 
medio  ignis  et  corruptio  nulla  est  in 
eis,  et  aspectus  quarti  similis  est 
Filio  Dei.^^ 


Ne'buchadnezzar 

Cum  revisi 

Tres  quo<s>  misi 
Viros  in  incendium 

Vidi  justis 

Incombustis 
Mixtum  Dei  filium. 
Viros  tres  in  ignem  misi 
Quartern  cerno  prolem  Dei. 


Sibilla 
Judicii     signum:     tellus 
madescet; 

E  coelo  rex,  etc. 


Sibilla 
sudore         Judicii     signum:     tellus 
madescet; 
E  coelo,  etc. 


sudore 


"  Et  unde  hoc  mihi  ut  veniat  mater  Domini  mei  ad  me?  Ecce  enim  ut  facta 
est  vox  salutationis  tuse  in  auribus  meis,  exsultavit  in  gaudio  infans  in  utero 
meo  (Luc.  i,  43-44). 

"  Respondit  Joannes  dicens  omnibus :  Ego  quidem  aqua  baptizo  vos ;  veniet 
autem  fortior  me,  cujus  non  sum  dignus  solvere  corrigiam  calceamentorum  ejus 
(Luc.  ill,  16)  ;  Respondit  eis  Joannes  dicens:  Ego  baptizo  in  aqua;  medius  autem 
vestrum  stetit,  quem  vos  nescitis.  Ipse  est,  qui  post  me  venturus  est,  qui  ante 
me  factus  est ;  cujus  ego  non  sum  dignus  ut  solvam  ejus  corrigiam  calceamenti 
(Jo.  i,   26-27).     Cf.  Marc,   i,  7. 

■"lam  nova  progenies  cselo  demittitur  alto    (Virgil,  Eel.   iv,   6). 

•*  Tunc  Nabuchodonosor  rex  obstupuit ;  et  surrexlt  propere,  et  ait  optimatibus 
suls:  Nonne  tres  viros  misimus  in  medium  ignis  compeditos?  Qui  respondcntes 
regi  dlxerunt :  Vere,  rex.  Respondit  et  ait :  Ecce  ego  video  quatuor  viros 
solutos,  et  ambulantes  in  medio  ignis,  et  nihil  corruptionis  in  eis  est,  et  species 
quarti  similis  Fillio  Dei   (Dan.  iii,  91-92). 
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Israel  Israel 

Dux  de  Juda  non  tolletur 
Donee  adsit  qui  rait<t>etur 
(Wanting)  Salutare  Dei  verbum 

Expectabunt  gentes  mecum." 

Aside  from  the  presence  of  Israel  in  the  Limoges  version,  and 
the  absence  of  Zacharias,  the  most  conspicuous  divergence  from  the 
lectio  is  seen  in  the  prophecy  of  Isaiah.  For  this  prophecy  the 
Limoges  author  offers  a  stanza  clearly  based  upon  a  prophetic 
passage  from  the  book  of  Isaiah  unconnected  with  that  quoted  in 
the  lectio.^^  In  general,  however,  the  testimonies  in  the  Limoges 
text  may  be  characterized  as  versifications  of  the  parallel  utter- 
ances in  the  lectio.^*  Particularly  noticeable  is  the  prophecy  of 
Daniel  in  the  two  versions,  in  that  the  Limoges  text  manifestly  de- 
rives from  the  lectio  rather  than  from  the  Vulgate.^^ 

If  one  wished  to  add  further  details  to  the  demonstration  one 
might  cite  such  resemblances  as  the  following,  in  the  summonses  :^^ 

(1)  Lectio:       Die,  et  Moyses,  legislator    .     .     . 
Limoges:  Legislator,  hue  propinqua    .    .     . 

(2)  Leetio:       Symeonem    sanetum    in   medio   introducor    .     .     .    Cum 

iste  senex  admonitus  esset  a  Spiritu  Sancto  quod  non 
ante  moreretur  quam  videret   Christum   Dei  natum 

Limoges:  Nxme  Symeon  adveniat 
Qui  responsum  aeeeperat 
Qui  non  haberet  terminum 
Donee  videret  Dominum. 

Assuming,  then,  that  the  lineage  of  the  Limoges  version  is  es- 
tablished,^^ we  may  examine  it  in   detail  as  an  example  of  the 

*2  Non  auferetur  sceptrum  de  Juda,  et  dux  de  f emore  ejus,  donee  veniat  qui 
mittendus  est ;  et  ipse  erit  expectatio  gentium  .  .  .  Salutare  tuum  expectabo, 
Domine   (Gen.  xlix,  10,  18). 

^  This  stanza  is  found  also  in  the  cantio  (or  trope)  Gloriosi  et  famasi,  dis- 
cussed below,  pp.   77-80. 

»*See  Sepet,  pp.  16-21. 

^  One  should  observe  also  that  in  the  prophecy  of  David  both  the  lectio  and 
the  Limoges  version  unite  unconnected  verses  from  separate  Psalms. 

^Concerning  these  resemblances,  and  others,  see  Sepet,  pp.   21-24. 

®^La  Plana  (op.  cit.,  pp.  302-308)  undertakes  to  show  that  the  Limoges  ver- 
sion borrows  somewhat  from  a  Greek  homily  of  Hesychius  of  Jerusalem 
(printed  by  Migne,  Patrologia  Graeca,  xciii,  1453-1460).  That  the  Limoges 
author  is  chiefly  indebted  to  the  pseudo-Augustinian  lectio  rather  than  to  the 
Greek  homily  is  obvious,  for  example,  from  the  fact  that  seven  of  the  prophets 
common  to  the  lectio  and  the  Limoges  text  are  wanting  to  the  Greek  homily. 


Young — Ordo  Prophetarum.  37 

dramatic  Ordo  Prophetarum.  In  the  absence  of  adequate  rubrics, 
we  are  left  in  considerable  uncertainty  as  to  the  manner  in  which 
it  was  produced.  We  are  at  least  sure  that  the  piece  was  delivered 
as  a  dialogue,  or  as  a  succession  of  dialogues.  This  is  clear  both 
from  the  nature  of  the  utterances  themselves  and  from  the  use  of 
the  rubric  responsum.  One  may  reasonably  suppose  that  the  in- 
troductory exhortations  and  the  summonses  are  all  sung  by  the 
same  cleric,  or  group  of  clerics, — we  cannot  be  more  specific.^® 
We  may  infer  also  that  at  each  summons  one  of  the  prophets  ap- 
peared in  person  and  responded  with  his  prophecy.  Of  impersona- 
tion, upon  the  part  either  of  the  summoner  or  of  the  prophets,  we 
cannot  be  sure.  The  fact  that  the  name  of  each  prophet  is  written 
as  a  rubric  immediately  before  the  summons  seems  to  indicate  that 
a  separate  speaker  appeared  at  this  point,  and  it  suggests  that  he 
impersonated  the  prophet  concerned.^^  As  to  the  part  of  the  church 
in  which  the  performance  occurred,  and  as  to  mise  en  scene,  we 
have  no  knowledge. 

In  the  absence  of  more  precise  information  we  may  accept  some 
such  conjectural  description  of  the  performance  as  the  following 
from  Magnin:^°° 


Moreover  the  lectio  and  the  Limoges  version  agree  in  differing  from  the  Greek 
in  the  prophecy  of  Daniel.  La  Piana  acknowledges  these  facts.  The  one  sub- 
stantial suggestion  of  the  Limoges  author's  borrowing  from  the  Greek  is  the 
summons  and  prophecy  of  Israel  (Jacob),  which  is  wanting  in  the  Latin  lectio, 
but  which  is  found  in  the  other  two  texts  in  the  following  forms : 

Ordo   of   Limoges  Hesychius 

Israel,  vir  lenis,   inque  HapdaTTjei    tw    'Ia/ca)/3    Kal    tL    \eyei 

De   Xpisto    <quse>    nosti   firme.  fiera^v  twj/  evXoyiwv  Kardfiade. 

Responsum:  Ou/c     cKXei^ei     dpxcou    t'^    'lov8a,     /cat 

Dux  de  luda  non  tolletur  rjyov/j.epos   Ik    twv    firjpoiu    avrov,    ews    oii 

Donee  adsit  qui  mittetur  '4\0rj    8s    diroKeLTai    Kat    avrbs    vposdoKia. 

Salutare  Dei  verbum  IdvCiv. 

Expectabunt  gentes  mecum.  (Migne,  Pat.  Gr.,  xciii,  1460) 

This  parallel  may,  or  may  not,  show  that  for  the  prophecy  of  Israel  the 
Limoges  author  resorted  to  Hesychius.  If  he  borrowed  at  all,  he  borrowed  little. 
"As  I  have  said  above  (p.  25),  DuMoril's  (and  Coussemaker's)  con- 
jectured Praecentor  and  Magnin's  conjectured  Sacerdos  imply  undue  certainty 
upon  the  part  of  these  editors.  Petit  de  Julleville  (Les  Mysteres,  Vol.  I,  p.  36) 
adopts  Magnin's  conjecture,  and  Chasles  (p.  123),  that  of  DuM^ril  and  Cousse- 
maker.  The  term  Appellatorrs  of  the  I^aon  version  (See  below,  pp.  41-45)  and 
the  words  Chorus  and  Vocatores  at  the  Rouen  Festicm  Asinorum  (See  below, 
pp.  50-63)  suggest  that  the  introductory  verses  and  the  summonses  of  the 
Limoges  verses  were  not  sung  by  a  single  person. 

*  Sepet    (p.   25)   considers  impersonation  not  improbable. 

^<^  Journal  des  Savants,  1846,  p.  88.  A  somewhat  less  venturesome  conjecture- 
la  advanced  by  Sepet.  pp.  25-26.  See  also  Sepet,  pp.  40-41.  Both  Magnin  and 
Sepet  acknowledge  the  conjectural  nature  of  their  descriptions. 
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D'abord,  les  trois  premieres  strophes,  qui  sont  comme  le  prologue  ou 
rexposition  du  mystdre,  devaient  etre  dites  ou  chanties  par  un  eccl^si- 
astique  61ev6  en  dignity.  Ensuite  ce  personnage  appelait  k  haute  voix 
chacun  des  acteurs  du  drame,  lesquels  s'avangaient  et  prenaient  succes- 
sivement  la  parole.  Ce  principal  interlocuteur  ^tait,  comme  nous  dirions 
pour  un  spectacle  profane,  le  meneur  ou  le  directeur  du  jeu.  11  se  tenait 
probablement  debout  sur  les  degr6s  de  I'ambon  ou  au  milieu  du  jub4, 
entour^  des  musiciens.  Les  autres  personnages,  pretres  ou  moines,  v^tus 
du  costume  de  leurs  roles,  §taient  assis  dans  les  stalles,  attendant  le 
moment  de  se  lever  et  de  venir  au  milieu  du  choeur  psalmodier  ou  chanter 
leur  verset. 

We  are  left  in  uncertainty  also  as  to  the  day  on  which  the 
Limoges  Ordo  was  performed  and  as  to  its  position  in  the  liturgy. 
One  might  infer  that  the  words  natus  hodie  of  the  opening  verses 
were  sufficient  for  identifying  the  Ordo  with  Christmas  day;^°^ 
but  the  same  verses  are  found  also  in  the  Rouen  Festum  Asinorum, 
which  was  undeniably  presented  on  the  day  of  the  Circumcision.^°- 
As  to  the  precise  liturgical  attachment  of  the  Limoges  Ordo  our 
only  possible  shred  of  information  is  the  rubric  at  the  end :  <H>'ic 
incoant  Benedicamus.  If  this  rubric  is  to  be  regarded  as  belong- 
ing to  the  preceding  dramatic  text,  it  must,  of  course,  be  inter- 
preted as  meaning,  ''Here  let  them  begin  the  Benedicamus."  Since 
the  Benedicamus  was  sung  at  the  end  of  each  of  the  canonical 
''horas",  this  interpretation,  upheld  by  Sepet,^^^  would  locate  the 
dramatic  performance  at  the  end  of  one  of  these  services.  But  the 
rubric  may  be  interpreted  also  as  meaning,  ''Here  begin  the  Bene- 
dicamuses."  Since  the  rubric  is  followed  by  a  series  of  metrical 
pieces  evidently  composed  as  tropes  of  the  Benedicamus,  this  second 
interpretation,  advanced  by  Magnin,^^*  is  by  no  means  inept.  Be- 
tween the  two  interpretations  I  am  unable  to  decide  positively.  It 
may  fairly  be  said  that  the  plain  facts  of  the  manuscript,  in  which 
tropes  of  the  Benedicamus  follow  the  rubric,  give  some  support 


"1  DuMeril  (p.  180)  chooses  to  assign  the  Limoges  Ordo  to  the  day  before 
Christmas;  Sepet  (pp.  14-15)  is  unconditionally  for  Christmas  day. 

102  See  below,  pp.  66-68. 

i''^  Sepet  (pp.  25-26,  84)  regards  as  part  of  the  dramatic  text  not  only  the 
rubric  under  discussion  but  also  some  score  or  more  of  verses  of  text  following 
it.  Petit  de  Julleville  (Vol.  I,  p.  36)  appears  to  accept  Sepet's  view,  as,  ac- 
cording to  Monmerque  and  Michel  (p.  1),  does  Lebeuf.  MonmerquS  and  Michel 
themselves  do  not  (p.  3)  regard  the  Benedicamus  trope  as  part  of  the  dramatic 
text. 

i*»*  Magnin  (p.  92)  prints  the  rubric  Inchoant  Benedicamus,  and  translates  it 
as  follows :  "Ici  commencent  les  Benedicam,u^."  Monmerqug  and  Michel  give 
(p.  9)  precisely  the  same  translation. 
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to  the  view  of  Magnin.  On  the  other  hand  it  may  be  said  that  a 
liturgical  play  may  normally  be  expected  to  end  with  a  rubric  of 
some  kind.     For  the  present  one  may  well  withhold  judgment.^^' 

It  is  clear,  in  summary,  that  however  uncertain  we  may  be  as  to 
external  matters  of  production  and  liturgical  relationship,  we  must 
certainly  recognize  in  the  Limoges  version  a  notable  advance  in  the 
literary  treatment  of  the  Ordo  Prophetarum.  Most  noteworthy 
are  the  elimination  of  the  narrative  and  expository  element  of  the 
lectio,  and  the  versifying  of  both  summonses  and  responses.  In 
addition  one  must  commend  the  force  and  aptness  of  the  opening 
stanzas,  seen  here  for  the  first  time."^ 


Although  the  advance  shown  by  the  Limoges  version  in  literary 
form  is  marked,  the  approach  of  this  production  toward  acted 
drama  is,  as  we  have  seen,  a  matter  of  uncertainty,  because  of  the 
absence  of  rubrics  indicating  impersonation.  We  may  proceed, 
then,  to  a  play  of  the  thirteenth  century  from  the  Cathedral  of 
Laon,  in  which  impersonation  and  specific  dramatic  action  are  un- 
mistakable :^ 


1'^^  Sepet  (pp.  24-26,  84)  undoubtedly  exaggerates  the  significance  of  tl\e 
rubric  Hie  incoant  Benedicamus.  He  not  only  considers  this  rubric  and  the 
subsequent  lines  as  organically  related  to  the  preceding  dramatic  text,  but  he 
also  regards  the  dramatic  text  itself  as  a  trope  of  the  Benedicamus.  As  a 
matter  of  fact,  we  cannot  be  sure  that  the  dramatic  text  is  to  be  connected 
with  the  Benedicamus;  and  even  if  the  dramatic  text  was  performed  imme- 
diately before  the  Benedicamus,  only  by  exaggeration  can  it  be  called  "un 
trope  du  Benedicamus"  (p.  25).  L.  Gautier  (Les  Tropes,  Paris,  1886,  p.  2)  has 
ably  defined  a  trope  as  an  extra-liturgical  addition  to  a  traditional  liturgical 
piece,  by  way  of  preface,  interpolation,  or  conclusion.  By  an  exaggerated 
application  of  this  definition  every  liturgical  play  may,  of  course,  be  regarded 
as  a  trope,  since  every  such  play  must  take  a  place  before  or  after  some 
liturgical  element.  But  the  exaggeration  in  calling  Hilarius'  Daniel,  for  ex- 
ample, a  trope  of  the  Te  Deum  or  of  the  Magnificat  is  obvious  (See  DuM^ril, 
pp.  241-254).  When  a  dramatic  piece  has  sufficient  complexity  and  complete- 
ness for  maintaining  itself  as  an  independent  production,  one  may  safely  cease 
regarding  it  as  a  trope  of  the  liturgical  element  that  happens  to  precede  or 
follow  it. 

^***  The  opening  stanzas  (Omnes  gentes  congaudentes  .  .  .  pellite  cal- 
liginem)  are  found  also  as  part  of  a  longer  composition  Gloriosi  et  famosi  to  be 
considered  below,  pp.  41,  78. 

*  Laon.  Biblioth^que  de  la  Ville.  M.s.  263,  Troparium-Hymnarium  Laudunen.se 
saec.    xiii,    fol.    147v-149r.     The    manuscript    is    briefly    described    in    Catalogue 
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ORDO   PROPHETARUM 

YSAIAS,   BARBATUS,  DALMATICA  INDUTU8,   STOLA   RUBEA  PCr  MEDIUm  UEBTICIS 
ANTE  et  RETRO  DEPENDENTE.' 

IHEREMIAS   SIMILITer,   ABSQWe   STOLA. 

Daniel  adolescens,  ueste  splendida  indutus. 

moyses,  cum  dalmatica,  barbatus,  tabulas  legis  ferens. 

Dauid,  REGIO  HABITU. 

AbACUC  BARBATUS,  CURUUS,   GIBOSUS. 

Elisabeth,  femineo  habitu,  pregnans. 

IOHANNES   BaPTTSTA,  PILOSA  ueste  et   LONGIS  CAPILLIS,  BARBATUS,  palmam 

tenens. 

virgilius,  cum  cornu  et  calamo,  edera  coronatus,  scriptorium  tenens. 

NaBUGODONOSOR,   REGIO   HABITU,    SUPerBO   INCESSU. 

SiBILLA,   UESTE  FEMINEA,   DECAPILLATA,   EDERA   CORONATA,   INSANIENTI    SIMIL- 
LIMA. 

SyMEON,  BARBATUS,   CAPA    SERICA   IN  <fol.    148r>    DUTUS,   PALMAM   TENENS. 

Balaam,  super  asinaw,  curuus,  barbatus,  palmatw.  tenens,  calcaribus 

URGENS. 

Gloriosi 
Et  famosi 
Regis  festum 
Celebrantes 
Gaudeamus. 

Cuius  ortum, 
Uite  portum, 
Nobis  datum, 
Predicantes 
Habeamus. 

Ecce  regem 
Nouam  legem 
Dantem  orbis 
Circuitu 
Predicamus. 


g4n6ral  des  Manuscrits  des  Bihliotheques  publiques  des  Departements,  Vol.  I, 
Paris,  1849,  p.  155.  The  Ordo  Prophetarum  from  this  manuscript  has  been  pre- 
viously published  by  U.  Chevalier,  Ordinaires  de  Vtglise  cathedrale  de  Laon 
(BiUiotheque  Liturgique,  Vol.  VI),  Paris,  1897,  pp.  385-389;  and  Chevalier's 
text  is  reprinted  by  Chasles  in  La  Vie  et  les  Arts  liturgiques,  Jan.,  1917,  pp.  129- 
134.  My  own  edition  of  the  text  from  the  manuscript  differs  in  no  essential 
way  from  that  of  Chevalier.  The  opening  rubric  Ordo  Prophetarum  is  imme- 
diately preceded  by  the  following  unrelated  incipit :  De  Sancto  Nicholao :  Con- 
gaudentes.  For  the  text  of  the  Ordo  Prophetarum  no  music  is  provided. 
2dependente]   dependens    (Ms). 
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Duo  Cantores 


Ad  Iudeos: 


Ad  Paganos: 


OniTies  gentes 

Congaudentes 
Dent  cantus  letitle; 

Deus  homo 

Fit  de  domo 
Dauid,  natus  hodie. 

O  ludei, 

Uerbum  Dei 
Qui  negastis  hominem, 

Vestre'  legis 

Testes  regis 
Audite  per  ordinem. 

Et  uos  gentes 

Non  credentes 
Peperisse  uirginem 

Vestre  legls 

Documentis 
Pellite  caliginem. 

Isaias,  uerum  qui  scis, 
Ueritatewi  cur  non  dicis? 

Est  necesse 

Uirgam  lesse 
De  radice  prouehi 

Flos  deinde 

Surget  inde 
Qui  est  filius  Del. 

Iste  cetus 
Psallat  letus; 
Error  uetus 
CondempnetMr. 
Omnis  Chorus: 

Quod  ludea 
Perit  rea 
Hec  chorea 
Gratulatwr. 

APPELLA TORES : 

Hue  accede,  Iheremlas; 
Die  de  Xpisto  prophetias. 


Appellatores  ; 


Isaias: 


Appellatores : 


•Vestre]  Veste   (Ms), — with  an  r  faintly  inserted  by  a  later  hand. 
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Duo: 

Itewi  chorms; 

Duo; 

Daniel: 

Duo: 
Chorws  ; 


Sic  est 
Hie  est 
Deus  noster. 

Iste  cetus. 

Quod  ludea. 

Daniel,  indica 
Uoce  prophetica 
Facta  dominica 

Sanctws  sanc^ort^m  ueniet 
Et  unctio  deficiet.* 

Iste  cetus. 

Quod  ludea. 


Ap<p>ELLa^ores  : 

Die  tu,  Moyses,  legislator, 

Quis  sit  Xi>istuc  <fol.  148v>  et  Saluator. 


MoiSES : 

Duo: 
Chorus: 


Proplietam  accipietis 
Tamquam  me  hune  audietis. 

Iste  cetws. 

Quod  ludea. 


Ap<p>ELLatores  ; 

Die  tu,  Dauid,  de  nepote 
Causas  que  sunt  tibi  note. 


Dauid: 


Duo; 

Chorus  ; 
AppELLatores : 


Vniuersus 

Rex  eonuersus 
Adorabit  Dominum, 

Cui  futuruw 

Seruiturum 
Omne  genus  hominum. 

Iste  cetus. 

Qwod  ludea. 

Abacuc,  regis  celestis 

Nunc  ostende  quod  sis  testis. 


*  deficiet]  defitiet   (Ms.  Chevalier). 
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Abacuc: 


Duo: 


Chorus 


Opus  tuum 
Inter  duum 

Latus  animalium 
Ut  cognoui, 
Mox  expaul 

Metu  mirabilium. 

Iste  cetus. 


Quod  ludea. 
Ap<p>Eixaior6s  ; 

Illud,  Elisabeth,  in  medium 
De  Domino  prefer  eloquium. 
Elisabeth  : 

Quid  est  rei 
Quod  me  mei 
Mater  regis  uisitat? 
Nam  ex  eo 
Uentre  meo 
Letus  infans  palpitat. 


Duo; 


Chorus: 


iTEm  duo; 


Jonannes: 


Duo: 


Chorus. 


Duo: 


Iste  cetus. 

Qi^od  ludea. 

Da,    Baptista, 
Uentris  cista 

Clausus, 

Quos  dedisti 

Causa  Xpisii 

Plausus. 

Cui  dedisti  gaudium 

Prefer  et  testimonium. 

Uenit  talis 

Sotularis 
Cuius  non  sum  etiam 

Tam  benignus 

Ut    sim    dignus 
Soluere  corrlgiam 

Iste  cetus. 

Quod  ludea. 

Maro,  uates  gentllium, 
Da  Xpis^o  testimonium. 
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Maro: 

Ecce  polo  dimissa  sola  noua  progenies  est. 
Duo: 

Iste  cetus. 
Chokus : 

Qwod  ludea. 

Appellatores  reducunt  Damelem,  et  dicuht  ad  REOEm: 
Puerum  cum  pueris, 

Nabugodonosor, 
Cum  in  igne  uideris, 
Quid  dixisti? 
Nabugodonosor  : 

Tres  in  igne  positi  pueri 
Quarto  gau<fol.  149r>dent  comite  liberi. 
Duo: 

Iste  cetus. 

Chorus: 

Qi^od  ludea. 

Ap<p>ELLa^ores  ; 

Tu,  Sibilla, 
Uates  ilia, 

Die  aduentum  iudicis, 

Die  signum  iudicii. 
Sibilla  : 

Iudicii  signum;  Tellus  sudore  madescet. 

E  celo  rex  adueniet  per  secla  futurus, 

Scilicet  in  carne  presens,  ut  iudicet  orbem. 

Vnde  Deum  cement  incredulus  atqt^e  fidelis 

Celsum  cum  Sanctis  eui  lam  termino  in  ipso. 
Duo: 

Iste  cetus. 
Chorus  : 

Quod  ludea. 
AppELLATores : 

Symeon,  Inter  propbetas 

Pande  nobis  quid  expectas. 


Vite  non  spero  terminum 
Donee  uideam  Dominwm. 

Iste  cetus. 


Symeon  : 

Duo: 

Chorus:, 

Quod  ludea. 

Symeon  accipiens  Pueruw  digit: 

Tuum  sub  pacis  tegmine 
Seruum  dimittis,  Domine. 
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Ap<p>ELLO^ores  ; 

Die,  Balaam,  ex  ludaica 

Orituru7/i  jyominum.  prosapia. 
Balaam: 

Exibit  de  lacob  rutilans  noua  stella 

Et  confringet  ducum  agmina 

Regionis  Moab  maxima  potentia. 

HiC    UENIAT    ANGeLiAS    CUM     GLADIO.      BALAAm    TANGIT    ASINAM, 
et  ILLA  NOn  PrOCEDENTE,   DIGIT   IRATUS I 

Quid  moraris,  asina, 
Obstinata  bestia? 
lam  scindent  calcaria 
Costas  et  precordia. 

PUEB  SUB  ASINA  RESPONDET: 

Angelus  cum  gladio, 
Quem  adstare  uldeo, 
Prohibet  ne  transeam; 
Timeo  ne  peream.* 

Here,  for  the  first  time,  impersonation  is  manifest.  In  suggestive 
details  of  costume  and  property  the  text  leaves  little  to  be  desired. 
Daniel's  youthful  appearance,  Moses'  tables  of  the  Law,  Elizabeth's 
pregnancy,  John  the  Baptist's  hairy  shirt  and  branch  of  palm, 
Virgil's  writing  materials  and  crown  of  ivy,  the  Sibyl's  expression 
of  mad  inspiration,  Balaam's  ass, — these  are  some  of  the  details  ex- 
plicitly provided  for. 

The  performance  itself  begins  with  the  singing  of  the  Gloriosi  et 
famosi,  presumably  by  the  PropJietce  themselves.®  Two  cantors 
now  deliver  three  stanzas,  the  second  and  third  of  which  are  ad- 
dressed specifically  to  the  Jews  an  Gentiles  respectively,  calling 
upon  them  to  prepare  for  enlightenment.  Two'^  special  summoners 
(Appellatores)  now  call  forth  the  prophets,  one  by  one,  and  after 
each  prophecy  deliver  the  stanza  Iste  ccetits,  to  which  the  chorus  re- 
sponds with  the  stanza  Quod  Judcea.^ 

The  close  kinship  of  the  Laon  play  to  the  Limoges  version  and  to 
the  original  lectio  is  obvious.  Each  of  these  three  versions  pre- 
sents thirteen  witnesses,  and  twelve  of  these  witnesses  are  common 


^  Followed  immediately  by  the  rubric  Ordo  Stelle,  introducing  a  version  of 
the  Epiphany  play. 

•This  presumption  finds  justification  in  the  usage  recorded  in  the  Einsiedeln 
fragment  printed  below,  pp.  72-74. 

■^  Several  of  the  later  rubrics  specify  duo. 

*  I  have  not  found  these  two  stanzas  apart  from  the  prophet-plays  of  Laon 
and   Rouen. 


46  Wisconsin  Academy  of  Sciences,  Arts,  and  Letters. 

to  all  three:  namely,  Isaiah,  Jeremiah,  Daniel,  Moses,  David,  Habak- 
kuk,  Elisabeth,  John  the  Baptist,  Virgil,  Nebuchadnezzar,  Sibyl, 
and  Simeon.  Balaam  is  peculiar  to  the  Laon  version,  as  Israel  and 
Zacharias  are  to  the  Limoges  version  and  the  lectio  respectively. 
The  similarity  of  the  three  versions  is  further  apparent  in  the 
textual  content  of  the  prophecies.  In  eight  of  these  prophecies^ 
the  Limoges  and  Laon  versions  agree  in  presenting  metrical  ver- 
sions of  the  utterances  provided  by  the  lectio.  In  the  utterance  of 
Isaiah  the  Limoges  and  Laon  versions  agree  as  against  the  lectio. 
In  the  prophecies  of  Moses  and  Nebuchadnezzar  the  two  dramatic 
versions  differ  from  each  other  in  expression,  but  both  derive  from 
the  lectio.  The  utterance  of  Simeon  in  the  Laon  play  is  developed 
somewhat  beyond  what  is  found  either  in  the  Limoges  text  or  in  the 
lectio. 

In  general  arrangement  the  Laon  play  differs  considerably  from 
the  two  preceding  versions.  The  non-chronological  order  in  which 
the  first  six  prophets  appear  reproduces  what  w^e  have  observed  in 
the  lectio.  The  presence  of  Simeon  and  Balaam  at  the  end,  after 
Sibyl,  suggests  that  those  two  prophets  were  attached  to  the  series 
in  a  relatively  mechanical  way.  Possibly  the  copy  from  which 
the  present  text  was  made  was  in  disorder.  This  impression  is  in- 
deed strengthened  by  the  inconclusiveness  with  which  the  play 
ends.^° 

In  considering  the  delivery  of  the  prophecies  from  the  dramatic 
point  of  view,  our  attention  centers  in  three :  those  of  Nebuchadnez- 
zar, Simeon,  and  Balaam.  The  first  of  these  may  be  dismissed 
briefly,  for  although  the  rubric  Appelatores  reducent  Danielem 
suggests  special  dramatic  action  of  some  sort,  the  nature  of  this 
action  is  not  specified.  The  dramatic  action  accompanying  the 
role  of  Simeon  can  be  visualized  somewhat  more  clearly.  It  ap- 
pears that  Simeon  harhatus  is  represented  as  standing  in  the  temple 
in  the  presence  of  Joseph,  Mary,  and  Jesus,  and  that  after  Simeon 's 
first  utterance  has  been  heralded  by  the  cantores  and  choir,  he 
takes  the  Child  in  his  arms  and  speaks  again,  in  the  manner  of  a 
Nunc  dimittis.^^ 


» Jeremiah,  Daniel,  David,  Habakkuk,  Elisabeth,  John  the  Baptist,  Virgil,  and 
Sibyl. 

"  Concerning  the  mechanical  attachment  of  the  part  of  Balaam  to  the  end 
of  the  play  see  Chambers,  Vol.  II,  pp.  54,  56-57  ;  Chasles,  p.  127,  note  2, 

"See  Luc.  ii,  22-32. 
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The  part  of  Balaam  deserves  special  comment  for  its  dramatic 
liveliness.  Balaam  makes  his  appearance  mounted  upon  an  ass.^^ 
After  he  has  uttered  his  prophecy  an  angel  appears  in  his  path,  so 
halting  the  progress  of  the  animal  that  Balaam  impatiently  strikes 
her  and  demands  the  reason  of  the  delay.  In  defense,  the  puer  sub 
asina  explains  that  an  angel  stands  threateningly  in  the  path ;  and 
thus  the  play  abruptly  ends.  The  action  of  this  little  dramatic 
episode  centering  in  Balaam  is,  of  course,  derived  from  the  Biblical 
narrative  (Num.  xxi,  21-31)  ;  but  the  speeches  show  no  dependence 
upon  the  Vulgate  text.  The  speech  of  the  Appellatores  seems 
clearly  to  be  adapted  from  the  following  passage  in  a  well-known 
sequence  of  Epiphany :  Quam  Balaam  ex  ludaica  orituram  dixerat 
prosapia;^^  and  the  response  of  Balaam  consists  in  a  passage  from 
another  Epiphany  sequence;  Exihit  ex  Jacob  rutilans,  inquit, 
Stella,  Quce  confringet  ducum  agmina  regionis  Moab  maxima  po- 
tentia}'^  The  second  speech  of  Balaam  and  the  response  of  the 
asina  seem  to  be  original  compositions  for  the  purpose  at  hand.^^ 

It  is  clear  that  the  parts  of  Simeon  and  of  Balaam  stand  apart 
from  the  rest  of  the  performance  as  small  dramatic  units.  In  ac- 
tion and  mise  en  scene  they  show  an  advance  beyond  the  general 
uniformity  of  the  elements  examined  hitherto.  These  two  bits  of 
composition  seem  to  have  been  ambitiously  added  at  the  end.  The 
question  as  to  whether  Balaam's  ass  is  introduced  through  a  comic 


^2  See  the  following  rubric  in  the  list  of  dramatis  personce :  Balaam,  super 
asinam,  curvus,  barbatus,   palmam   tenens,   calcaribus  urgens. 

"  See  the  sequence  Quern  non  prcevalent,  printed  by  J.  Kehrein,  Lateinische 
Sequenzen  des  Mittelatters,  Mainz,  1873,  pp.  41-42.     See  Meyer,  p.  52. 

"  See  the  sequence  Epiphaniam  Domini  canamus,  printed  by  Kehrein,  pp.  40- 
41.     See  Meyer,  p.  52. 

^'  In  connection  with  the  dramatic  development  of  the  episode  of  Balaam  and 
his  ass,  Sepet  (p.   35)   suggests  three  stages  of  the  Ordo  Prophetarum: 

(1)  Le  drame  primitif,  immSdiatement  sorti  du  sermon,  et  d'oil  Balaam  est 
absent. 

(2)  Le  drame  de  seconde  formation,  oil  Balaam,  apparalt  et  se  borne  A 
r4citer  sa  prophetie. 

(3)  Le  drame  de  troisidme  formation,  oil  la  proph6tie  de  Balaam  est  devenue 
un  petit  drame  dans  le  grand. 

Sepet's  "drame  primitif"  is  exemplified,  presumably,  in  the  ordo  of  Limoges, 
and  his  "drame  de  troisi^me  formation,"  in  the  Festum  Asinorum  of  Rouen,  to 
be  considered  below.  In  so  far  as  Sepet's  own  evidence  is  concerned,  the 
"drame  de  seconde  formation"  must  be  considered  a  conjecture.  Chasles  now 
suggests  (p.  127)  that  the  Ordo  of  Laon. — unknown  to  Sepet, — exemplifies  the 
"drame  de  seconde  formation."  I  cannot  accept  Chasles'  suggestion,  for  the 
Balaam  of  the  Laon  Ordo  does  not  "confine  himself  to  the  reciting  of  his 
prophecy."  The  Balaam  episode  of  Laon  is  not  essentially  different  from  that 
of  Rouen.     The  Rouen  episode  is  merely  longer. 
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impulse,  I  do  not  undertake  to  answer.     The  evidence  is  not  posi- 
tive." 

Since  the  text  of  the  Laon  play,  like  that  from  Limoges,  provides 
no  evidence  as  to  its  position  in  the  liturgy,  we  may  seek  indirect 
evidence  elsewhere.  With  the  Laon  text  we  may  conveniently  as- 
sociate the  following  description  of  the  Ordo  Prophetarum  at 
Tours :" 

Ordo  Prophetarum 

Ad  Matutinas  cantant  duo  &  duo  versus  Invitatorii  &  antiphonas 
similiter,  &  Hymnos  sicut  ad  Vesperas.  Antequam  legatur  prima  Lectio 
accenditur  primus  circulus  turris  David,  &  duo  corruptores  cantant:  SaU 
vetur  noster  circulus.  Post  dicuntur  versiculi  &  prosse  resp.  in  medio 
chori  In  rota,  &  cantant  responsoria  duo  et  duo,  cum  Gloria  in  choro,  ex- 
ceptis  tertio,  sexto,  &  nono,  quos  cantent  juvenes  in  pulpito  candelis  ac- 
censis,  &  omnes  a  capite  repetuntur.  Dicto  versiculo  tertii  Noctumi,  ac- 
cenditur totum  luminare,  &  veniunt  Prophets  in  capitulo  revestiti,  &  post 
cantant  insimul  Lumen  Patris,  &  clericus  solus  dicit  In  gaudio;  &  post 
legitur  septima  Lectio.  Post  nonam  Lectionem  ducunt  Prophetas  de 
Capitulo  ad  portam  Thesaurarii  cantilenas  cantando,  et  post  in  Chorum, 
ubi  dicunt  cantori  prophetias,  et  duo  clericuli  in  pulpito  cantando  eos  ap- 
pellant.    Post  dicitur  nonum"  in  pulpito. 

In  Laudibus  incipiunt  antiphonas  duo  &  duo     .     .     . 

Ad  Missam  sunt  in  cappis  sericis,  &  cantant  juvenes  duo  &  duo,  & 
Epistolam  in  pulpito,  &  alia  dicunt  sicut  in  libro  reperies. 

Post  prandium  debent  choros  ducere  in  claustro  in  supelliciis  donee 
Ecclesia  aperiatur,  &  totum  luminare  accendatur.  Quo  facto,  incipiunt 
Nonam  &  Vesperas;  faciunt  totum  sicut  ad  primas,"  &  dictis  psalmis  & 
antiphonis,  ducunt  ad  portam  Thesaurarii  Prophetas  sicut  ad  Matutinum 
&  reducunt  in  chorum  similiter.  &  habent  clerici  virgas  plenas  candelis 
ardentibus.  Vocant  eos  clerici  duo  sicut  ad  Vesperas.  Post  dicitur 
Stirps  Jesse,  &  cantant  juvenes  versum  in  pulpito  cum  Gloria,  &  post  in 
choro  repetitur,  &  fiunt  pneumse.  Post  dicitur  Regens  guhernansque,  & 
fiunt  pneumae.  Post  levat  se  cantor  super  formam,  cappam  habens  super 
humeros,  &  incipit  antiphonam,  &  dicit  ter  Deposuit,  baculum  tenens,  & 
si  baculus  capitur,  Te  Deum  laudamus  incipietur,  &  post  versus  psalmi 
Esurientes  cum  antiphona  &  oratione.  Post  vadunt  ad  pedes  cantando 
r<esponsorium>  Yidel>ant,  &  antiphonam  Tit  principatum,  post  de  B.  Mar- 
tino  antiphonam  Confessor  Domini  cum  Magnificat  &  oratione ;  &  redeundo 
JuMlemus  sicut  ad  primas  Vesperas. 


^"  Meyer   (pp.   52-53)    declares  unhesitatingly  for  a  comic  intention. 

"  E.  Martene,  Tractatus  de  Antiqua  Ecclesice  Disciplina,  Lyons,  1706,  pp.  106- 
107.  Mart&ne  describes  the  manuscript  as  follows:  "Turonensis  S.  Martini 
ecclesiae  Rituale  vetus  ante  annos  400  scriptum.     Ex  ms.   ejusdem  ecclesige." 

^8/.  e.  nonum  <;;responsorium]>. 

^9  J.  e.  ad  primas  «c^Vesperas^. 
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At  Tours  the  Ordo  took  place  in  Matins  of  the  Circumcision 
(Jan.  1),  after  the  reading  of  the  ninth  lectio  and  before  the  sing- 
ing of  the  ninth  responsory.-^  The  proplietce  entered  the  choir  dur- 
ing the  singing  of  certain  cantilence.  The  summonses  to  the  indi- 
vidual prophetcB  were  delivered  by  duo  clerici  in  pulpito,  and  the 
several  prophecies  seem  to  have  been  addressed  to  a  sort  of  presid- 
ing cantor.  The  repetition  of  the  ordo  at  Vespers  is  mentioned, 
but  not  described  in  detail.  Although  the  actual  utterances  of  the 
participants  are  not  known,  the  nature  of  the  performance  must 
have  been  similar  that  of  the  Laon  play.  We  may  safely  infer  that 
the  proplietce  were  specifically  impersonated,  and  that  they  spoke  in 
the  formal  sequence  already  familiar  to  us.  It  may  be  that  at 
Matins  one  or  more  of  the  preceding  lectiones  were  supplied  by  the 
pseudo-Augustinian  sermon,  and  that  the  proplietce  were  introduced 
after  the  final  lectio  by  way  of  didactic  illustration.  But  this  is  the 
merest  conjecture. 

If,  then,  the  Ordo  Prophetarum  at  Tours  resembles  the  Laon  ver- 
sion in  general  procedure,  one  may  reasonably  conjecture  a  similar- 
ity in  liturgical  association.  It  may  well  be  that  the  Laon  Ordo 
Prophetarum, — and  the  Limoges  version  also, — is  to  be  associated 
with  the  liturgy  of  the  Circumcision.  This  conjecture,  indeed, 
receives  further  support  from  the  circumstances  of  the  Ordo 
Prophetarum  which  we  are  to  consider  next. 


VI 

The  two  versions  of  the  Ordo  Propheta}rum  already  examined 
closely  resemble  the  pseudo-Augustinian  lectio  in  the  number  and 
names  of  the  prophets  presented.  To  the  list  of  the  lectio  the 
Limoges  version  adds  only  Israel,  and  the  Laon  version,  only 
Balaam.  The  possibilities  in  the  way  of  addition  are  fully  recog- 
nized only  in  such  a  play  as  the  following,  from  the  cathedral  of 
Rouen  :^ 


2"  See  the  liturgical  arrangement  outlined  above,  p.  23. 

^I  base  my  text  upon  Rouen,  Biblioth^que  de  la  Ville,  Ms.  384  (olim  Y.  110), 
Ordinarium  Rothomagense  ssec.  xiv,  fol.  33r-35r,  with  variants  from  ibid., 
Ms.  382  (olim  Y.  108),  Ordinarium  Rothomagense  ssec.  xv,  fol.  31v-33r,  and 
from  Paris,  Bibl.  Nat.,  Ms.  lat.  1222,  fol.  26r-27r  (manu  saec.  xvii).  These  are 
the  only  manuscript  .sources  known  to  me.  I  know  of  no  previous  edition  in 
which  all  three  manuscripts  are  used.  Sepet  (p.  28)  and  Petit  de  Julleville 
(Les  Mystdres,  I,  37)  erroneously  report  that  we  possess  no  extant  manuscript 
sources  at  all.     DuM^ril  mentions   (p.  181,  note)   all  three  manuscripts  as  con- 
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<ORDO  PROPHETARUM> 

NoTA,  Cantok:     Si  Pestum  AsiNoimrn.  fiat,  processio*  obdinetub  post 
Teuciam;   si  non  fiat  Festum,  Tunc  fiat  procESsio  ut  pbenotatue.' 
Obdo  PROCESsionis  Asi^onum  BecunDUM.  RoTHOMAoensem  Vsum.* 
Tercia  cantata,  PAitATis   ProPHe^is   ivxta   slum    ordiwem,   fornace  in 

MEDIO   NAUIS   ECCLesiE  LINTIIEO   Ct    STUPIS   00N8TITUTA,   PROCESSIO    MOITEAT   DE 

claustro,  et  DUO  CLenoi  de  ii»  sede  in  cappis  pbocessionewi  regant,  hob 
versus  canentes:' 

Gloriosi 
Et  famosi 
<Regis  festum 
Celebrantes 
Gau(ieamus>. 


Chorus  : 


Yersus  : 


Gloriosi 
<Et  famosi 
Regis  festum 
Celebrantes 
Gaudeamus>. 

Cuius  ortum 
<Vite  portum 
Nobis  datum 
Predicantes 
Habeamus>. 


taining  the  Ordo  Prophetarum,  but  he  does  not  edit  the  text.  Meyer  speaks 
(p.  51)  of  the  text  as  found  "in  mehreren  Handschriften  des  14.  und  15.  Jahr- 
hunderts  in  Rouen."  A  general  bibliography  of  the  manuscripts  and  prints 
bearing  upon  the  liturgical  plays  of  Rouen  is  given  by  the  present  writer  in 
Modem  Philology,  Vol.  VI  (1908),  pp.  224-227.  There  can  be  little  doubt  that 
Ms.  1232  is  a  copy  of  Ms.  384  ;  and  the  copy  seems  to  be  surprisingly  accurate 
(See  my  variants).  If,  as  Gast6  supposes  (p.  2),  Ms.  382  is  a  copy  of  Ms.  384, 
the  copyist  departed  freely  from  his  model  (See  my  variants,  and  Modem  Philol- 
ogy, Vol.  VI,  pp.  224-225).  Gaste  provides  (pp.  1-4)  important  notes  on  Mss. 
384  and  382.  None  of  the  three  manuscripts  mentioned  above  provides  music. 
The  Rouen  Ordo  Prophetarum  ("Festum  Asinorum")  has  been  previously 
edited  twice :  ( 1 )  by  Du  Cange,  Glossarium  Medice  et  Infimce  Latinitatis,  Vol. 
Ill,  Niort,  1884,  pp.  460-461  (and  in  earlier  editions  of  this  work),  from  an 
unidentified  "Ordinarius  MS"  of  Rouen  (See  Modern  Philology,  Vol.  VI,  p.  226)  ; 
and  (2)  by  A.  Gast6,  Les  Drames  liturgiques  de  la  Cathedrale  de  Rouen,  Evreux, 
1893,  pp.  4-20  (Concerning  earlier  forms  of  Gaste's  monograph  see  Modern 
Philology,  VI,  201),  from  Rouen  Ms.  384,  with  some  of  the  variants  from  Rouen 
Ms.  382.  I  collate  Gaste's  text  throughout  (G),  taking  into  account  his  "Er- 
rata et  emendanda"   (p.  81). 

2  processio]  processio  et  (Ms.  382). 

^prenotatur]  nunc  prenotatur  (G).  As  to  the  reference  in  the  words  ut 
prenotatur  see  below,  pp.  66-68. 

*  Rothomagensem  usum]  usum  Rotliomagensera   (Ms.  382). 

5  hos  versus  canentes]  cantantes  hos  versus   (Ms.  382). 

8T.    MIOHAEL'8       v  -^ 
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Chorus  ; 

Versus  : 


Chorus  ; 
Versus : 


Choeus  : 
Versus : 


Chorus  : 
Versus: 


Chorus  , 
Versus : 


Chorus: 


Gloriosi. 

Quern  futurum 
<Regnaturuni 
Prophetico 
Admonitu 
Nuntianius>. 

Gloriosi. 

Impiorum 
ludeorum 
<Corda  negant 
Regnaturo 
Sua  lege>. 

Gloriosi 

Et  gentiles 
<Prius  viles 
Convertuntur 
Maj  estate 

Gloriosi. 

Sed  ludei 
<Facti  rei 
Condemnantes 
Sacrum  regem 
Damnabuiitur>. 

Gloriosi. 

Israeli' 
Infideli^ 
<Jam  Maria 
Natus  scitur 
Hie  adesse>. 

Glorjosi. 


•Israeli]  Israel   (G). 
Mnfldeli]  Infldeles  (Ms.  382). 
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Yci'sus  : 

Gentes  unde." 
Tunc  processio  in  medio  ecclcsie  stet.    Et  vi  Iudei  bint  ibi 

PARATI,   et   ex   ALTerA    <fOl.    33v>    PARTE    SEX    GeNTILES,   ET 

OMnes  Gentes  uocent  ita  Uocatores: 
Ora/jcs.  gentes 
<Congaudentes 
Dent  cantus  laetitiae> ; 
Deus  homo 
Fit»  <de  domo 
David  natus  hodie>. 

HiC  UERTANT   SE  UoCATORES   AD   lUDEOS   DICENTE8 : 

O  Iudei 
Uerbum  Dei 
<Qui    negastis    hominem>. 
Yersus  ;^"' 

Yestre  legis 
Testes"  <  regis 
Audite  per  ordinem>. 
luDEi  respondeant: 

Nos  mandatum  uobis. 
Vocatores  ad  Gentiles  dicant: 
Et  uos,  gentes, 
Non  credentes 
<Peperisse  Virginem, 
Yersus ;" 

Vestrae  legis" 
Documentis 
Pellite  caliginem>. 
Gentiles  respondeant: 

Deum  uerum 
Regem  rerum." 
Vocatores  prius  Moysen/'  ita  dicentes: 
Tu,  Moyses, 
Legislator, 
<Huc  propinqua 
Et   de   Cliristo 
Prome  digiia>. 


*unde]  ludae  (Ms.  1232).  I  can  make  no  suggestion  for  the  completion  of 
this  stanza.  The  expansions  suggested  for  various  other  initia,  above  and  be- 
low, are  made  from  the  several  versions  of  the  Ordo  Prophetarum  printed  in 
the  present  study. 

"Deus  homo  fit]   Dominus  homo  sit   (Mss.   384,  382,  and  1232). 

"Versus]   omitted   (G). 

"testes]  testem  (G).  Through  a  typographical  error  Gast6  gives  the  im- 
pression that  the  words  Vestre  legis  testes  are  not  in  Ms.  384. 

Inversus]  omitted  from  the  restoration  (G). 

"legis]  gentis   (G). 

"Deum  uerum  regem  rerum]  Deum  regem  verum  (Ms.  382). 

i^Moysen]  omitted  (Ms.  382). 
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Tunc  Moyses.  xENEns  tabulas  legis  APerrAS,  induti^s  alba  et 

CAPPA,     et     CORNUTA     FACIE,     BARBATUS,     TENENS     UIRGAM     IN 
MANU,  Die  at: 

Vir  post  me  veniet  exortus. 

Hoc  DICTO  VOCATORES  EUm  DUCANT  ULTRA  FORNACEm  DICENTES : 

Iste  cetus 
Psallat  letus 
<Error  vetus 
Condemnetur>. 
Chorus  : 

Quod  ludea 
<Perit  rea 
Hec  chorea 
Gratulatur>. 

VOCATORES    DICANT   AD   AMOS  : 

Amos  mentis. 

Tunc  Amos,  senex  barbatus,  spicam  tenens,  dicat: 
Ecce  dies  uenient.^® 


Vocatores 
Chorus : 


<Iste  cetus>. 


Quod  ludea. 

Vocatores  dicant  Ysaye: 

Ysaias,  verbum  qui  scis," 
<Veritatem  cur  non  dicis>  ? 

Ysaias,  barbatus,  alba  indutus,  per  MEoiAm**  frontem  rubea 
stola"  distincti^s,^"  dicat: 
Est  necesse 
Uirga<m>  Yesse 
<De  radice  provehi: 
Flos  deinde 
Surget  inde 
Qui  est  Filius  Dei>. 

Vocatores : 

Iste  cetus. 

Chorus  : 

Quod  ludea, 

Vocatores  ad  Aaron: 

Aaron,  doce  populum. 


"See  Amos,  viil,   11:     Ecce  dies  veniunt,   dicit  Dominus,  et  mittam  famcm   in 
terram  ;  non  famem  panis,  neque  sitim  aquae,  sed  audiendi  verbum  Domini, 
"scis]   scit   (Mss.   384,  382,  and  1232,  G). 
"mediam]  medium  (Ms.  382). 
"Stola]   Stolla   (Ms.   382), 
=»distinctus]  discrinitus   (Mss.  384,  382,  and  1232,  G). 
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Aaron,  ornatus   pontificalibms   indumentis  et   mitra,**   bar- 

BATUS,   TENENS   FLOREM    DICAt: 

Virga  lesse  florida.''^' 

VOCATORES : 

Iste  cetus. 

Chorus: 

Quod  ludea. 

VocACio  IherEMiE: 

Qui  vocaris,  iTieremias," 
<Dic  de  Christo  prophetias>. 

IfterEMIAS    SACe7T)0TALI    HabiTU    ORNATUS    Ct   BARBATUS"   TENENS 
ROTTTLUM   DICAT : 

Sic  est, 
Hie  est, 
Dews  noster; 
<Sine  quo  non  erit  alter>. 
VoCATores  : 

Iste  cetus. 

Chorus : 

Quod  ludea. 

VocAcio  Danieus: 

Daniel,  indica 
Uoce  prophetica 
<Facta  dominica>. 

Daniel,  indutus  uiridi  tunica,  iuuenilem  uultum  nafteNS, 

TENENS   SPICAm,  DICAT : 

Sanctus  sanctoTum  ueniet, 
<Et  unctio  deficiet.> 

VocATores  ; 

Iste  cetus. 

Chorus  : 

Quod  ludea. 

VocAcio  Abacuc:^^ 

Abacuc,^^  regis  celestis 
<Nunc  ostende  quod  sis  testis>. 


«mitra]  mittra   (Ms.  384). 

22  See  Num.  xviii,  5-8  :  Quem  ex  his  elegero,  germinabit  virga  ejus  .  .  . 
fueruntque  virgse  duodecim  absque  virga  Aaron  .  .  .  Sequent!  die  regressus 
invenit  germinasse  virgam  Aaron  in  domo  Levi ;  et  turgentibus  gemmis  eruperant 
flores,  qui,  foliis  dilatais,  in  amygdalas  deformati  sunt. 

23  Iheremias]   Omitted   (Ms.   382). 

2*  ornatus  et  barbatus]  indutus  et  ornatus  barbatus  (Ms.  382). 
25Abacuc]   Abacuth    (Ms.    382);   Habacuc   (Ms.   1232). 


Young — Or  do  Prophet  arum.  55 

Abacuc,*    senex   claudus,    dalmatica    indutus,^    TiabeNs   IN 

PERAM    RADICES,    €t    LONGAS    PALMAS     HttbeNS    UNDE    GENTES 

per<fol.  34r>cuciAT,  comedetis,  dicat: 
Opus  tuum 
Inter  duum''" 
<Latus  animalium 
Ut  cognovi 
Mox  expavi 
Metu  mirabilium>. 
Vocatoees : 

Iste  cetus. 
Chorus  : 

Quod  ludea. 

Duo  MISSI  A   KEGE   BaLAC'"   DICANT: 

Balaamj^"  veni  et  fac. 
Tunc  BalaaMj^"  ornatus,  seders  super  asinam,  nafteNs  cal- 

CARIA  RETINEAT  LORA  et  CALCARIBttS  PerCUCIAT  ASINAM.  ET 
QUIDAm  lUUENIS  Ha&CNS  ALAS,^''  TENENS  GLADIUM,  OBSTET 
ASINE.      QuiDAm    SUB   ASINA    DICAT  I 

Cur  me  cum  calcaribtts  miseram  sic  leditis? 

Hoc  DICTO,  ANOeLWS   EI  DICAT : 

Desine  regis  Balac  preceptum  perficere. 
VocAcio  Balaam:" 

Balaam,'^  esto  uaticinans. 
Tunc  Balaam^^  respondeat: 

Exibit  ex  Jacob  rutilans^^  <nova  stella, 
Et  confringet  ducum  agmina 
Regionis  Moab  maxima  potentia>. 
VocATores  :^ 

Iste  cetits. 
Chorus  : 

Qitod  ludea. 
VocAcio  Samueus: 

Accede,  Samuel. 
Samuel,  religiose  indutws,  dicat  :''* 

In  Israel  faciet  rex  verbum.^' 


*»indutus]   Omitted    (Ms.   382). 

"Inter  duum]  in  triduum  (Ms.  382).  The  whole  speech  of  Habakkuk  Gast5 
prints  as  follows:  <;;Expectavi,  mox  expavi,  metu  mirabilium;>  Opus  tuum 
inter  duum  corpus  animalium. 

28  Balac]  ballat   (Ms.  382). 

» Balaam]   Ballaam   (Ms.   382). 

««alaa]  alias   (Ms.  382). 

"Balaam]   Ballaam   (Ms.   382). 

"rutilans]   rutillans    (Ms.   382).     Gast6  does  not  expand   this  initinm. 

"Vocatores]  Vocant   (Ms.   382). 

"dicat]   doceat   (Ms.  382). 

''See  1  Rep.  iii,  11:  Et  dixit  Dominus  ad  Samuelem  :  Ecce  ego  facio  verbum 
in   Israel,  quod  quicumque  audlerit,   tinnient  amb«  aures  ejus. 
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YocATOres  ;'•  I 

Iste  cetuB.  j 

Chorus:  ' 

Quo6.  ludea.  I 

VocACio  DaiiiDi  i 

Die  tu,  Dauid,  de  nepote  ' 

Causas  <que  sunt  tibi  note>.  ' 

Dauid,   oknatus    uegalwus    okxamewtis,    dicat:  i 

Uniuersus  j 

Grex  conuersus  | 

Adorabit  Dominum,  j 

<Cui  futurum  I 

Serviturum 

Omne  genus  hominum>.  ; 

VocATores  .* 

Iste  cetus.  I 

Chori^s  ;  ' 

Quod  ludea.  i 

VoCACIO  OSEE" 

Auffer,^^  Osee," 
Plebi  Hebree 
Cecitatem. 

OSEE."    BARBATUS,    DICAT  I 

Deus  nuwciauit  de  filio  Dauid  in  present!.^'  i 

VOCATORES : "  \ 

Iste  cetus.  j 

Chorus  : 

Quod  ludea.  j 

VOCACiO  lOHELIS:"  I 

lohel."  leua  uocem  cum  ceteris.  ^ 

Iohel/2  DiuersuM  nafteNs  cultum,  et  barbatus  dicat:  ! 

Effu7idam  de  spiriiu  meo,  dicit  dominus.'^  j 

VoCATORES : "  \ 

Iste  cetus.  j 

Cuonus :  j 

Qi^od  ludea.  ! 


3«Vocatores]  Vocaiit   (Ms.  382).  ; 

s^Osee]   Ozee   (Ms.  382).  j 

38Auffer]  aufer  (Ms.  382).  j 

3»  See   Os.   iii,    5 :     Et   post   haec  revertentur   filii   Israel,    et  quaerent   Dominum 

Deum  suum,    et   David   regem   suum ;    et   pavebunt   ad   Dominum,   et   ad   bonura  | 

ejus,  in  novissimo  dierum.  j 

^oVocatores]  Vocant  (Ms.  382).  j 

«lohelis]   loelis    (Ms.   382).  j 

42Iohel]  loel   (Ms.  382).  1 

^  See  Joel  ii,  28:     Et  erit  post  haec:     Effundam  spiritum  meum  super  omnem  i 

carnem ;   et  prophetabunt   filii  vestri   et   filiae  vestrae ;   senes  vestri   somnia  som- 

niabunt,  et  juvenes  vestri  visiones  videbunt.  j 

^Vocatores]  Vocant  (Ms.  382).  j 

'i 

i 
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VocAcio  Abuie: 

Fac,  Abdia,  prcconia  uenturi  Saluatoris. 
Abdias,  Diuersuii  nabeNS  cuLTum,  barbatus,  dicat: 

Et  in  monte  Syon   saluacio  erit." 

VocATores  ;^" 

Iste   cetus. 

Chorus: 

Quod  ludea. 

VocAcio  Ione: 

De  persona 
Xpisd,  lona," 
Que  sunt  in  te  mistica? 

lONAS,   CALUUS,   ALBA  INDUTUS,   DICAT: 

O  ludei, 
Huius  rei 
Signum,  genus  fatuum.*" 

VocATores : 

Iste  cetus. 

Chorms; 

Qwod  ludea. 
VocAcio  Michee: 

Effice,  Michea,  qwod  credat  plebs. 

MicHEAs,  Diuersum  cultuw  na&eNs,  barbatus,  dicat: 
Descendet  Dommws 
Cui  non  est  terminus.*' 

VocATores ; 

Iste  cetus. 

Chorws; 

Qwod  ludea. 

VocAcio  Naum:*" 

Naum,"  plebi  ludaice  die. 


**  See  Abdias,  17  :  Et  in  monte  Sion  erit  salvatio,  et  erit  sanctus ;  et  possidebit 
domus  Jacob  eos  qui  se  possederant. 

*«Vocatores]  Vocant   (Ms.   382). 

<^Iona]  Omitted   (Ms.  382). 

**  See  Matt,  xii,  39-40:  Qui  respondens  ait  illis :  Generatio  mala  et  adultera 
signum  quserit  et  signum  non  dabitur  ei,  nisi  signum  Jonse  prophetae.  Sicut 
enim  fuit  Jonas  in  ventre  ceti  tribus  diebus  et  tribus  noctibus,  sic  erit  Filius 
hominis  in  corde  terrse  tribus  diebus  et  tribus  noctibus. 

**  See  MichcBus  \,  3 :  Quia  ecce  Dominus,  egredietur  de  loco  suo ;  et  de- 
scendet, et  calcabit  super  excelsa  terrae  ;  Mich,  v,  2  :  Et  tu,  Bethlehem  Ephrata, 
parvulus  es  in  millibus  Juda  ;  ex  te  mihi  egredietur  qui  sit  dominator  in  Israel, 
et  egressus  ejus  ab  initio,  a  diebus  aeternitatis ;  Mich,  v,  4  :  Et  convertentur, 
quia  nunc  magnificabitur  usque  ad  terminos  terrae. 

=«Naum]  Nain  (Ms.  382)  ;  Nahum   (Ms.  1232). 

"Naum]  Omitted   (Ms.  382)  ;  Nahum   (Ms.   1232). 
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NAum*'   <fol.  34 v>    sENEx  RESPONoeaf; 

Super   montes"   euuangellzantis." 

VOCATOUES : 

Iste  cetus. 

Chorus : 

Quod  ludea. 

VocAcio  Sophome: 

Esto  nobis,  Sophonia. 

SOPHONIAS,"  BARBATi^5,  DICAT: 

In  medio  tui  Syon"  rex  regnabit.** 

YocATores : 

Iste  cetus. 

Chorus: 

Quod  ludea. 
VocAcio  Aggei: 

Audiamus  os  Aggei  ut  exponaf. 

AGGEUS,    SENILEM"   UULTUM    GEREXS,    DICAT : 

Veniet  cunctis  gentibits  rex  desideratissimus." 
YocATores  : 

Iste  cetus. 
Chorus  : 

Quod  ludea. 
VocAcio  Zacharie: 

Venl,  Zacbaria,^^  fill  Barachie. 

ZaCHARIAS,   BARBATUS,   DICAT : 

En  rex  tuus  uenit  tibi^  iustus,  filia  Syon.*^ 
VocATOres ; 

Iste  cetus. 
Chorus  : 

Quod  ludea. 
VocACio  Ezechielis: 

Prefer  nobis,  Ezechiel,  aduentwrn. 


"montes]  montem   (G). 

"  euuangelizantis]  euuangelisantis  (Ms.  382).  See  NaJium  i,  15:  Epce  super 
montes  pedes  evangelizantis,  et  annuntiantis  pacem. 

^  Sophonias]   Sophonia   (G). 

65Syon]    Sion    (Ms.   382). 

'^  See  Sophon.  iii,  14:  Lauda,  filia  Sion;  jubila,  Israel;  laetare,  et  exsulta  in 
omni  corde,  filia  Jerusalem. 

5^  senilem]  senillem  (Ms.  382). 

^^  See  Agg.  ii,  8 :  Et  movebo  omnes  gentes,  et  veniet  desideratus  cunctis 
gentibus  ;  et  implebo  domum  istam  gloria,  dicit  Dominus  exercituum. 

s^Zacharia]    Zacharie    (G). 

««tibi]   omitted    (G). 

^  See  Zach.  ix,  9  :  Exsulta  satis,  filia  Sion  ;  jubila,  filia  Jerusalem ;  ecce  rex 
tuus  veniet  tibi  Justus,  et  salvator ;  ipse  pauper,  et  ascendens  super  asinam 
et  super  pullum  filium  asinse. 
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RespoNsio  eiusdem: 

Per  clausam  ianuaw  rex  intrabit  solus." 

VocATores  ; 

Iste  cetus. 

Chorus: 

Qwod  ludea. 
VocAcio  Malachie: 

Palam  nobis  refer,  Malachia.*" 

RespoNsio  Eiw5Dem; 

Scimus  hec**  dicentem  Deum.** 

VocATores ; 

Iste  cetus. 

Chorus: 

QttOd  ludea. 

VocAcio  Zacharie  pafRis  ^ancti  loHannis: 
Zacharia,  os  aperi. 

Ipse,  ornatus  quasi  Iudeus,  dicat: 

Per  uiscera  dulciflaue®^ 

Dei  misencordie.*^ 
VocATores ; 

Iste  cetus. 

CHORtw; 

Qwod  ludea. 

VocAcio  Elyzabeth:** 

Illud,*^    Elyzabeth,**    in    medium 
<De  Domino  profer  eloquium>. 

In  persoNA  alba,  quasi  pregnans,  dicat: 
Quid  est  rei 
Qi^od  me^°  mei 


«-  See  Ezech.  xliv,  1-3  :  Et  convertit  me  ad  viam  portse  sanctuarii  exterioris, 
quae  respiciebat  ad  orientem  ;  et  erat  clausa.  Et  dixit  Dominus  ad  me  :  Porta 
haec  clausa  erit ;  non  aperietur,  et  vir  non  transibit  per  earn,  quoniam  Dominus, 
Deus  Israel,  ingressus  est  per  eam  ;  eritque  clausa  principi. 

**  nobis  refer  Malachia]   refer  nobis  Mathia   (Ms.  382). 

"hec]   hoc   (G). 

*''*  See  Malach.  iii,  1 :  Ecce  ego  mjtto  angelum  meum,  et  praeparabit  viam  ante 
faciem  meam  ;  et  statim  veniet  ad  templum  suum  Dominator  quern  vos  quaeritis, 
et  angelus  testamenti  quern  vos  vultis.     Ecce  venit,  dicit  Dominus  exercituum. 

•»"dulcifflue]  dulciflue  (Ms.  382)  ;  dulcifluae   (Ms.  1232). 

•^  See  Luc.  1,  78  :  Per  viscera  misericordise  Dei  nostri,  in  quibus  visitavit  nos, 
oriens  ex  alto.  It  will  be  observed  that  the  prophecy  assigned  to  Zacharias  in 
the  Rouen  version  is  not  the  same  as  that  (Luc.  i,  76)  assigned  to  him  in  the 
pseudo-Augustinian   lectio.     See  above,  p.   8. 

«"Elyzabeth]  Helizabeth   (Ms.  382)  ;  Elisabeth   (Ms.  1232). 

«"Illud]   Illud  et   (Ms.  1232). 

7«  me]      Omitted   (Ms.  382). 
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<Mater  heri  visitat?'' 
Nam  ex  eo 
Ventre  meo 
Laetus  infans  palpitat>. 
VocATores; 

Iste  cetus. 
Chorus; 

Quod  ludea. 
VocAcio  Sancti  loiianjiis  BAPTiste: 
Da,  Baptista, 
Uentris'-  cista 
Clausus. 
<Quos'^  dedisti 
Causa  Christi  • 

Plausus. 
Cui  dedisti  gaudium, 
Prefer  et  testimonium >. 
Ipse,  nudus  pedes,  tenens  textutti,  dicat: 
Venit  talis 
Sotularis 
Cuius  non  sum  <etiam^* 
Tarn  benignus 
Ut  sim  dignus 
Solvere  corrigiam>. 

VOCATORES : 

Iste  cetus. 
Chorus : 

Quod  ludea. 
VocACio  Symeonis: 

Quid  dixisti,  Symeon,  cum  in  tua? 
Symeon,  senex,  respondeat: 

Dei  liostri,  Saluatoris,  conspexerunt"  ocMli. 
VocATores : 

Iste  cetus. 
Chorus  : 

Quod  ludea. 
VocAcio  UiRGiLn: 

Maro,  Maro,''  uates  gentilium, 
Da  Xptsio  <testimonium>. 


^1  Mater  heri  visitat]  Gaste  prints  these  words  as  if  they  were  present  in 
Ms.  384. 

"Uentris]   Ventrix    (Ms.   382). 

"Quos]   Quod    (G). 

"  etiam]      Printed  as  if  present  in  Ms.  384   (G). 

■^5  conspexerunt]  surrexerunt  (Ms.  382).  The  entire  speech  of  Simeon  Gast§ 
prints  as  follows:  <Nunc  me  dimittas,  Domine,  finire  vitam  in  pace,  quia> 
Dei  nostri  salvatoris  conspexerunt  oculi  <;Quem  misisti  (in  hunc  mundum)  pro 
salute  populi>. 

'8  Maro  Maro]   Mars  Mars    (Ms.   382);  Maro    (G). 
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ViRGILIUS,   IX    lUUENILI    Ha&ITU    BCNe    ORNATliS,    RESPONOeat; 

Ecce  polo  demissa  solo  <nova  progenies  est>. 
VocATores : 

Iste  cetus. 
Chorus: 

Quod  ludea. 
Interim  Nabugodonosor,"  quasi  Rex  paratws,  <fol.  35r>  os- 

teNDENS    YMAGINE??l,    DUOBUS    ArMATIS    DICAt: 

Hue  venite,  uos  Armati, 
Tunc  Ar^mati  ostendant  ymaginew  prius^^  dicentes: 
Regi  gratum 
Famulatum. 
Interim  ostendant'^  ymaginem  tribw^s  Pueris  dicentes: 

Huic  sacro  simulacro. 
Tunc  Pueri  ymaginem  respuentes  dicant: 
Deo  soli 
Digno  coll. 
Hoc  AUDiTO  Armati  Pueros  Regi  ducant,""  dicentes: 
Quia  ritum 
Stabilitum 
Non  timetis? 
Tunc  ostendant*^  Regi  Pueros,*^  dicentes: 

*^Rex,  tua  saluentur. 
Tunc  Rex  iratus  dicat: 

Ergo  tales  assumawtwr. 
Tunc  Armati  ducentes  Pueros  ad  fornacem  dicentes:*" 
Reos  digne** 
lam  in  igne. 
Tunc  mittantur  Pueri  in  fornace<m>,  et  accendatur.    At 
iixi,  Facti  liberi,  dicant: 

Benedictus  es,  Domine  Dews,  et  cetera. 
Rex,  hoc  audiens,  admirans  dicat i*'^ 
En  quid   cantant*'  illi  tres? 
Armati"  dicant: 

Deum  laudant.** 


"  Nabugodonosor]    Nabugodenosor    (Ms.   382);   Nabuchodonosor    (Ms.    1232). 

"prius]  pueris  (Mss.  384  and  382,  G).  The  reading  prins  (adopted  from 
Ms.  1232)  results  in  the  avoiding  of  a  repetition  of  the  summons  to  the  Pueri, — 
a  repetition  which  may,  or  may  not,  be  objectionable.     See  Gast6,  p.   17,  note. 

"'-•ostendant]   ostendat   (Ms.   382). 

*"  regi  ducant]  ducant  regi   (G). 

"ostendant]  respondeant   (Ms.  382). 

"Regi  Pueros]   Pueros  Regi    (G). 

"^'-'«Omitted  from  Ms.   382. 

"Reos  digne]   Digne  reos    (Ms.   382). 

**  dicat]   hoc  dicat   (G). 

"^■cantant]    cantent    (Ms.   382). 

"^  tres  Armati]  Tunc  Armati   (Ms.  1232). 

"laudant]  laudent  (Ms.  382). 
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Tunc  Uocatores  dicant  Kegi: 

Puerum  cum  puerls. 
Nabugodonosor,'" 
<Cum  in  igne  videris, 
Quid    dixi8ti>? 

Rex  FORNACEm  ostendens**  dicat: 

Tres  in  igne  positi  pueri"*' 
<Quarto  gaudent  comite  liberi>. 
VocATores ." 

Iste  cetus/-' 

Chorus: 

Quod  ludea. 

VocACio  Sibille: 

Tu,  Sibilla,^ 
Uates  ilia/" 
<Dic  adventum  judicis, 
Die  signum  judicii>. 

SiBILLA,"  COBONATA   Ct   MULIEBRI    HabiTU   ORNATA,  DICAT  I 

ludicii  signum;    Tellus  sudore  <madescet>." 
VocATores  ;®^ 

Iste  cetus. 
Chorus  : 

Qwod  ludea. 

Qwo  FiNiTo  OMnES  FropnetE  et  Ministbi  in  pulpito  cantent'* 
Hos  versus: 

Ortum"  predestlnacio 
Paruo  Sabboii  spacio. 

Hoc  FINITO  Cantor  incipiat  ad  introitum  chori  Responsorium : 
Confirmatum  est  cor  Uirgims.** 

Prophete  et  Ministri  regentes  cHORum  securiDUM  suum  oedi- 

WEM   INCIPIANT  AD    MiSSAM    OFFiCiUM'. 

Puer  natus^'  <est  nobis >.^** 


*9  Gaste  does  not  expand  these  initia. 

»<*  fornacem  ostendens]   ostendens  fornacem   (Ms.   382). 

siVocatores]   Vocant    (Ms.    382). 

»2  cetus]      Omitted   (Ms.  382). 

o^Vocacio  Sibille  Tu  Sibilla]  Vocatis  Sibila  En  Sibila  (Ms.  382). 

"Sibilla]  Sibila  (Ms.  382). 

^  The  entire  speech  of  Sibilla  Gast6  prints  as  follows :  Judicii  signum :  tellus 
sudore  madescet  <;E  coelo  rex  adveniet  per  secla  futura,  Scilicet  in  came 
praesens  ut  judicet  orbeni>. 

»^cantent]    cantant    (Ms.   382). 

•"Ortum]    (H)ortum  (G). 

««cor  Uirginis]     Omitted    (Ms.   382). 

»»natus]   natus  est  et  cetera  (Ms.  382)  ;  natus  est  (G). 

^'^  Puer  natus  est  nobis  are  the  opening  words  of  the  Introit  for  the  Mass  of 
the  Circumcision  (Jan.  1),  as  well  as  for  the  third  Mass  of  Christmas. 
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Kyrie  et  GloHa  festiue.^*^ 

Onatio:     Deiis,  qui  nobis  nati  salua<toris>.^''^ 

Nulla  MEMoria  fiat.^" 

'EpistoLo:    Multipharie. 

Tres  de  sccunvA  sede  iwsponsum:     Viderunt  omnes 

Tres  de  maioribws;     AUeluia. 
Yersus:     Multipharie. 
SEQueystia:    Letabundus, 
EuaxGeLittM:     Postquam  consummati  sunt. 
Credo  in  vnuw."' 
OFFertorium :    Tui  sunt  celi.^"* 
Secreta:     Pres^a,  quesumus,  Domine. 
FuEFatio:     Quia  <fol.  35v>  per  incarnati.^'" 
Sanctus  et  Agnus  festiue.^** 
CoMmunio:    Viderunt  omnes. 

PosTcoMmwmo ;     Previa,   quesumus,    Domine,   ut   qwod"^   sal- 
uatons."'* 

The  action  of  the  Rouen  Festum  Asinorum  runs,  then,  as  follows : 
Immediately  after  Terce  the  procession  of  prophetce,  led  by  two 
clerics,  leaves  the  cloister  and  advances  toward  the  nave,  two 
clerics  singing  antiphonally  with  the  choir  the  Gloriosi  et  famosi. 
In  the  middle  of  the  church, — ^presumably  at  the  junction  of  nave 
and  transepts, — the  procession  makes  a  station  between  six  Jews 
on  one  side  and  six  Gentiles  on  the  other.  After  exhorting  both 
groups  to  rejoice  in  Christ's  birth  (Omnes  gentes),  the  Vocato^^es'^'^'^ 
address  in  turn  the  recalcitrant  Jews  (0  Judcei)  and  the  unbeliev- 
ing Gentiles  (Et  vos,  Gentes),  receiving  a  response  from  each.^^^ 


"iGast6's  text  and  the  text  in  Ms.  1232  end  here.  Ms.  1232  adds  the  follow- 
ing note :  Haec  supra  scripta  deprompta  fuerunt  ex  antiquo  codice  Rituali 
S.  Rotom.  Ecclesiae  in  Festo  Circumcisionis  Domini.  There  can  be  little  doubt 
that  the  manuscript  referred  to  is  Rouen  Ms.  384. 

102  nobis  nati  salua<toris>  ]   nobi  nati    (Ms.   382). 

10«  flat]      Omitted    (Ms.  382). 

10*  responsum :  Viderunt  omnes  fi<^nes>]  Graduale:  Viderunt.  Versus: 
Notum  fecit   (Ms.  382). 

10»  in  vnum]   Omitted    (Ms.   382). 

io«celi]      Omitted    (Ms.  382). 

loT  Quia  per  inoarnati]  Et  communicantes,  de  Natiuitate  (Ms.  382). 

10*  Sanctus  et  Agnus  festiue]      Omitted    (Ms.   382). 

10«  quod]   qui   (Ms.   382). 

110  Followed  immediately  by  the  rubric  :  Ad  vi. 

111  The  number  of  Vocatores  is  uncertain. 

1"  I  am  unable  to  complete  the  initia  of  these  responses. 
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The  Vocatores  now  call  upon  Moses  to  testify  conoorning  Christ, 
and  after  he  has  delivered  his  testimony,  they  conduct  him  to  a 
position  beyond  the  furnace  that  has  been  constructed  in  the  middle 
of  the  nave.  As  they  escort  Moses  to  his  new  position  they  sing 
Iste  coetus,  to  which  the  choir  responds  Quod  Judcea.  Next  in  order 
Amos  is  appropriately  summoned,  utters  his  prophecy,  and  is  con- 
ducted to  a  position  beside  Moses.  Similarly  are  treated  Isaiah, 
Aaron,  Jeremiah,  Daniel,  Habakkuk,  Balaam,  Samuel,  David, 
Hosea,  Joel,  Obadiah,  Jonah,  Micah,  Nahum,  Zephaniah,  Haggai, 
Zechariah,  Ezekiel,  Malachi,  Zacharias,  Elizabeth,  Saint  John  the 
Baptist,  Simeon,  Virgil,  Nebuchadnezzar,  and  the  Sibyl. ,  After  the 
Sibyl  has  been  escorted  to  her  place  among  the  prophets,  the  whole 
company  of  prophets  and  ministers^^^  unite  in  singing  in  pidpito^-* 
the  prose  Hortum  prcedestinatio.  The  procession  now  advances 
into  the  choir  for  Mass,  the  prophets  and  ministers  beginning  the 
Introit  (Officium)  and  ruling  the  choir. 

The  most  obvious  difference  between  the  Rouen  play  and  the 
versions  previously  considered  is,  of  course,  the  notable  increase  in 
the  number  of  the  prophets.^^^  Against  the  thirteen  personages 
summoned  in  the  lectio,  and  in  the  Limoges  and  Laon  versions,  the 
Rouen  text  provides  twenty-eight,  in  non-chronological  order,  in- 
cluding all  of  the  major  and  minor  prophets  of  the  Vulgate.  Of 
these  twenty-eight,  fourteen^^^  appear  in  none  of  the  versions  al- 
ready considered,  whereas,  excepting  Israel,^^^  all  the  prophets  of 
the  shorter  versions  are  present  in  the  Rouen  play.  This  increase 
in  the  number  of  prophets  need  occasion  no  surprise,  for  such  an 
accretion  is  natural  to  any  literary  development,  the  names  of  the 
added  personages  lay  ready  to  hand  in  the  Vulgate,  and  the  sermon- 
izer  of  the  pseudo-Augustinian  lectio  himself  suggests  the  process: 

Quod  si  velim  ex  lege  et  ex  prophetis  omnia  quae  de  Christo  dicta  sunt 
coUigere,  facilius  me  tempus  quam  copia  deseret.^ 


"^  I  infer  that  these  ministri  are  the  persons  who  assist  the  prophetw  in 
performing  the  play. 

"*  Pulpitum  may  mean  the  rood-loft  over  the  choir-screen.  See  Gast6, 
pp.  19-20. 

"^  Sepet  (pp.  29-33),  having  no  knowledge  of  the  Laon  play,  compares  the 
text  of  Rouen  only  with  that  of  Limoges. 

"8  Amos,  Aaron,  Samuel,  Hosea,  Joel,  Obadiah,  Jonah,  Micah,  Nahum, 
Zephaniah,  Haggai,  Zechariah,  Ezekiel,  and  Malachi. 

"^  Israel  is  present  only  in  the  Limoges  version.     See  above,  pp.  26,  32. 

^1*  See  above,  p.  7. 
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Of  the  fourteen  prophets  that  the  Rouen  version  has  in  common 
with  the  shorter  versions,  some  nine^^^  use  utterances  that  we  have 
already  seen  in  both  the  Limoges  and  the  Laon  texts.  The  other 
five  present  special  cases.  Balaam,  found  only  in  Laon  and  Rouen, 
uses  the  same  prophecies  in  the  two  versions.  The  Moses  and 
Simeon  of  Rouen, — if  we  may  judge  from  their  brief  initia, — de- 
liver speeches  unlike  those  of  Limoges  and  Laon  in  text,  but  like 
them  in  ultimate  derivation  from  the  lectio.  Zacharias  appears 
only  in  the  lectio  and  in  the  Rouen  play,  and  in  the  two  versions 
his  utterances  are  not  the  same.  The  Rouen  Nebuchadnezzar  utters 
the  prophecy  that  we  have  already  seen  in  the  Laon  version. 

The  peculiar  dramatic  interest  of  the  Rouen  play  lies,  however, 
not  in  such  details  as  these,  but  in  two  special  episodes,  centering 
respectively  in  Balaam  and  Nebuchadnezzar.^^^ 

The  dramatization  of  the  story  of  Balaam  is  brief,  but  notablj^ 
more  comprehensive  than  what  we  have  seen  in  the  Laon  play. 
In  the  spoken  text  of  the  Rouen  play,  to  be  sure,  less  attention  is 
given  to  the  asina;  but  on  the  other  hand  specific  notice  is  taken 
of  the  relation  of  Balaam  to  King  Balak.  It  is,  indeed,  two  emis- 
saries of  this  king,  rather  than  the  official  Vocatares,  who  first  sum- 
mon Balaam  forth,  and  bid  him  come  to  Balak 's  court.^^^  Balaam 
now  rides  forth  upon  an  ass,  vigorously  plying  his  spurs,  until  the 
person  concealed  under  the  animal  cries  out  in  protest  (Cur  me 
.  .  .  leditisf).^^^  Meanwhile  a  youth  costumed  as  an  angel, 
with  wings  and  sword,  stands  in  the  path  and  commands  Balaam  to 
cease  serving  Balak.^-^  The  official  Vocatores  now  call  upon 
Balaam  for  his  prophecy,  and  he  delivers  the  utterance  that  we 
have  already  observed  in  the  Laon  play.^^* 

For  vivifying  the  prophecy  of  Nebuchadnezzar  a  still  more 
elaborate  action  is  devised.     The  mise  en  scene  consists  in  a  furnace 


"» Isaiah,  Jeremiah,  Daniel,  Habakkuk,  David,  Elizabeth,  John  the  Baptist, 
Virgil,  and  Sibyl.  See  Sepet,  pp.  30-32.  Sepet  (pp.  29-38)  makes  a  detailed 
comparison  of  the  Limoges  and  Rouen  versions,  coming  to  the  conclusion  the 
Rouen  text  is  based  upon  that  of  Limoges,  or  upon  something  similar.  It  should 
be  remembered  that  Sepet  did  not  know  the  Laon  version. 

i*>See  Sepet,  pp.  33-36. 

121  This  summons,  of  which  we  have  only  the  opening  words  (Balaam,  veni  et 
fac),  probably  included  a  command  that  Balaam  curse  the  Israelites.  See  Num. 
xxii,   5-21. 

"='Cur  percutis  me?     (Num.  xxii,   28). 

"3  See  Num.  xxii.  31-33. 

"«For  the  source  of  the  whole  action  see  Num.  xxii,  1-35.  It  will  be  ob- 
served that  the  dramatist  does  not  use  the  Vulgate  phraseology, 

5 — S.    A.    L. 
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constructed  of  cloth  and  oakum,  in  the  middle  of  the  nave,^^"  and  in 
some  sort  of  fij^ure  to  serve  as  the  golden  idol  of  the  Biblical  ac- 
count.^-" Pointing  to  the  idol,  Nebuchadnezzar  begins  the  action 
promptly  by  ordering  two  of  his  soldiers  to  command  the  Pueri 
(Shadrach,  Meshach,  and  Abednego)  to  fall  down  in  worship.^" 
After  they  have  spurned  the  idol,  the  three  young  men  are  con- 
ducted into  the  presence  of  Nebuchadnezzar.  Hearing  of  their 
contumacy,  the  king  angrily  orders  that  they  be  cast  into  the  fur- 
nace. After  the  order  has  been  executed  and  the  furnace  lighted, 
the  Pueri  sing  the  Benedictus.  Aroused  by  the  sound  of  their 
voices,  Nebuchadnezzar  asks  his  soldiers  what  the  young  men  are 
singing,  and  is  told  that  they  are  praising  God.  The  Vocatores 
now  intrude  into  the  action,  asking  the  king  what  he  said  at  this 
juncture.  Nebuchadnezzar  closes  the  dramatic  episode  by  deliver- 
ing the  testimony  already  known  to  us  from  the  Laon  version. 

As  to  the  day  on  which  the  Rouen  processus  was  performed 
scholars  have  not  agreed.  Du  Cange,^^^  Sepet,^^^  and  Chambers^^° 
have  assigned  the  performance  to  Christmas  Day;  Gaste^^^  asso- 
ciates it  with  the  Vigil  of  Christmas  (Dec.  24)  ;  and  DuMeriP^^ 
and  Chasles^^^  speak  positively  for  the  Feast  of  the  Circumcision 


^^  Fornace  in  medio  navis  ecclesie  lintheo  et  stupis  constituta.  See  above,  p.  50. 

"^  Ostendens  ymaginem;  ostendant  yviaginem. 

^^  It  may  be  that  the  Armati  deliver  the  command  to  the  Pueri  twice  (See 
above,  p.  61).  The  greneral  action  of  this  whole  dramatic  episode  is  provided  by 
Dan.  iii,  13-92.  Except  in  the  Benedictus  sung  by  the  Pueri,  however,  the 
dramatist  does  not  use  the  Vulgate  phraseology. 

128  Du  Cange  (Glossariurn  medice  et  infimce  Latinitatis,  Vol.  Ill,  Niort,  1884, 
p.  460)  introduces  his  text  as  follows:  "Festum  Asinorum,  cujus  OfRcium,  quod 
die  Christi  Natalitio  celebratur,  ut  et  nomenclaturse  rationem,  accipe  ex  Ordi- 
nario  Ecclesiae  Rotomagensis  Ms. :  Nota,  Cantor,  si  ..."  I  assume  that 
a  similar  annotation  occurs  in  the  earlier  editions  of  Du  Cange,  momentarily 
inaccessible  to  me. 

^^  Sepet  (p.  42)  writes  as  follows:  Le  texte  nous  indique  positivement  que  la 
Procession  de  Vane  faisait  partie  de  I'office  du  jour  de  Noel,  What  textual  evi- 
dence Sepet  refers  to  I  do  not  know. 

""Chambers  (Vol.  II,  p.  55)  assigns  the  Ordo  to  Christmas,  rather  than  to 
the  preceding  day,  because  "the  "Introit  with  which  the  text  concludes  is 
Puer  natus  est,  which  belongs  to  the  Magna  missa  of  the  feast-day,  and  not  to 
the  eve."  Chambers  overlooks  the  fact  that  Puer  natus  est  is  the  Introit  also 
of  the  Mass  of  January  first.  As  Villetard  has  observed  (op.  cit.  infra,  p.  47, 
note),  the  entire  liturgy  of  the  Circumcision  is  essentially  a  compilation  from 
other  feasts,  chiefly  Christmas. 

"1  Gast§  (p.  4)  assigns  the  dramatic  performance  to  "La  veille  de  Noel" 
without  reference  to  evidence  of  any  kind. 

"2  See  DuMgril,  p.  181,  note.     DuM§ril  cites  no  evidence. 

"^  Chasles  writes  (p.  126,  note  3)  as  follows:  "La  procession  des  Proph§tes 
du  Christ  avait  lieu  le  jour  de  la  Circoncision.  Jusqu'S,  present  on  avait  pens<5, 
a,  la  suite  de  M.  Sepet  et  de  M.  Gast4,  que  cette  procession  se  faisait  le  jour  de 
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(Jan.  1).  There  can  be  no  doubt  that  this  last  date  is  the  correct 
one,  and  that  the  other  dates  have  been  arrived  at  only  through 
neglect'of  the  plain  facts  of  the  manuscripts.  In  Rouen  'Ms.  384, 
for  example,  which  is  our  chief  source  for  the  text  of  the  Festum, 
Asiiiorum,  the  dramatic  text  is  found  in  the  very  midst  of  the  ordo 
for  the  service  of  January  first,^^*  and  is  attached  directly  to  the 
Mass  for  that  day.^^^  This  attachment  is  made  clear  by  the  rubrics 
preceding  and  following  the  Festum  Asinorwn  itself.  The  intro- 
ductory rubric  is  as  follows : 

Processio  fiat  ut  in  die  Natiuitatis  Domini  excepto  quod  ad  introitum 
chori  dicatur  responsorium:     Confirmatum  est. 

Nota  Cantor:  Si  Festum  Asinorum  fiat,  processio  ordinetur  post  Ter- 
ciam;   si  non  fiat  Festum,  tunc  fiat  processio  ut  prenotatur."^ 

From  this  rubric  it  is  clear,  in  the  first  place,  that  the  Festum 
Asinorum  might  or  might  not  be  performed  in  any  particular 
year.^"  If  the  Festum  Asinorum  were  omitted,  the  usual  liturgical 
processio  occurred  immediately  after  Terce  and  before  Mass,  the 
processio  being  identical  with  that  of  Christmas  except  that  as  the 
chant  at  the  entrance  to  the  choir  (Ad  introitum,  chori)  the  re- 


Noel.  On  s'appuyait  principalement  sur  I'introit  Puer  natus  est  nobis  entonnS 
par  les  proph^tes.  Cela  ne  prouve  rien,  puisque  cet  introit  est  aussi  celui  de  la 
Circoncision  .  .  .  Enfin,  nous  avons  trouv§  dans  un  ordinaire  de  Bayeiix 
(Ms.  121,  publi§  par  U.  Chevalier,  Bib.  liturg.,  t.  VIII,  p.  75)  le  r^pons :  Con- 
firmatum est,  a,  la  procession  de  la  Circoncision.  Or  c'est  justement  ce  meme 
r^pons  qu'entonne  le  chantre  quand  les  prophetes  sont  rentr^s  au  choeur.  On  le 
chante,  d'ailleurs,  encore  aujourd'hui,  au  2e  nocturne  des  matines  de  la  Circon- 
cision.    Les  fails  semblent  bien  imposer  notre  conclusion." 

1"  The  Cursus  and  Mass  for  St.  Sylvester  (Dec.  31)  are  found  on  fol.  31v-32v, 
followed  immediately  by  the  Cursus  and  Mass  for  the  Circumcision  (Jan,  1)  on 
fol.   32v-35v.     The  Festum,  Asinorum  is  found  on  fol.   33r-35r. 

"°  The  ordo  for  this  Mass  is  printed  above,  pp.  62-63.  This  Mass  can  be  identi- 
fied as  that  for  Jan.  1  by  comparison  of  its  basic  elements  with  the  same  ele- 
ments in  the  Mass  of  the  Circumcision  for  the  Feast  of  Fools  at  Sens  (Villetard, 
op.  cit.  infra.,  pp.  109-117).  Further  evidence  that  the  Rouen  Festum,  Asinorum 
belongs  on  Jan.  1  is  provided  by  the  following  note  written  at  the  end  (fol.  27r) 
of  the  seventeenth-century  copy  of  the  dramatic  text  found  in  Bibliothdque  Na- 
tionale  Ms.  lat.  1232  (see  above  p.  63):  "Hsec  supra  scripta  deprompta 
fuerunt  ex  antiquo  codice  Rituali  S.  Rotom.  Ecclesiae,  in  Festo  Circumcisionis 
Domini." 

^»"  Rouen  Ms.  384  (Y.  110),  fol.  33r.  The  second  paragraph  is  printed  at  the 
beginning  of  the  Festum  Asinorum  above,  p.  50. 

"^  As  to  the  reason  for  this  option  any  person  may,  in  the  absence  of  facts, 
gness  to  his  heart's  content.  Sepet  conjectures  (pp.  38-40)  that  the  giving  of 
the  performance  may  have  been  contingent  upon  the  decorous  conduct  of  the 
spectators  during  the  performance  of  the  previous  year.  Of  this  conjecture 
Chasles  (p.  128)  very  justly  observes,  "Cette  Id6e  nous  semble  d6nu6e  de  tout 
fondement." 
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sponsory  Confirmatum  est  supplanted  the  antiphon  Ilodie  Christ  us 
natus}'-^^  In  other  words,  when  the  Festum  Asinorum  was  per- 
formed it  merely  supplanted  the  greater  part  of  the  normal  pro- 
cessio,  the  responsory  Confirmatum  est  being  retained  ad  introitum 
cJiori}^^  From  the  liturgical  point  of  view,  therefore,  the  dramatic 
nerformanee  may  be  regarded  as  a  sort  of  introduction  to  the 
Mass;  and  it  will  be  observed  that  at  Mass  the  prophet ce  and  their 
assistants  begin  the  Introit  and  rule  the  choir. ^*° 

The  name  of  this  dramatic  performance,  its  attachment  to  the 
liturgy  of  the  Feast  of  Circumcision,  and  the  presence  of  the 
asina, — all  these  circumstances  combine  to  raise  the  question  of  the 
relation  of  the  dramatic  performance  at  Rouen  to  the  ecclesiastical 
ludi,  or  revels,  of  the  Christmas  season,  particularly  to  the  famous 
Feast  of  Fools.^"*^  This  festival,  variously  known  as  festa  asinaria, 
or  as  festum  stultorum,  fatuorum^  follorutn,  suhdiaconorum,  or 
haculi,  was  usually  celebrated  on  the  Circumcision.  The  general 
nature  of  the  observance  may  be  conveniently  seen  in  the  famous 
manuscript  inappropriately  known  as  Missel  des  Fous,  or  Missel 
de  Vane,  containing  words  and  music  for  the  Circumcision,  written, 
or  compiled,  by  Pierre  de  Corbeil  for  use  at  Sens.^*^  This  docu- 
ment is  simply  a  choir-book  containing  troped,  or  embellished, 
forms  of  the  musical  propria  for  the  complete  Canonical  Office  and 
Mass  of  the  Circumcision.^*^  The  simple  heading  of  the  text  as  a 
whole  is  Circumcisio  Domini,  The  text  itself  begins,  under  the 
rubric  In  januis  ecclesie,  with  four  lines  of  extra-liturgical  verse. 


"*  In  Rouen  Ms.  384  (Y.  110)  the  Christmas  processio  is  found  (fol.  23v)  as 
follows :  Ad  Processionem  cantor  incipiat  responsorium :  Descendit  de  celis. 
Prosa :  Felix  Maria.  Versus :  Tamquam  sponsus.  Prosa :  Familiam  custodi. 
Et  exiuit.  Prosa :  Te  laudant  alme.  Conditor,  In  statione  responsorium : 
Verbum  caro  factum.  Tres  de  maioribus  in  pulpito  versum :  In  principio. 
Plenum  gratie.  Ad  introitum  chori  antiphona :  Hodie  Xpistus  natus.  Sequatur 
Benedictio  Archiepiscopi  si  presens  fuerit.  Hoc  finito  incipiatur  Missa  a  can- 
tore  cappato. 

"9  See  above,  pp.   50,  67. 

i*«See  above,  p.  62. 

"^  The  most  convenient  and  comprehensive  account  of  the  Feast  of  Fools  is 
that  by  Chambers,  Vol.  I,  pp.  274-335.  The  other  ludi  we  need  not,  for  our 
present  purpose,  consider.  Chambers  considers  the  whole  matter  in  masterly 
fashion   (Vol.  I,  pp.  274-371). 

"2  Ms.  46,  of  the  thirteenth  century,  now  kept  in  the  municipal  museum  at 
Sens.  From  this  manuscript  the  so-called  "Office  des  Fons"  has  been  most  re- 
cently edited  by  H.  Villetard,  Office  de  Pierre  de  Corbeil  (Bibliotheque  Musi- 
cologique,  IV),  Paris,  1907. 

1*^  One  may  consult  Villetard's  complete  text,  or  the  general  descriptions 
given  by  him  (pp.  39-51)   and  by  Chambers    (Vol.  I,  pp.  279-284). 
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followed,  under  the  rubric  Conductus^^^  ad  tahulam,  by  the  famous 
*' Prose  of  the  Ass,"  beginning, 

Orientibus   partibus 
Aduentauit  asinus. 

Then  follow  the  troped  chants  for  the  complete  Canonical  Office 
and  Mass. 

The  rubrics  accompanying  the  text  are  brief  and  apply,  in  gen- 
eral, strictly  to  the  liturgical  ceremonial.  There  is  no  suggestion 
of  burlesque.^*^  At  Beauvais  and  elsewhere,  however,  the  cere- 
monial included  acts  of  revelry  such  as  a  drinking  bout  and  a 
censing  with  pudding  and  sausage. ^^*^  For  our  present  purpose  we 
may  omit  a  survey  of  these  revels  as  a  whole,  and  need  mention 
merely  the  fact  that  at  Beauvais,  during  the  singing  of  the  ''Prose 
of  the  Ass, ' '  an  asinus  was  actually  brought  into  the  church.^^^ 

What,  then,  is  the  relation  of  the  Laon  Ordo  Prophetarum  and 
the  Rouen  Festum  Asinorum  to  the  Feast  of  Fools  or  similar  eccle- 
siastical ludi?  For  an  answer,  which  I  cannot  improve,  I  adopt 
the  able  words  of  Chambers  :^*^ 


^""  "Condiictus  designe  un  morceau  de  musique  ou  plutot  de  chant  qu'on  ex6- 
cutait  en  marchant"    (Villetard,  p.  75). 

^*°  Villetard  (pp.  49-51,  73-82)  considers  and  interprets  the  rubrics  in  detail. 
One's  attention  falls  questioningly  upon  the  rubric  Conductus  ad  ludos,  which 
introduces  the  charming  Noel  (Natus  est)  just  before  the  Te  Deum  of  Matins  ; 
but  Villetard  (p.  50)  interprets  this  rubric  as  referring  to  the  departure  of  the 
congregation  from  the  church  "pour  alle  se  recreer  quelques  instants."  The 
serious  tone  of  the  observance  at  Sens  is  observed  by  Chambers  (Vol.  II,  p.  281) 
and  by  Villetard,  the  latter  expressing  himself  (p.  51)  as  follows:  "Rien,  en 
effet,  a,  relever,  dans  cette  vaste  composition,  qui  soit  de  nature  k  choquer  le 
goflt  le  plus  exigeant.  L'ouvrage,  dans  son  ensemble,  est  incompatible  avec 
I'idSe  du  plus  16ger  desordre."  Chambers  reminds  us  (Vol.  I,  p.  288),  however, 
that  the  more  extravagant  ceremonies  would  not  be  likely  to  be  recorded  in  a 
formal  service-book. 

***  See  Chambers,  Vol.  I,  pp.  286-287.  I  know  of  no  complete  edition  of  the 
Circumcision  office  of  Beauvais.  Villetard  (pp.  219-232)  gives  a  complete 
analysis  of  its  content,  and  Chambers  (Vol.  I,  pp.  284-287)  gives  a  general  de- 
scription. Chambers  (Vol.  I,  pp.  279-281,  287-288)  points  out  the  fact  that  the 
Circumcision  office  written  for  Sens  by  Pierre  de  Corbeil  has  undergone  a 
reform  from  which  the  Beauvais  office  escaped. 

"^See  Chambers,  Vol.  I,  pp.  286,  331;  Villetard  pp.  49,  232.  Concerning  tlie 
use  of  the  ass  in  ecclesiastical  ludi  in  general,  see  Chambers,  Vol.  II.  pp.  330- 
332.  There  is  no  proof  that  Pierre  de  Corbeil  allowed  an  ass  to  appear  in  his 
ceremony  ;  but  his  use  of  the  "Prose  of  the  Ass"  indicates  that  at  one  period  or 
another  the  ass  may  have  been  used. 

"^'  Chambers,  Vol.  II,  pp.  56-57.  The  foot-notes  are  annotations  of  the  present 
writer. 
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I  think  It  must  be  taken  for  granted  that  the  plays""  are  the  older  In- 
stitution of  the  two.  They  seem  all  to  have  taken  shape  by  the  eleventh 
century/'^  before  there  is  any  clear  sign  that  the  Kalends"*  had  made  their 
way  into  the  churches  and  become  the  Feast  of  Fools.  The  plays  may 
even  have  been  encouraged  as  a  counter-attraction,  for  the  congregation, 
to  the  Kalends  outside.  On  the  other  hand,  I  do  not  hold,  as  some  writers 
do,  that  the  riotous  Feasts  of  Asses  were  derived  from  the  pious  and 
Instructive  ceremony  so  called  at  Rouen."'  On  the  contrary,  Balaam  and 
his  ass  are  an  interpolation  in  the  Prophetcc  both  at  Rouen  and,  more  ob- 
viously, at  Laon.  Balaam,  alone  of  the  Laon  performers,  is  not  from 
the  pseudo-Augustinian  sermon.*^  Is  he  not,  therefore,  to  be  regarded  as 
a  reaction  of  the  Feast  of  Fools  upon  the  Prophetw,^^  as  an  attempt  to 
turn  the  established  presence  of  the  ass  in  the  church  to  purposes  of  edi- 
fication, rather  than  of  ribaldry?  I  think  the  explanation  is  the  more 
plausible  one. 

We  may,  then,  with  reasonable  certainty  account  for  the  mis- 
nomer Festum  Asinorum  attached  to  the  prophet-play  in  the  Rouen 
manuscripts:  The  Feast  of  Fools  contributed  to  the  prophet-play 
the  figure  of  the  ass,  and  the  conspicuous  presence  of  the  ass  forced 
upon  the  prophet-play  the  alien  name  Festum  Asinorum.  The 
question  remains  as  to  whether  the  ass  in  the  Rouen  play, — and  in 
the  Laon  play  as  well, — brought  with  it  the  comic  associations  of 
the  Feast  of  Fools.  In  the  absence  of  documentary  evidence,  one 
can  only  surmise  that  however  solemn  the  intention  of  the  writers 
of  the  prophet-plays  may  have  been,^^^  the  spectators  must  have 


"» In  this  part  of  his  statement  Chambers  is  referring  to  the  several  liturgical 
plays  of  the  Christmas  season :  Officium  Pastorum,  Officium  Stellce,  and  Ordo 
Prophetarum.     See  Chambers,  Vol.  II,  pp.  41-55. 

1^  For  an  application  of  this  date  to  the  Ordo  Prophetarum  see  Chambers, 
Vol.  II,  p.  53,  note  4. 

"1  The  word  Kalends  here  refers,  of  course,  to  the  festivities  of  the  folk  at  the 
beginning  of  the  year. 

152  Chambers  notes  that  Gaste  (pp.  20-24)  holds  this  view.  See  also  Chambers, 
Vol.  I,  p.  332,  note  1.  Chasles  (p.  126,  note  3)  seems  not  to  discriminate  at  all 
between  the  Ordo  Prophetarum  and  the  Feast  of  Fools. 

1^  See  above,  p.  46. 

1^  Elsewhere  (Vol.  I,  p.  332)  Chambers  presents  this  view  more  positively  as 
follows :  "It  has  been  pointed  out,  and  will,  in  the  next  volume,  be  pointed  out 
again,  that  the  ecclesiastical  authorities  attempted  to  sanctify  the  spirit  of  play 
at  the  Feast  of  Fools  and  similar  festivities  by  diverting  the  energies  of  the 
revellers  to  ludi  of  the  miracle-play  order.  In  such  ludi  they  found  a  place  for 
the  ass.  He  appears  for  instance  as  Balaam's  ass  in  the  later  versions  from 
Laon  and  Rouen  of  the  Prophetce,  and  at  Rouen  he  gave  to  the  whole  of  this 
performance  the  name  of  the  festum,  or  processio  asinorum. 

^  Sepet  (p.  28)  undertakes  to  assure  us  that  the  conduct  of  the  ass  itself 
was  altogether  decorous. 
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experienced,  at  least  surreptitiously,  some  of  the  mirth  openly  pro- 
claimed in  the  festa  asinariay^^ 

We  have  still  to  notice  the  special  chants  with  which  the  dramatic 
performance  of  Rouen  begins  and  ends.  Like  the  Laon  play,  the 
version  before  us  begins  with  a  processional  use  of  the  Gloriosi  et 
famosL  It  will  be  observed,  however,  that  the  Rouen  play  dis- 
closes^" several  stanzas  that  we  have  not  seen  hitherto.  The  ap- 
propriateness of  this  chant  to  the  fundamental  theme  of  the  Ordo 
Prophetarum  is  so  complete  as  to  suggest  that  the  Gloriosi  et 
famosi  was  composed  specifically  for  use  in  the  dramatic  procession 
of  the  PropJietce}^^ 

Unfortunately  a  like  appropriateness  cannot  be  claimed  for  the 
prose  Hortum  prcedestinatio  which  the  Prophet cb  et  Ministri  in  puU 
pito  sing  after  the  concluding  prophecy  of  the  Sibyl.  The  com- 
plete text  of  this  prose  will  be  examined  below.^^^  Suffice  it  to  say 
here  that  in  content  this  composition  is  related,  not  to  the  Ordo 
Prophetarum^  but  to  the  theme  of  Easter.  I  can  offer  no  plausible 
conjecture  to  account  for  its  presence  in  the  Rouen  version  before 
us.^«° 

Glancing  back  over  our  survey,  we  observe  that  of  the  extant 
examples  of  the  Ordo  Prophetarum  in  its  use  as  a  strictly  liturgical 
play,  the  Rouen  version  shows  the  most  extended  development. 
The  importance  of  this  development  consists  not  so  much  in  the 
mere  addition  of  new  prophets  as  in  the  use  of  mise  en  scene  and 
dialogue  for  the  roles  of  Balaam  and  Nebuchadnezzar.  Whereas  all 
the  other  prophetce  are  provided  merely  with  a  conventionally  ade- 
quate impersonation,  these  two  personages  are  the  centers  of  dia- 
logues that  approach  the  status  of  independent  dramatic  episodes. 


i*^A3  to  whether  the  Feast  of  Fools  was  cultivated  at  Rouen  itself,  alongside 
the  prophet-play,  I  have  no  information.  Chambers  (Vol.  I,  pp.  303-304) 
traces  the  presence  of  a  Feast  of  Fools  at  Laon  from  "about  1280"  on  into  the 
sixteenth  century. 

"^  The  Rouen  text,   here  and  elsewhere,  provides  only  the  initia. 

"*  For  its  use  elsewhere,  see  below,  pp.  72-80. 

««See  pp.   75-77. 

»«>Nor  can  Sepet  (p.  47)  or  GastS  (p.  20).  I  consider  this  matter  in  detail 
below,  pp.  76-77. 
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VII 

I  have  reserved  for  separate  consideration  two  texts  which  are 
directly  related  to  versions  examined  above,  but  which  raise  special 
questions. 

The  first  of  these  texts  is  associated  with  Einsiedeln  :^ 

AD  PROPHETAS 

Prophete  venientes  admonenti^*  <p.  54 > 

Gloriosi 

Et  famosl  , 

Regis  festum 

Celebrantes 

Gaudeamus; 

Cuius  ortum 
Uite  portum 
Nobis  datum 
Predicantes 
Habeamus. 


1  Einsiedeln  Ms.  366  (olim  179),  Fragmenta  liturgica  ssec.  xi-xii,  pp.  53-54. 
The  manuscript  is  described  by  P.  G.  Meier,  Catalogus  Codicutn  manu  scriptorum 
qui  in  Bibliotheca  Monasterii  Einsidlensis  O.  S.  B.  servantur.  Vol.  I,  Einsiedeln — 
Leipzig,  1899,  pp.  331-332.  The  part  of  the  manuscript  containing  liturgico- 
dramatic  pieces  (pp.  53-56)  is  more  carefully  described  by  W.  Meyer,  Frag- 
menta Burana,  Berlin,  1901,  pp.  51-52.  I  base  my  own  text  and  observations 
upon  the  manuscript  itself.     The  liturgico-dramatic  pieces  are  found  as  follows : 

(1)  p.  53  (beginning  on  the  first  line  and  ending  on  the  next  to  the  last  line)  : 
a  fragment  of  the  Officiuni  Stellce.  For  bibliography  see  a  note  of  the  present 
writer  in  University  of  Wisconsin  Studies  in  Language  and  Literature,  No.  4, 
Madison,  1919,  p.  7,  note  19.  In  this  note  I  neglected  to  mention  the  fact  that 
this  fragment  is  printed  also  by  A.  Schubiger,  in  Musikalische  Spicilegien,  Jahr- 
gang  IV,  Lieferung  II,   Berlin,  1876,  pp.   44-46. 

(2)  pp.  53  (last  line) -5 4  (last  line)  :  a  fragment  of  the  Ordo  Prophetarum, 
published  by  F.  J.  Mone,  Schauspiele  des  Mittelalters,  Vol.  I,  Karlsruhe,  1846, 
pp.  10-12,  and  by  Schubiger,  op.  cit.,  pp.  46-47  ;  and  republished  herewith,  with 
collation  of  the  texts  of  Mone  and  Schubiger. 

(3)  p.  55  (first  three  lines)  :  a  fragment  (latter  part)  of  the  prose  H ortum 
prwdestinatio,  published  by  Mone,  p.  12,  and  republished  below,  p.  74. 

(4)  pp.  55  (line  3) -5 6  (line  5)  :  a  version  the  Visit atio  Sepulchri,  headed  by 
the  rubric  /ii  Resurrectione ;  published  by  Mone,  pp.  12—13.     See  below,  p.  74. 

Since  there  is  obviously  no  continuity  between  the  last  words  on  p.  54  and 
the  first  words  on  p.  55  (See  below,  note  12)  it  is  clear  that  one  or  more  leaves 
have  been  lost  between  (2)  and  (3).  The  lost  part  must  have  contained  a 
continuation  of  the  Ordo  Prophetarum,  and  the  beginning  of  the  Hortum  prce- 
destinatio.  For  further  discussion  of  this  lacuna  in  the  manuscript  see  below, 
pp.  76-77,  and  Meyer,  pp.  51-52. 

2  Ad  Prophetas.     Prophete  venientes  admonent]     Omitted  (Mone). 
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Chorus  : 


PropnETE : 


Chorus  : 


Prophete: 


Chorus  ; 


Prophete  : 


Glorlosi 
Et  famosi." 

Ecce  regem 
Nouam  legem 
Dantem  orbis 
Circuitu* 
Predicamus. 

Quern  futurum 

Regnaturum 

Prophetico 

Ammonitu' 

Nunciamus. 

Gloriosi 
Et  iamosi.'^ 

Sunt  impleta 
Que  propheta 
Quisqwe  dixit 
De  futuro 
Summo  rege. 

Impiorum 
ludeorum 
Corda  negant 
Regnaturum 
Sua  lege. 

Glorlosi 
Et  famosiJ' 

Dilatata 
lam  priuata 
Fit  regali 
Potestate 
Plebs  ludea. 


Et  gentiles 
Prius  uiles 
Conuertuntur 
Maiestate 
Etherea. 


'  Et  famosi]   etc.    (Mone). 

■•circuitul   circuitum    (Schubi^er;   Mone, — wiio  mnarks,   "Vor  diesem  Wort  ist 
per  zu  verstehen."). 

"Ammonitul   ammonitum   (Mone). 
"  Et  famosil  etc.  (Mone). 
'Et  famosi]  etc.   (Mone). 
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Chokus; 


Propiiete; 


Chords; 
Prophete: 


Gloriosl 
Et  tamosi.' 

Deum  uerum 
Regem  regum 
Confitentes 
Per  lauacrum 
Saluabuntur. 

Sed  ludei 
Facti  rei 
Condemnantes 
Sacrum  regem 
Damnabuntur. 

Gloriosi." 

Florulsse 
Et  dedisse 
Nouum  fructum 
Dlnoscitur 
Radix  lesse. 


Chorus: 


Israheli 
Infideli 
lam  Maria 
Natus  scitur 
<Hic>"  adesse." 

Gloriosi." 


'Etfamosi]  etc.  (Mone). 

«Gloriosi]   Gloriosi  etc.    (Mone);  Gloriosi  et  fa.    fSchubiger). 

^"  I  adopt  Mone's  conjecture.     Schubiger  supplies  nunc. 

"adesse]  For  this  word  and  the  word  Gloriosi  following,  the  music  is  omitted. 

^Thus  ends  p.  54  of  the  manuscript.     At  the  top  of  p.  55  begins  the  following: 

centurio 
Florem  Marie  proprio 
Sepeliuit  in  tumulo. 

Flos  autem  die  tercio 
Qui   floret  ab   initio, 
Refloruit  e  tumulo 
Summo  mane  diluculo. 


In  Resurrectione 
Angelus  dicit : 

Quem  queritis. 
Here  follows  a  version  of  the  Visitatio  Sepulchri. 
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This  fragment  is  obviously  the  processional  beginning  of  a  ver- 
sion of  the  Ordo  Prophetarum.  Although  we  must  regret  the  ab- 
sence of  the  prophecies  themselves,  we  are  fortunate  in  having  a 
relatively  complete  form  of  the  processional  Gloriosi  et  famosi}^ 
From  this  text  it  appears  that  at  Einsiedeln  the  Prophetce  them- 
selves sang  the  stanzas  of  this  cantio,  a  practice  that  was  probably 
followed  at  Laon,  but  certainly  not  at  Rouen. 

The  most  puzzling  aspect  of  the  text  before  us  is  the  uncertainty 
as  to  the  relation  of  the  fragmentary  Ordo  Prophetarum  to  the 
fragment  of  the  prose  Hortum  Prcedestinatio  that  follows  it  in  the 
manuscript.  A  complete  version  of  this  prose  may  be  seen  in  the 
following  text:^* 

Responsorium:  Et  ualde  mane  una  sabbatorum  ueniunt  ad  monu- 
mentum,  orto  iam  sole,  alleluya.  Yersus:  Et  respicientes  uiderunt 
reuolutum  lapider?i  ab  hostio  monumentl.  Orto.  Gloria  Patri  et  Filio  et 
Spiritui  Sancto.     <Versus>:     Et  <respicientes>. 

Prosa 
<H>ortuw  predestinatio 
Paruo  sabba^i  spatio 
Prouiderat  in  proximo 
Ciuitatis  proastio, 


"  From  this  text  we  are  able  to  complete  one  or  two  of  the  initia  of  the 
Rouen  text. 

"Paris,  Biblioth^que  Nationale,  Ms.  latin  2028,  Breviarium  Senonense  saec.  xiv, 
fol.  12  Or.  So  far  as  I  know  this  text  is  now  published  for  the  first  time.  It 
appears  that  texts  of  the  Hortum  prcedestinatio  are  relatively  few.  Chevalier, 
Repertorium  Hymnologicum,  No.  8045,  mentions  only  one  text,  in  a  breviary 
of  the  year  1548.  In  the  appendix  to  Analecta  Bollandiana,  Vol.  XXXIII, 
Fasc.  1,  Jan.,  1914,  Chevaliei-'s  information  is  supplemented  by  the  following 
note:  "Ms.  Douai,  170  (X.  Is.),  72a.  Rev.  cath.  Rouen,  II,  368."  I  have  texts 
also  from  Paris,  Biblioth^que  Mazarine,  Ms.  349,  Breviarium  Farsemonasterii 
saec.  xiii,  fol.  82r-82v,  and  Bibl.  Mazarine,  Ms.  346,  Breviarium  Sancti  Maglorii 
ssec.  XV  in.,  fol.  103v.  From  an  unidentified  Sens  manuscript,  the  Hortum  Prce- 
destinatio and  accompanying  Visitatio  Sepulchri  are  published  in  Melanges  de  la 
Societe  des  Bibliophiles,  1834,  pp.  165-167,  and  this  text  is  reprinted  by  Du- 
M6ril,  pp.  98-100.  It  will  be  observed  that  the  text  now  published  from  Paris 
Ms.  1028  is  from  the  use  of  Sens,  and  that,  like  the  text  reprinted  by  DuM^ril,  it 
presents  the  Hortum  prcedestinatio  as  associated  with  the  Visitatio  Sepulchri  of 
Easter.  Although  the  Hortum  prcedestinatio  contains  one  or  two  rather  awk- 
ward conceptions,  I  should  not  call  it  a  "prose  barbare",  as  do  the  editors  of 
Melanges   (p.  166,  note  1). 

"proastio]  proactio  (Ms.).  This  reading  explains  the  unintelligible  pro  fa^cio 
of  the  Sens  text  reprinted  by  DuM6ril,  pp.  98-99.  The  reading  proastio  is  found 
in  Bibl.  Mazarine  Ms.  346,  fol.  103v,  and  prophastio,  in  Bibl.  Mazarine  Ms.  349. 
fol.  82v,  Proastium  ("suburb")  may  serve  as  the  emendation  desired  by  Meyer 
(p.   51). 
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<H>ortu//i  pomorwm  uario 
Non  Inslgnem  edullo 
Quantum  uirlutis  spatio'* 
Coequalew  Elisio. 

In  hoc  magnws  decurio 
Ac  nobilis  centurio 
Florem  Marie  proprio 
Sepeliuit  in  tumulo. 

Flos  autem  die  tercio, 
Qwi  floret  ab  Initio, 
Refloruit  e  tumulo 
Summo  mane  dilucwlo. 
Orto  <iam  sole>. 

Post  representatlonem  Mariarwm"  sequUur: 

Te  Dewm  laudamws." 

Here  the  prose  Hortum  proedestinatio  is  used  as  a  trope  of  the 
third  responsory  of  Easter  Matins,  and  is  followed,  according  to 
the  rubric,  by  a  version  of  the  dramatic  Visitatio  Sepulcliri}^  It 
appears,  then,  that  both  through  its  content  and  through  its  tradi- 
tional associations  the  Hortum  prcedestinatio  belongs  to  the  liturgy 
of  Easter,^^  and  was  commonly  used  as  a  trope,  or  appendage,  of 
the  third  responsory  of  Easter  Matins.^^  It  will  be  remembered, 
furthermore,  that  it  is  immediately  after  this  third  responsory 
that  the  dramatic  Visitatio  SepulcJiri  is  commonly  found. 

These  facts  ought  to  provide  a  sufficient  basis  for  determining 
the  relations  of  the  fragmentary  Hortum  prcedestinatio  in  the  Ein- 
siedeln  manuscript.  This  fragment  of  a  prose  is,  to  be  sure,  pre- 
ceded,— after  a  lacuna  of  unknown  length,^^ — by  the  beginning  of 
an  Ordo  Prophetarum;  but  the  prose  is  immediately,  and  appropri- 


i«spatio]   precio   (Mazarine  Mss.   346   and  349),  with  obviously  better  sense. 

1'  The  Representatio  Mariarum  is,  of  course,  the  well-known  Visitatio  Sepulchri 
traditionally  performed  immediately  before  the  Te  Deum  of  Easter  Matins. 

"  The  rubric  In  Laudibus  follows  immediately. 

19  The  actual  text  of  the  Visitatio  Sepulchri  happens  not  to  be  given  in  this 
manuscript.  The  text  referred  to  was  probably  similar  to  that  reprinted  by 
DuM6ril,   pp.   99-100. 

2°  Chevalier,  Repertorium  Hymnologicwm,  No.  8045,  assigns  it  to  Easter. 

21  This  prose  is  used  as  a  trope  of  the  third  responsory  of  Easter  Matins  not 
only  in  the  text  printed  above  from  Bibl.  Nat.  Ms.  1028,  but  also  in  my  unpub- 
lished texts  from  Mazarine  Mss.  346  and  349,  mentioned  above,  note  14. 

22  See  above,  note  1. 
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ately,  followed  by  a  version  of  the  Easter  play,  Visit atio  Sepul- 
chriP  We  ought,  therefore,  to  feel  assured  that  the  Ilortum  prce- 
destinatio  in  the  Einsiedeln  text  does  not  belong  to  the  preceding 
Ordo  Prophetarum,  but  is  to  be  related  to  the  succeeding  Visitatio 
Sepailclin. 

But  our  assurance  is  not  quite  complete ;  for  although  in  thought 
the  Hortum  prcedestinatio  is  decisively  alien  to  the  Ordo  Prophet- 
arum. and  to  the  Christmas  season,  the  Rouen  Festum  Asinorum 
does  actually  conclude  with  the  singing  of  this  prose  ;^*  and  the 
Einsiedeln  dramatist  may  have  allowed  a  similar  incongruity.  It 
must  be  admitted,  moreover,  that  in  the  Einsiedeln  manuscript  it- 
self there  is  nothing  to  disprove  absolutely  the  inclusion  of  the 
prose  in  the  preceding  prophet-play,  now  largely  lost.  In  the 
present  state  of  our  information,  the  precise  dramatic  relations  of 
the  fragmentary  Hortum  prcedestinatio  in  the  Einsiedeln  manu- 
script must  be  left  undecided.^^ 

The  second  text  for  special  consideration  is  the  following,  of 
uncertain  provenience  :^^ 

In  Epiphania  Domini 

Lectio  Isaiae  prophetae:  Surge,  illnminare,  lerusalew.,  quia  venit 
lumen  tuum,  et  gloria  Domini  super  te  orta  est. 

Gloriosi  Cuius  ortum 

Et  famosi  Vitae  portum 

Regis  festum  Nobis  datum 

Celebrantes  Praedicantes 

Gaudeamus;  Aveamus. 


23  See  above,  note  12. 

^' See  above,  pp.  62,  71. 

-■'  Since  the  Hortum  prcedestinatio  fragment  is  immediately  followed  (not  in  the 
margin,  as  Meyer  says  [p.  51],  but  as  the  ending  of  line  3)  by  the  rubric  In 
Resurrectione,  and  ^nce  the  opening  words  (Quern  queritis)  are  written  in 
uncials,  Meyer  holds  (p.  51)  that  the  Hortum  prcedestinatio  fragment  is  effect- 
ually separated  from  the  Visitatio  Sepulchri,  and  has  "Nichts  mit  dem  Oster- 
spiel  zu  thun."  I  myself  do  not  regard  the  rubric  and  the  uncials  as  decisive  in 
effecting  the  separation.  The  general  situation  under  discussion  may  be 
grasped  from  note  1  above.  Even  though  the  Hortum  prcedestinatio  fragment 
be  regarded  as  effectually  separated  from  the  succeeding  Visitatio,  the  associa- 
tion of  the   fragment  with   the    Ordo   Prophetarum,  is  a   matter  of  uncertainty. 

*•  I  take  this  text  from  Analecta  Hymnica  Medii  JEvi,  Vol.  XLIX,  Leipzig, 
1906,  pp.  182-183.  Concerning  his  source,  the  editor,  Clemens  Blume,  writes 
(p.  183)  :  "Cod.  ms.  saec.  14. — Bannister,  dem  ich  die  Abschrift  verdanko, 
konnte  leider  den  Fundort  und  die  Provenienz  der  Handschrift  nicht  mehr 
ermltteln." 
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Quia,  ecce,  tenetrae  operient  terrain  et  caligo  populos. 

Ecce,  regem  Quern  futurum 

Novam  legem  Regnaturum 

Dantem  orbis  Prophetico 

Circuitu  Admonitu 

Praedicamus.  Nuntiamus. 

Super  te  autem  orietur  Dominus,  et  gloria  eius  in  te  videhitur. 

Sunt  impleta  Impiorum 

Quae  propheta  ludaeorum 

Quisquis  dixit  Corda  negant 

De  future  Regnaturo 

Summo  rege.  Sua  lege. 

Et  amiulahunt  gentes  in  lumine  tuo  et  reges  in  splendore  ortus  tui. 

Dilatata  Et  gentiles 

lam  privata  Prius  viles 

Fit  regali  Convertuntur 

Potestate  ;  Maiestate 

Plebs  ludaea.  Aetherea. 

Leva  in  circuitu  oculos  tuos  et  vide;  omnes  isti  congregati  sunt,  venerunt 
til)i. 

Deum  verum  Sed  ludaei 

Regem  regum  Facti  rei 

Confitentes  Non  fatentes 

Per  lavacrum  Regem  sacrum 

Salvabuntur.  Damnabuntur. 

Filii  tui  de  longe  venient,  et  filiae  tuae  de  latere  surgent, 

Omnes  gentes  Quia  homo 

Congaudentes  Sit  de  dome 

De  cantu  laetitiae,  Natus  David  hodie. 

Tunc  videMs  et  afflues,  et  mirabitur  et  dilatahitur  cor  tuum,  quando 
conversa  fuerit  ad  te  multitudo  maris,  fortitudo  gentium  venerit  tibi. 

Isaias,  die,  de  Christo  quid  propbetizas? 

Est  necesse  Flos  deinde 

Virgam  lesse  Surget  inde 

De  radice  provehi;  Qui  est  filius  Dei. 

Inundatio  camelorum  operiet  te,  dromedarii  Madian  et  Epha. 

0  ludaei  Vestrae  legis 

Verbum  Dei  Vestri  regis 

Cur  negastis  hominem?  Audite  nunc  ordinem. 
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Omnes  de  Sada  venient  aurum  et  tus  deferentes,  et  laudem  Domino 
annuntiantes. 

Omnes  gentes  Confiinduntur 

Non  credentes  *  Convertuntur 

Peperisse  virginem  Maiestatis  aethere. 

Since  for  our  present  purpose  the  interest  of  this  liturgical  piece 
is  somewhat  subsidiary,  I  deal  with  it  only  briefly.  It  is  a  troped 
form  of  the  Epistle  for  the  Mass  of  Epiphany:  among  the  sentences 
of  the  Vulgate  (Isa.  Ix,  1-6)  are  distributed  metrical  compositions 
in  the  nature  of  embellishments  of  the  orthodox  liturgical  text.^'' 
It  will  be  observed  that  the  trope  begins  with  the  Gloriosi  et  famosi, 
and  consists  of  stanzas  virtually  every  word  of  which  we  have  al- 
ready encountered  in  one  version  or  another  of  the  Ordo  Prophet- 
arum..  That  this  trope  is  in  some  way  related  to  the  prophet-play 
is  further  apparent  in  the  intrusive  summons  Isaias,  die,  de  Christ o 
quid  prophetizas? 

The  question  arises,  then,  as  to  whether  this  trope  is  one  of  the 
sources  of  the  Ordo  Prophetarum,  or  is  itself  under  the  influence  of 
the  dramatic  tradition.  That  the  latter  relation  is  the  valid  one 
is  suggested,  in  the  first  place,  by  the  uniqueness  and  late  date  of 
the  text  before  us.  In  order  to  influence  the  development  of  the 
Ordo  Prophetarum  it  would  have  been  necessary  that  this  Epistle- 
trope  be  in  existence  and  be  well-known  as  early  as  the  eleventh 
century,  the  date  of  the  Limoges  Ordo  Prophetarum,  for  this 
dramatic  text  contains  substantial  passages  that  are  identical  with 
passages  in  the  trope. ^^  That  fact  that  the  editors  of  Analecta 
Hymnica  have  discovered  only  one  text  of  the  trope,  and  that  this 
text  is  relatively  late  (fourteenth  century),  seems  to  show  that  the 
trope  can  scarcely  have  had  sufficient  age  or  repute  for  serving 
as  a  source  of  the  prophet-play  of  Limoges.^^ 

Further  indication  that  the  trope  is  not  a  source  of  the  prophet- 


"  I  follow  Blume  in  printing  the  liturgical  Epistle  itself  in  italics. 

"See  above,  pp.  25-31.  In  the  trope  are  found  also  the  following-  passages  of 
the  Limoges  text :  Omnes  gentes  .  .  .  per  ordinem ;  Est  necesse  .  .  . 
est  spiritus   (Alius)  Dei;  Et  vos   (Omnes)   gentes     .     .     .     peperisse  virginem. 

"  The  Reverend  H.  M.  Bannister,  who  contributed  the  trope  under  considera- 
tion, was  complete  master  of  the  trope  manuscripts  of  Western  Europe,  as  one 
may  infer,  for  example,  from  his  list  of  troparia  in  Analecta  Hymnica,  Vol. 
XLVII,  pp.  22-25. 
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play,  but  rather  an  emanation  from  it,  appears  from  such  a  stanza 
as  the  following: 

O  Iiidaei, 

Verbum  Dei, 

Cur  negastis  hominem? 

Whereas  such  an  address  to  the  Jews^°  finds  no  special  inspiration 
in  the  liturgical  Epistle  that  is  being  embellished,  it  accords  per- 
fectly with  the  tenor  of  the  pseudo-Augustinian  lectio  and  of  the 
central  motive  of  the  Ordo  Prophetarum.  It  would  appear  that 
such  a  passage  originated  not  from  the  liturgical  Epistle  of  Epiph- 
any but  from  the  dramatic  tradition. 

The  text  before  us,  then,  may  be  regarded  as  an  isolated  liturgical 
piece  in  which  certain  stanzas  from  the  Ordo  Prophetarum  have 
been  used,  with  considerable  appropriateness,  as  a  trope  of  an 
Epistle.'^ 

VIII 

In  view  of  the  detailed  attention  given  above  to  the  several  ver- 
sions of  the  Ordo  Prophetarum,  our  summary  of  the  development 
of  this  liturgical  play  may  be  brief. 

There  can  be,  in  the  first  place,  no  doubt  as  to  the  origin  of  this 
dramatic  phenomenon.  A  re-examination  of  the  matter  has  im- 
paired none  of  the  essentials  of  Sepet's  original  demonstration.^ 
The  Ordo  Prophetarum  certainly  arises  from  that  part  of  the 
pseudo-Augustinian  sermon  (Contra  Judaeos,  Paganos,  et  Arianos) 
which  was  widely  used  as  a  lectio  for  Matins  during  the  Christmas 
season,  this  particular  part  addressing  itself  to  the  Jews  and  be- 


^"  See  also  the  stanza  beginning  Sed  ludcei,  and  the  stanza  ending  Plebs  ludcea. 
31 1  can  see  no  reason  for  reprinting  here  the  Cantio  de  mulieribus  beginning, 

Recedite,  recedite, 
Ne  mulieri  credite ! 
Die  tu,  Adam,  primus  homo,  etc. 

In  form  this  satirical  composition  may  possibly  show  the  influence  of  the  Ordo 
Prophetarum.  A  new  version  of  the  Cantio,  with  information  concerning  ver- 
sions previously  published,  is  given  by  L.  Suttina,  Una  Cantilena  medievale 
contro  le  donne,  in  Studi  Medievali  (ed.  F.  Novati  and  R.  Renier),  Vol.  II 
(1906-07),  pp.  457-460.  In  the  same  volume  (pp.  538-550),  F.  Novati,  fetching 
an  analogy  from  the  Ordo  Prophetarum,  undertakes  to  show  that  the  Cantio 
is  "un  dramma  liturgico"  for  Ash  Wednesday.  I  cannot  accept  the  demon- 
stration. 

1  See  above,  pp.  1-2. 
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ginning  with  the  words  Vos,  inquam,  convenio,  0  Judaei.  The 
fresh  documents  brought  forward  in  the  present  study  merely  ex- 
tend, elucidate,  and  confirm  Sepet's  conception  of  this  liturgico- 
dramatic  development. 

From  the  extant  texts  it  appears  that  even  as  a  procession  of 
prophets  confined  within  the  bounds  of  the  liturgy  the  Ordo 
Prophet ai'wn.  attained  a  conspicuous  development  in  the  direction 
of  genuine  and  independent  drama.  It  must  be  admitted,  to  be 
sure,  that  in  so  far  as  the  mere  formula  of  the  Ordo  is  concerned, 
this  dramatic  invention  tends  toward  a  mediocre  regularity.  The 
inevitable  uniformity  in  the  summoning  of  a  succession  of  wit- 
nesses, and  in  the  delivering  of  their  testimonies,  suggests 
monotony.2  But  it  is  also  clear  that  the  liturgical  dramatists  ac- 
complished a  good  deal  in  the  way  of  variety.  The  Laon  and 
Rouen  versions  show  great  care  in  impersonation.^  The  costumes 
are  at  once  brilliant  and  discriminating,  and  details  of  personality 
are  often  penetratingly  disclosed.  More  striking  still  is  the  provi- 
sion, for  certain  witnesses,  of  conspicuous  properties  or  77iise  en 
scene.  The  action  centering  in  the  ass  of  Balaam  and  in  the  fur- 
nace of  Nebuchadnezzar,  in  the  Rouen  Ordo,  develops  into  dramatic 
episodes  of  independent  interest;  and  since  one  of  these  episodes 
is  found  near  the  beginning,  and  the  other  near  the  end,  of  a  long 
defile  of  prophets,  the  dramatist  may  have  intended  explicitly  to 
enliven  a  solemn  formula  with  moments  of  comic  suggestion. 

Let  it  be  understood,  finally,  that  the  present  study  does  not 
undertake  to  survey  the  career  or  the  influence  of  the  Ordo 
Prophetarum  beyond  the  confines  of  liturgical  drama.  Sepet  pur- 
sues the  matter  much  farther,  and  through  demonstration  and  con- 
jecture, outlines  a  development  of  the  Ordo  through  several  later 
and  more  comprehensive  stages.  He  conjectures,  in  the  first  place, 
a  form  of  the  dramatic  procession  in  which  new  witnesses  appear, 
and  in  which  prophets  besides  Balaam  and  Nebuchadnezzar  were 
the  centers  of  dramatic  expansion;  and  he  holds  that  certain  of 
these  special  episodes  may  have  been  more  extended  than  anything 
that  we  have  seen  in  the  plays  of  Laon  and  Rouen.*  He  then  rea- 
sons that  some  of  these  special  episodes  detached  themselves  from 


*  Upon  this  monotony  of  Meyer    (p.   52)    is  particularly  insistent. 

'  It  may  be,  of  course,  that  the  Limoges  version  also  availed  itself  of  im- 
personation, even  though  the  rubrics  of  the  extant  text  are  silent.  See  above, 
p.  37. 

*See  Sepet.  pp.   48-147. 
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the  procession,  and  persisted  as  independent  plays.'  Finally  Sepct 
assumes  that  these  independent  plays  reunited  in  the  fonn  of  Old 
Testament  dramatic  cycles,  such  as  we  find  in  several  of  the  ver- 
naculars of  Western  Europe.® 

As  to  the  validity  of  these  comprehensive  conjectures  and  infer- 
ences scholars  have  disagreed,"^  and  it  may  be  that  the  extant  texts 
are  insufficient  for  demonstrating  with  precision  the  part  of  tb 
Ordo  Proplietarum  in  the  forming  of  the  vernacular  cycles  upon 
subjects  from  the  Old  Testament.  In  any  case  I  mention  the 
matter  here  not  for  the  purpose  of  passing  judgment,  but  rather 
in  order  to  discriminate  between  the  part  of  Sepet's  study  that 
is  demonstrably  correct  and  the  part  into  which  enters  tenuous 
conjecture.  HoAvever  doubtful  his  more  ambitious  conjectures  may 
be,  his  derivation  of  the  dramatic  Ordo  Proplietarum  from  the 
pseudo-Augustinian  lectio  is  sound.  Such  additional  evidences 
and  such  corrections  of  detail  as  may  be  advanced  in  the  present 
study  all  combine  in  support  of  Sepet's  important  discovery. 


6  See  Sepet,  pp.   49-80. 

«See  Sepet,  pp.   165-179. 

^  See  Meyer,  pp.  53-56  ;  W.  Creizenach,  in  Literaturblatt  fiir  germanische  und 
romanische  Philologie,  Vol.  XXIII  (1902),  col.  203;  H.  Craig,  The  Origin  of  the 
Old  Testament  Cycles,  in  Modern  Philology,  Vol.  X  (1913),  pp.  473-487; 
Adeline  M.  Jenney,  A  Further  Word  as  to  the  Origin  of  the  Old  Testament 
Plays,  in  Modern  Philology,  Vol.  XIII    (1915),  pp.    59-64. 
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